“Glory or Shame?” (1 Corinthians 11:2-16)

When Lori and | were first married, we made a &ipund the western part of the United States. @Qurin
that season in our lives, we were driving a woodebed station wagon that was called by one man “the
ugliest car on the road.” We preferred to affectety call it the “Woody.” While this car was certy

no European sports car, it did have some “get-uhegn” On one of our excursions, we were visiting a
relative in a small God-forsaken town in eastern.VWhis town is both flat and desolate. | peeledyawa
from that town traveling 60 mph on a straight-awanal road. Lori, the navigator, was keeping an@ye
the map and predicting how many miles it would b#l the hairpin turn we would need to make. Now
this was before Magellan would audibly tell you #pproaching turn would be in 500 feet. Since we
didn't know exactly how far it would be before then would appear, | was lulled into complacency. |
looked over at Lori, as | always do, and told leepass me my fictitious Italian racing gloves. Serlg,
Lori said, “I think this is the turn.” By the tinghe said it, my 60 mph Woody was on the verge ibhga
past. Without thinking, | instinctually cranked thieering wheel as hard and as fast as | coulietadht.
Needless to say, after a beautiful 360 degreethaalust settled to find us inches from a stop,sign
backwards, and off the road. Thank goodness fofldtlands!

The church in Corinth had a problem with speedy there reluctant to ever apply the brakes and slow
down. In my journey out of that flat desolate towmas driving aggressively, making good time, &mel
last thing | was thinking about was braking. Thatintil | lost control and drove off the road. Tlhsson

is obvious: Forward progress is fine, but we mustedcarefully and know when to accelerate and when
to apply the brakes.

In 1 Cor 11-14, Paul begins a new section in hiedehat will force us to drive discerningly and b
prepared to break. In these four chapters, Paalisarn ishow God’s people conduct themselves in a
church worship settingPaul will discuss three primary issues: gendeirdion (11:2-16), the Lord’s
Supper (11:17-34), and spiritual gifts (12:1-14:40) Paul’s first section, 1 Cor 11:2-16, we will
consider the roles of men and women in the chiitntthis passage, Paul will sayd6nor your head.”
Paul shares three principles in these verses thajuide us in understanding a woman'’s role in the
church? The first principle is...

1. Honor your head for the sake of biblical teachig (11:2-6).In these five verses, Paul is going to
discuss the importance of honoring your spiritieddh Paul begins this passage with a very surgrisin
verse. He writesNow | praise you because you remember me in evelilying and hold firmly to the
traditions, just as | delivered® them to you” (11:2). It is tempting to think that Paul is besaycastic

with the Corinthians (cf. 4:8)After all, how could his praise really be sincefé® church has been
disobedient to many of Paul’s “traditions” or “téiregs.” In fact, in 11:17, 22 Paul adamantly states that
he will not praise them! Therefore, it is likelyathPaul begins on an encouraging note to placate hi
readers so that they will be receptive to critmdvice (cf. 1:4-95.Obviously, there is wisdom in this
approach. Speaking some positive words to a péhsdryou are in conflict with before addressingryou
concerns is always wise. It may result in the pgspohearing what you have to say.

Before we get too far into the text, | need toestgifront that | have agonized over the issue ohamin
ministry for 17 years. In my library | have a dozmoks by evangelical authors who differ radicéibm
one another on their view of women in ministry. féssors at my alma matre and other highly respected
seminaries hold widely differing views on the rofevomen in the church and even on women'’s
ordination. There is even a difference in opiniamag leaders of this church. Thus, | suggest tiati$

one area of doctrine where all of us could usegeldose of humility and cautiGrAnyone who speaks
with strong dogmatism on this topic is actually destrating his or her ignorance. With that said;Kbe
your seatbelts; we're going in where angels fedread.



In 11:3-6, Paul introduces the principle of heagsind the appropriate response. In 11:3 Paul writes
“But | want you to understand that Christ is the head of every man'® and the man is the head of a
woman, and God is the head of Christ* Paul introduces the basic premise that everyone Hasad.”
The word “head” is difficult to interpret becausean have three possible meanings: (1) promind@ge,
authority, or (3) source. The same ambiguity is iruEnglish when we talk about the head/top of a
mountain, the head/leader of a company, or the/bearte of a river. In most cases where “head” does
not mean a particular body part, the word cartiesiuance of prominenéeThus, Paul seems to mean
that just as Christ as the Son acknowledges trenpnence of the Fathérand men acknowledge the
preeminence of Christ over them, so women acknayaléde preeminence of men in the male-female
relationship (or at least the husband-wife relatiop)’* But prominence in a relationship does not imply
superiority or inferiority; certainly it does naary that meaning in the relationship between thin&r

and the Son, and it should not mean that betweenameé women in the church.

While Jesus was on earth, He modeled sacrificiabse leadership (see Mark 10:42-45). He always put
His father first and did His will. Even though Heasvfully God and equal to the Father, He choseisf H
own accord to grant the Father prominence. Likewigen are called to submit to Christ and put Hirst fi

in every area. This means living sacrificially foe good of others. In a similar vein, the head of

woman is man. Evidently, Paul refers to any woman & in a dependent relationship to a man, such as
a wife to a husband or a daughter to a father. Pallably did not mean every woman universallyeinc
he said the male is the head of woman, or a womgmotthe woman. He was evidently not talking
about every relationship involving men and women egikample the relationship between men and
women in the workplac®.Paul is saying that as a wife, daughter, or charember, ladies ought to

honor their spiritual head: husband (Eph 5:22-&8her (Eph 6:1-3), or elders (1 Tim 2:9-3:7).

Paul now applies the spiritual principle of headshil1:4-6 in the context of praying and prophegyin
public worship:” Paul writes‘Every man who has something on his head while pragyg or
prophesying disgraces his head. But every woman whmas her head uncovered while praying or
prophesying disgraces her head, for she is one atite same as the woman whose head is shaved.
For if a woman does not cover her head, let her ashave her hair cut off® but if it is disgraceful

for a woman to have her hair cut off or her head saved, let her cover her head*® Paul says in the
first-century Corinthian setting that men should Inave their heads covered, and women should have
their heads covered. The reason that men shouldavettheir heads covered was in the world of Glorin
this was often associated with idolatfyMen who did not cover their heads in this cultbomored Christ
as preeminent. In Corinth, women were called teectheir heads with a scarf or sha&Wlhis was not a
stylish hat or inconspicuous doily, but a shawt twvered her entire head and concealed heftiginis
demonstrated their respect for their husbands@uotlrch leadershi.

To refusé® to wear such a shawl was “disgracefiilPor a woman to have her head uncovered in mixed
company could catch the eyes of men; as it weeewsts offering innuendoes of attraction, which in a
worship setting could easily distract some frone tworship. Can that happen today? Most certainly, f
just as in the ancient world, so today women casgiprovocatively. But worship is not the time teet
on male-female attractiveness; worship is the tiomecus on God and His Wof8iThus, women have a
responsibility before both God and men to dressesthgand not attract unnecessary attention to
themselves. Practically speaking, this respongitiiito be shared in the family unit. A husbanddeto
inform his wife if her attire is immodest. A wifeeads to seek her husband’s opinion. Any fathertwort
his salt should be able to tell his daughter tdack in and change her clothes. A godly daughteulsh
want to dress in such a way that her father issgieéa(l know I'm being idealistic.) Older womentie
church should help younger women dress with modestlydiscretion (Titus 2:3-5). Women need to be
reminded to dress with respect at all times, bpeeislly when they come to worship the Lord.



Now, men, | can't let you off the hook either. We aesponsible to vigilantly guard our minds during
worship and take every thought captive to the adremd of Christ (2 Cor 10:5). We all attend church t
worship God not to eyeball the opposite sex. Tleegfwe all need to do our part and seek to honer o
another.

The question that begs to be answered is: Mustiat2im woman cover her head in church meetings
today?’ | do not believe this is how Paul would have udarstand this passaféWhat is normative and
what is cultural? Well, when women go out in public today in Olympiihout wearing a head
covering, is that a sign of rebellion against tieisbands? Hardly, except for the strictest Muslims
suggest that the head covering is merely cultuile honor and submission is the normative pritecip
To be obedient to Paul's words Christian women khoat dress in a way that blurs the distinction
between male and female. After all, the situat®quite different, at least in the West. For a wortta
wear a head covering would seem to be a distirlgthugmiliating experience. Many women—even
biblically submissive wives—resist the notion pesty because they feel awkward and self-conscious.
But the head covering in Paul's day was intenddd tmndisplay the woman’s subordination, not her
humiliation.

Today, ironically, to require a head covering famen in the worship service would be tantamount to
asking them to shave their heads! The effect, thexewould be just the opposite of what Paul idtsh
Thus, in attempting to fulfill the spirit of the @gtle’s instruction, not just his words, some siléda
substitute symbol needs to be fodh&urthermore, pastoral experience has revealedibairesence of
head coverings results in confusion for visitord #rose unfamiliar with the meaning of the symiaiis
violates the principle that the church should reotldngs seemingly strange to unbelievers who neay b
present in the worship service (14:23).

Oneimportant point | want to make from the three verisethat men and women were equally free to
pray and prophesy when the church gath&a&the meaning of the term “prophecy” is debated, ¥st
we’re going to see in chapter 14, “prophesy” istfar edification of the church (14:4, 5, 23-24) &d
very close to what we would call teaching or préagtoday. It is reflecting or illuminating the Wibpf
God. It could take the form of a word of instructioefutation, reproof, admonition, or comfort fithers
(13:9; 14:1, 3-5, 24, 31, 39). Women in the eallyrch who had the gift of prophecy were free to
exercise it. They were also permitted to pray ihljpumeetings. Paul gives ladies great freedomhleut
does not permit women to be elders who exercidwoaitdtive teaching gifts during the corporate
worship service (1 Tim 2:9-3:7.Moreover, they were thonor their head. Paul is not trying to repress
women and to restrain their expression of spirigifa, but to impress upon them the need for jtoje
modesty and virtue in their dre¥s.

[Ladies must honor their head for the sake of bi#blieaching. Now Paul provides a second argunient..

2. Honor your head for the sake of creatiorf11:7-12).Paul explains further why he wants women to
wear head coverings and why the men should not thean. In 11:7-9, Paul briefly summarizes God’s
creativity at work in His purposes for men and wanf€or a man ought not to have his head

covered, since he is the image and glory of God; bthe woman is the glory of man. For man does
not originate from woman, but woman from man; for indeed man was not created for the woman'’s
sake, but woman for the man’s sake.Spiritual headshijpas been true since God created the world.
And the Genesis creation narratives show that bath and woman equally bear the image and the glory
of God (Gen 1:26-27; 5:1-2). But in Genesis 2 widen created Eve, He took her from Adam'’s rib. So
Paul says woman was created from the man anddan#én. In other words, woman completes man. As
the help and strength man needs, woman helps ha tieat God desires. Husbands, I'm sure you can
agree with these words. (I certainly know wives.xamus, woman reflects the glory of man when she
submits to God’s order.




But what does “glory” mean here? To begin withiresy scholars are recognizing today, ancient aultur
was an “honor—-shame” culture. That is, people ndyrpaotected the honor of their family and the
family name and would not knowingly bring dishomd shame to it. That this concept may lie in the
background here is clear from the references whthor” or “disgrace” in 11:4-6. By going unveiled,
woman was bringing shame on herself and her répotats well as on that of her family. By contrast,
Paul seems to imply in 11:7 that a woman shoulldrivgying honor and glory to herself and her family,
and especially to her husband and any other mkeeritife (e.g., her father, her sofis).adies, is this

your goal? God’s Word for you today tdonor your head.

In 11:10, Paul comes to one of the most mysteneuses in the entire BibléTherefore the woman
ought to have a symbol of authority on her head, lmause of the angels.This verse is considered one
of the most difficult verses in the entire Bible Bpropose my understanding with great humilityst;
Paul is summing up his argument with the use ofatbiel “therefore.” Second, the words “a symbol of”
are in italics in the NASB. This means that theseds are not in the Greek text. The NASB is sugggst
that the head covering is what women ought to weaheir heads. However, my understanding of the
“authority on her head” is to allow the term “autityg’ to have its usual meaning of “having the fleen
or right to choose® The meaning in this case would be that the wonasnaluthority over her head
(man) to do as she pleases. She can choose totsarbmoi. If the ladies continue to disregard Paul’
words to cover their heads, they will suffer theseguences. It is also possible that Paul meant tha
women have freedom to decide how they will pray piregbhesy within the constraint that Paul had
imposed, namely, with heads coveréd.

The final phrase, “because of the angels” is a enygb all interpreters. Yet, it would seem thatiHa
referring to good angels who observe worship sesiftPerhaps Paul is encouraging women to worship
with that same submissive humility as those angeiitsters® Since angels are the guardians of God’s
created order it would seem disgraceful for therotiserve women behaving badfyThe bottom line is
again:Honor your head.

Now, in 11:11-12 there’s a wonderful strong emphasi the mutuality of men and women in marriage in
the church. Paul is still arguing from the creatioder, and from the beginning it was clear thatehwas
mutual interdependence. Paul writddpwever, in the Lord, neither is woman independenif man,

nor is man independent of woman. For as the womarriginates from the man, so also the man has
his birth through the woman; and all things originate from God.” The phrase “in the Lord” in 11:11
clearly envisions Christian marriage and life ie thody of Christ. And this mutual dependence of man
and woman speaks of full equality in personhooB€fL3:7). We can't get along without each other. We
are mutually dependent on each otHaie complement one another. Paul is concernecoingte love
between the sexes. Neither man nor woman becaukeioflifferent positions or advantages should
consider themselves better, or treat the other edgtitempt or condescension. Paul says in 11:12Hlsat
mutual dependence of the man and the woman is deabim creation. The first woman, Eve, was
originally created from the man. But from that gain every single man is birthed by a mother. Hs sa
their inter-dependence is also grounded in the bimtself. All things are from God, which gives us
another reason for humility in the relationshipsasen believing men and women.

Up to now, Paul seems to suggest an inferioritwarfen to men, partly on the basis of the stonhef t
creation of woman from man in Genesis 2. But irs¢heerses he backtracks to remind us that eves sinc
the creation of Eve the order has been reversadifien are now born from women). Thus, when all is
said and done, there is an ontological equalitweenh men and women. Neither of them is independent
of the other; both need each other. So Paul istérsi even here that as we stand before our Craador
our Redeemer, “there is neither...male nor femalel 828). This, | believe, is part of Paul's strieggm
this section. He does not want anything he writdset interpreted to mean that “in the Lord” women a
inferior to men. We all come from God, and all sfaqually belong to God through his Son, Jesus.



[In addition to honoring your head for the sakemation, Paul’s third argument is...]

3. Honor your head for the sake of pattern of natue (11:13-15).In these verses, Paul appeals to what
is natural or typical in Corinth. In 11:13 Paul teg,"Judge for yourselves: is it proper for a woman to
pray to God with her head uncovered?'This is the key verse in this entire section beedwese Paul
clearly emphasizes the single point of his passafnen should stop praying with their heads
uncovered. The reason that 11:13 bears this dlo&idPaul has oscillated back and forth between men
and women in 11:4-15. In 11:13 he breaks this patiad focuses solely on women. This is a literary
device that biblical writers use to bring home tthmiint. Furthermore, this verse contains the only
imperative besides 11:6 where the point is thabman should cover herself.

Paul’s point is this: In the culture of Corinthwis not proper for a woman to act as a spokesaran f
people with God by praying publicly with her heattavered. To do so would be tantamount to claiming
the position of a man in God'’s order. The apostlendt think it wise for Christian women to exekeis

their liberty in a way that would go against sdgialccepted behavior even though they were peronal
submissive. Today what is socially accepted isdfit, but her attitude is still crucfal.

Paul continues his argument in 11:14-I30es not even nature itself teach you that if a mahas long
hair, it is a dishonor to him, but if a woman haséng hair, it is a glory to her?® For her hair is given
to her for a covering.”* Paul does not mean “nature” in the sense of “ttierabworld” or “Mother
Nature.” Obviously, Paul cannot mean that in theldvof animals all males have short hair and all
females have long hair. All we need to do is takhaf the male lion, a common biblical animal, wéth
bush mane. There is, moreover, evidence thatrfgrdentury men to have long hair was considered a
sign of effeminacy and perhaps even homosexualibmething that Paul in Romans 1 considers
contrary to nature. By “nature” Paul evidently mglaow his culture felt about what was natural.

Paul again uses “glory” here when he claims thatdhg hair of a woman “is her glory” (11:15). ks h
using the word in the same sense as 11:7? Probablin the earlier verse | suggested that “glory”
relates to the honor—shame culture of the anciear [Bast. Here, by contrast, this word referséo th
beauty of women’s long hair. Because long hairroake a woman look so attractive and beautiful, Paul
feels %Jmfortable using this fact as a secondajyraent for why women need a covering on their
heads:.

[Paul now moves from his argument from nature tddusth and final argument...]

4. Honor your head for the sake of apostolic authdty (11:16).In Paul's final argument, he again
appeals to apostolic authorityBut if one is inclined to be contentious, we haveo other practice, nor
have the churches of God.If any of his readers still did not feel inclinemlaccept Paul’'s reasoning, he
informed them that the other churches followed wieahad just explainéd Some women were
evidently discarding their head covering in pulliarship. Interestingly, Paul brings up the idea of
“practice” (i.e., custom) again in the last ver§euar section (11:16). These two verses (11:2sébye as
brackets to frame Paul’s entire discussfofihe issue is obedience to what Paul has said tegmning

to end. Will the ladies of the church at Corintlegliblical instruction? Will Christian ladies todbhe
obedient to carry out God’s desire for orderly Andorable worship?

As we conclude this challenging passage I'd likeffer a few closing challenges:

Wife, please consider your relationship with youslband. If you are acting in a way that undermines
your husband, then you should rethink what youdaieg. He is not necessarily more capable or better
than you, but he is the head, the prominent oryeum relationship. Most of the world will see your
relationship in that light. Thus, you demean yoliii§gou bring dishonor to him.



Husband, please support your wife in her minidity.wife has supported me in our ministry since we
were first married. She worked to put me throughisary, she has maintained our home and yard $o tha
| could study, and she has sacrificed time as aledor my continuing education. Apart from Lori, |

would not be who | am today. Yet, | am continuagking her: How can | support you in your

ministries? When our kids are grown, | can seeiptag more active role in supporting Lori in her
ministry.

Church, please reevaluate your view of women instijn Why do you hold the views that you do? Have
you thoroughly studied what the Scriptures say omen in ministry, or are you basing your conclusion
on what you have always assumed was correct aroanéortable with? | challenge you to prayerfully
think through some of these issues and interatt pdgbple over what role women should play in tleallo
church.

This has been an agonizing sermon for me. Yety¢ lagtempted to rightly handle God’'s Word to thetbe
of my ability. One day, | will stand before Jesuwi€t and give an account for my teaching and pakto
ministry (Heb 13:17). On that day, | may find tha view on women in ministry was flawed. My hope
is that Jesus will say, “My son, you studied tha@ares and tried to be faithful, but you overgteg My
bounds.” If | hear those words, naturally | wilpent with anguish. However, | must tell you thatduld
rather hear those words than hear Jesus say, “Mysa adopted a very restrictive view of women in
ministry. Consequently, you prevented many of nitedidaughters from serving Me.” Ouch! That
would be devastating!

Obviously, my hope and prayer is that when | dodtaefore Christ, He will say, “My son, you fourbt
biblical balance by upholding biblical spirituablership and yet releasing my women to serve. | am
pleased with how you have honored Me and My pebple.
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Scripture Reference

1 Corinthians 11:2-16
1 Corinthians 14:33-38
Galatians 3:28

1 Timothy 2:8-15
Ephesians 5:22-33
Colossians 3:18-19

1 Peter 3:1-7

Study Questions

1.

Have | obeyed the “traditions” (i.e., teachings)Gufd’s Word (11:2)? Would the Lord affirm my obeuie?
Has my church obeyed the teachings of the Word?tWhald the Lord say of my church? How can | be enor
obedient to the Scriptures? How can | help my dhtiocbe more biblically obedient?

How is Jesus Christ an example of submission ancstood (11:3)? Read Mark 10:42-45 where Jesus
explains the nature of servant leadership. Whahtrigrvant leadership look like in my church? Ham t be a
more Christlike servant in the church and in myaasEministry?

Why are most churches uncomfortable with womenisgrv public ministries during the Sunday morning
worship service? If God permits submissive womeprey and prophesy (11:5), is it appropriate toricts
women from participating in these acts of servide® can churches be sensitive to those that belimraen
should not take part in various public ministrigst also allow women to serve where the Bible grémém the
freedom to participate?

Women: Am | functioning in my church in a way that hoaany husband and my church leadership? How do |
demonstrate a submissive spirit? In what ways iasbtought me contentment and jayien: Do | exhibit
respect for women in my church? Do | look for waygncourage women in their ministries? Do | spagkly

of women, or have | been guilty of verbally tearthgm down because | see them as inferior to men?

Generally speaking, what strengths do women bongdrship and ministry in the church? What poténtia
weaknesses are relevant? Generally speaking, wkagths do men bring to worship and ministry ia th
church? What weaknesses are applicable? Why dantwomen need to serve together in the church? How
does this benefit everyone involved?



Notes

! The wordekklesia (“church”) appears 13 times in 1 Cor 11-14.

2 Only the final section (1 Cor 12-14) is introduceith the “now about” phrase that suggests a diregly to an
item in the letter from Corinth.

% This passage is composed of three major unithdriirst (11:2-6) and third (11:13-15) units Patésented
reasons for proper decorum in public worship. Engkcond unit (11:7-12) he discussed male-femaileitinal
distinctives within the framework of essential éifyas a part of God's created order. An openitagesnent (11:2)
and concluding exhortation (11:16) round out thespge.

* More than 60% of U.S. church attendees at a typiosship service are women. Church Leaders Infefice
Report 09.05.07 from Foster Letter 4/10/07.

® There is a Greek wordplay between “traditiorsradosis) and “delivered” garadidomi), which are both forms
of paradidomi. Paul was not the originator, but simply a linklie chain of revelation. The term “traditions” was
used of Christian truths being passed from oneopetis another (11:23; 15:3). Dr. Bob Utley, “1-2r{Dthians”:
http://www.freebiblecommentary.org/pdf/VOLO06.pd29.

® Archibald Robertson and Alfred PlummérCritical and Exegetical Commentary on the First Epistle of S. Paul

to the Corinthians (Edinburgh: T. & T. Clark, 1911), 228 fn. 1.

" The NIV translates the woghradoseis (“traditions”) as “teachings.” This is a more Hellorendering in light of
the negative connotations of traditions in ourudt Furthermore, Roman Catholics use this verselgslical
proof-text for Scripture and church traditions lgeggual in authority. However, in this contextgters to apostolic
truth, either spoken or written (cf. 2 Thess 3:6-16terestingly, much of the information aboutukesas passed
orally from individual to individual until it was stten down some 30 to 70 years after His death.

8 Margaret M. Mitchell Paul and the Rhetoric of Reconciliation: An Exegetical Investigation of the Language and
Composition of 1 Corinthians (Louisville, KY: Westminster/John Knox, 1991), 2&&e also Conzlemann 182;
Gordon D. FeeThe First Epistleto the Corinthians: The New International Commentary on the New Trastat
(Grand Rapids: Eerdmans, 1987), 500. Garland ttafisacaptatio benevolentiae meaning “the capturing of the
audience’s good will.” David E. Garlan@l Corinthians: Baker Exegetical Commentary on the New Testament
(Grand Rapids: Baker, 2003), 513.

° Blomberg writes, “This passage is probably thetnsomplex, controversial, and opaque of any textashparable
length in the New Testament. A survey of the histafrinterpretation reveals how many different estical options
there are for a myriad of questiarsd should inspire a fair measure of tentativenaghe part of the interpreter.”
Craig L. Blombergl Corinthians: NIV Application Commentary (Grand Rapids: Zondary1994), 214.

19 0r “the husband is the head of his wife.” The s&@neek words translated “man” and “woman” can mean,
determined by context, “husband” and “wife” respeallyy. Such an approach is followed by NRSV, NAEWV,

and NLT (with some variations).

1 “The rationale for placing Christ’s relationship®od last is most likely to draw attention tostan analogy for
the relationship between men, women, and their$éhe same sequence in v. 12).” BlombérGorinthians, 209.
2 The least likely option is “source.”

3 The Son does nothing of His own initiative butnigs glory to the Father (John 5:18-33; 8:38, 4918025; 17:1,
24-26). As there is no inequality in the Trinitigete is no inequality between roles of men and worire
Ephesians, Paul calls Christ the helablfale) of the church, which is his body (1:22). This me#hat Jesus is the
leader of the church. He has the right to set ttimate direction of that relationship. Yet whersug was here on
earth carrying out His redemptive ministry, He vahgays in submission to His heavenly Father andtdi which
pleased His Father, even though He has alwaysédmpea to the Father as deity. In the same waywtiman is
submissive to the man even though in Christ shdlilasquality with the man.

14 Verlyn D. Verbrugge, “1 Corinthians” in tHeevised Expositors Bible Commentary (Grand Rapids: Zondervan,
forthcoming). Thistleton presents a lengthy cotlatof the debate concerning the meaning of “hekefih@ale).
There are three basic views: (1) Head as souraatbbrity; (2) origin — as in the “head” of a riyéB) an
expression of preeminence, being foremost. Thistlé&ivors the third while recognizing with Collitigat “Paul
deliberately uses polymor phous concept, through a word that hamsultiple meanings.” Garland also agrees with
Verbrugge and Thiselton. GarlaridCorinthians, 515-16.

15 Think about all the examples of submission memtibim Scripture: citizens subject to civil authiest employees
to employers, church members to the elders, chiltveéheir parents, the church to Christ, wiveth&r husbands,
and Christians to one another. And in no caseféiority even hinted at. These examples shoulficfo show us
that women are equal to men in God’s eyes—in digmibrth, and spiritual usefulness (Gal 3:28).




' Thomas L. Constabl@otes on 1 Corinthians: 2005 edition:
http://www.soniclight.com/constable/notes/pdf/1athians.pdf 109.

7 Blomberg provides several arguments that conviglgidemonstrate that a public worship service idain
consideration. “(1) It follows verse 2, which witkrse 17 ties 11:3-16 closely together with vet$e:s34. (2)
While prophecy could be given to an individual, tetailed concern for one’s outward appearance doeft
private contexts, in which such customs were ivahe. (3) The analogies with Jewish and Greco-Roreligious
behavior all involve public worship. (4) Paul regihy conceives of the exercise of the spiritualsg#fs in the church
(see esp. chaps. 12-14). (5) Even in Christiatesiyevomen would probably not have had much ocoasio
minister to men in “one-on-one” settings, given thisleading impressions such encounters coulderé@ The
presence of angels concerned about gender-speelimvior (v. 10) makes best sense when seen azganalto
Jewish beliefs about their role in public worsHip). Verse 16 refers to the practice of other “ches;” which
favors a reference to the gathered assembly.” Bévgth Corinthians, 219.

18 |n Jewish law, a woman proved guilty of adulteaglther hair cut off (Num 5:11-31).

9 Today it is not shameful for a woman to have shait, but it was in Paul’s day. There are manyrishairstyles
that no one regards as disgraceful. However, if$auiture short hair for a woman represented ltedre and
people considered it shameful. Paul used the commeaxztion to women’s short hair in his day to ungefemale
readers to wear a head-covering. His point wassihat it was shameful for a woman to have shartihaas also
shameful for her to have her head uncovered whempstyed or prophesied.

% Garland,1 Corinthians, 517.

2 | ess likely, Paul may have meant that she had slaarthat did not cover her head as completelpiag hair.
Third, he may have meant that she had let herdoain rather than leaving it piled up on her hetdids
customary for women to wear their hair up when tivent out in public.

22 E. F. Bruce] and 2 Corinthians (London: Marshall, Morgan and Scott, 1971), 104.

% Except for temple prostitutes and high-class @sams of wealthy Corinthian men, women tended &r teeir
hair long, and out in public they wore a scarf @hawl-like covering over their head. Mistresseteanple
prostitutes might shave their heads or wear thagir¢dlose-cropped, without any covering at all. #ss Jewish and
Greek and Roman cultures, the head-covering wgsmbd of sexual purity. And for a married womanyas a
symbol of her loyalty to her husband, of her acaepé of his leadership in the relationship. It wiolog like the
wedding bands that a man and a woman wear todaipr$oChristian woman in the church to appeanihblic
without that covering, let alone to pray or to ghtme Word in worship, was both culturally offeresand from
Paul’s perspective, confusing to nonbelievers weoavirying to understand what this new communitfagh stood
for in terms of values and relationships.

% There is no scholarly consensus on why the worefrsed the head coverings.

% The disgrace Paul mentions that could resultéééhpublic conventions were ignored would be (dis&action or
confusion for other people in worship, (2) the disbring of the uncovered woman'’s husband in his aal spiritual
leader, (3) an undermining of the spiritual auttyoof the elders in the church, and (4) a disapipeémt to the Lord,
who established this timeless principle of head<hi who was reading the hearts of the rebellnes or women
who refused to conform.

% verbrugge, “1 Corinthians.”

%" The head covering is only applicable when a woprays or prophesies. See Daniel B. Wallace, “Whéé
Head Covering in 1 Cor 11:2-16 and Does it ApplW®Today?"http://www.bible.org/page.php?page id=1202
2 There are excellent scholars that believe womenldhwear head covering in worship service todage Bruce
K. Waltke, “1 Corinthians 11:2-16: An Interpretatid Bibliotheca Sacra 135:537 (January-March 1978): 46-57;
and S. Lewis Johnson, Jr. “1 Corinthians,Thre Wycliffe Bible Commentary. Edited by Charles F. Pfeiffer and
Everett F. Harrison (Chicago: Moody Press, 19624,7148. Yet, Fee makes the following comments: Héitgh
various Christian groups have fostered the practicmme sort of head covering for women in theadsed
church, the difficulties with the practice are atws. For Paul the issue was directly tied to aucaltshame that
scarcely prevails in most cultures today. Furtheemae simply do not know what the practice was thay were
abusing. Thus literal ‘obedience’ to the text ieeafmerely symbolic. Unfortunately, the symbol tteatds to be
reinforced is the subordination of women, whichasdly Paul’s point. Furthermore, it would seent thacultures
where women'’s heads are seldom covered, the enferteof such in the church turns Paul’s point erhgad.”
Fee,The First Epistle to the Corinthians, 512.

29 paul was either telling the Corinthians to weaduverings as a sign of God-ordained male-fenuiée r
distinctives or he was telling them to wear thepgrocultural symbol of God-ordained male-female miktinctives.




In this second option Paul was telling the Coriaitisi not to abandon the culturally accepted symbwwlabe-female
role distinctives.
%01t amazes me that some believers relegate thesism of head coverings for men and women to tarallissue,
while at the same time, demanding Paul’s limitssamen in church as a principle for all ages. this lack of
consistency that causes so much trouble in intexfioe. The best brief discussion of this compkda¢motional
issue is found in Gordon Fee & Douglas Studaw to Read the Bible for All Its Worth (Grand Rapids: Zondervan,
1993), 61-77.
31 Kenneth T. Wilson, “Should Women Wear Headcoves#tigibliotheca Sacra 148.592 (Oct 1991): 460.
32| will deal with 1 Cor 14:33-38 later in this sesi For now, it should be noted that commentat@rsianost
unanimously agreed that Paul is not silencingmdesh by women in the church. Schreiner explalfsst’
Corinthians 14:33b-36 is best understood not thbifball speaking by women in public, but only their spegkin
the course of the congregation’s judging prophe&ts 4:29-33a). Understood in this way, it does contradict
11:5. It simply prohibits an abuse (women speakip@nd judging prophecies in church) that Paul et
prevent in the church at Corinth.” Thomas R. ScteeiHead Coverings, Prophecies and the Trinit@ddinthians
11:2-16)": http://www.bible.org/page.php?page_id=2820
33 Blomberg writes, “But chapters 12—14 will also raakclear that Paul views prophecy as a spirigifal and gifts
are not the same as offices. So to say that Paulitse and perhaps even encourages women to praachiays, of
course, appropriate to their cultures—does nolestiteé vexed question of whether they should bersldr
overseers. One’s exegesis of 1 Timothy (esp. 2:)8st1&uld be more relevant to that problem. But giRaul’s
greater interest in gifts than in offices, our gdiere stands: gifted women must be given aburmambrtunity,
however formally or informally, to preach God’s wido his people as he calls and leads them.” Blog)lie
Corinthians, 219.

| personally believe a woman could legitimately/dihy position on staff other than preaching pastbey
can legitimately sit on any committee, and evemesas chairperson of that committee. | believe gayfill any
area of service with the exception of elder. Thestjon of women teaching an adult class of both arghwomen
often comes up. Frankly, | think the restrictiomsveomen teaching are for the church at worshipnecessarily for
all of its meetings. To my knowledge there was mglguite like Sunday school or small groups in Apestolic
Church, so we cannot know for certain how Paul wdwdve handled such a question. It would seenettats are
free to permit women to teach under their authpatd | am comfortable with that. If a woman’s té@ag is
challenged by a man in the class, | would expexethers to resolve the matter so as not to foecénto a position
of final authority.
3 Garland,1 Corinthians, 522.
% Verbrugge1 Corinthians.
% See Thiselton 840; Garland 525; Constable.
3" This final view is proposed by Constable,
% See Isa 6:1-4; Luke 2:14; 1 Cor 4:9; Eph 3:10jr.5:21; Rev 5:11-12; 7:11-12.
%9 There may also be something to the suggestiorthieae Corinthian women and some of the men as malf
have been exalting themselves to the position gélsn(cf. 7:1; 13:1). Fed@he First Epistle to the Corinthians, 522.
0 Robertson and Plummek,Critical and Exegetical Commentary on the First Epistle of S. Paul to the Corinthians
233.
“L|f you are married, you need your husband or wifeur spouse is necessary for you to be a well-dedrperson.
“2 Garland insightfully points out how Paul oscilkia this section with parallel statements about myed about
women (11:4/11:5; 11:7a/11:7b; 11:7/11:10; 11:114d/1b; 11:12a/11:12b; 11:14b/11:15; | believe we also add
phrases in 11:8 and 11:9). But there is one véiatestands out without a parallel—v.13: “Judgeylmurselves: Is it
proper for a woman to pray to God with her headouroed?” As Garland, 507, suggests, “This interaupt
highlights the crux of the whole argument ... womes@raying to God uncovered.” Regardless of Paylecific
statements in these verses, this is the situdtianis uppermost in his mind, and this is the sibtahe is dealing
with.
*3“No word for veil or head covering occurs in vv13 (see the note authority in v. 10). That the hair is
regarded by Paul ascavering in v. 15 is not necessarily an argument that theifighe same as the head covering
that he is describing in the earlier verses (esfOy. Throughout this unit of material, Paul psiott the
similarities of long hair with a head covering. But his doingseems to suggest that the two are not to be fahti
with each other. Precisely because they are sitthiggr do not appear to be identical (cf. vw.5, 61, 13). If head
covering = long hair, then what does v. 6 mean ((‘iFa woman will not cover her head, she shouldatfiher
hair”)? This suggests that the covering is notsiéi@e as the hair itself. See NET Study Notes.




*4 Furthermore, women’s hair naturally grows londemt men’s hair. Paul reasoned from this fact that @tended
for women to have more head-covering than men. [Begmerally regard the reverse of what is natasal
dishonorable. In the man’s case this would be losigand in the woman’s case short hair. “Glory"ame “honor.”
This is a very general observation. The fact tbates acceptable men’s hair styles are longer tharesgomen’s
does not mean these styles are perversions ofitheahorder. Men are usually taller than womert,this does not
mean that a short man or a tall woman is dishoerab

Constable, “1 Corinthians,” 118.

> Most of the 14 uses ghusisin the NT deal with the realm of “nature,” yet Paureferring to a human custom
that no one in his day questioned. Verbrudg€orinthians.

“8 \erbrugge 1 Corinthians.

*" This is one of four similar statements in thissélpithat served to inform the Corinthians thaytivere out of step
with the other churches in their conduct (cf. 3:8&; 14:37).

8 Scholars call this an inclusio (i.e., a literargriiing device in which the same word or phrasedstarn the
beginning and end of a section).



