spiritual” [1 Cor. 2:13]. I meditate thereon with all the attention e path I have been accustomed to tread and therefore am unwilling to
carnestness of which my mind is capable. If any doubt still remains;
consult those who are experienced in the things of God and t-_hr::n-l.
writings whereby being dead they yet speak. And what 1 thus le
that I teach. . j
6. T have accordingly set down in the following sermons what I find
the Bible concerning the way to heaven, with a view to distinguis
way of ‘God from all those which are the inventions of men. T haveg
deavoured to describe the true, the scriptural, experimental religion,
as to omit nothing which is a real part thereof and to add nothing the ¢
which is not. And herein it is more especially my desire, first, to-glar
those who are just setting their faces toward heaven (and who, having
little acquaintance with- the things of God, are the more liable to .
turned out of the way) from formality, from mere outside religion whi
has almost driven heart-religion out of the world; and, secondly, to w:
those who know the religion of the heart, “the faith which -wor.lceth-:l
love” [Gal. 5:61, lest at any time they make void the law through fal
lef. Rom. 3:31] and so fall back into the snare of the devil.
7. By the advice and at the request of some of my friends, I hav
fixed to the other sermons contained. in this volume three sermaons-of
own and one of my brother’s, preached before the University of Oxfor
My design required some discourses on those heads, and 1 preferred
before any others, as being a stronger answer than any which. .car
drawn up now to those who have frequently asserted that we
changed our doctrine of late and do not preach now what we did
years ago. Any man of understanding may now judge for himself when
he has compared the latter with the former sermons. S
8. But some may say I have mistaken the way myself, although
upon me to teach it to others. It is probable many will think this; T
is very possible that I have. But I trust, whereinsoever I have mista
my mind is open to conviction. I sincerely desire to he better informiéd
say to Ged and man, “What I know not, teach thou me!”
9. Are you persuaded you see more clearly than me? It is not uiili
that you may. Then treat me as you would desire to be treated ‘your
upon a change of circumstances. Point me out a better way :than T
yet known. Show me it is so by plain proof of Scripture. And if

¢ “(:ier to quicken my pace. I can go but feebly and slowly at best; then,
ould not be able to go at all. May I not request of you, further, not
e me hard names in order to bring me into the righe way? Suppose
.'ever so much in the wrong, I doubt this would not set me right.
her, it would make me run so much the farther from you and so get
Ore and more out of the way.

Nay, perhaps, if you are angry, so shall I be, too; and then there
¢ small hopes of finding the truth. If once anger arise, 49re komvés {as
mer somewhere expresses it),* this smoke will so dim the eyes of my
that I shall be able to see nothing clearly. For God’s sake, if it be
ble to avoid it, let us not provoke one another to wrath, Let us not
dle in each other this fire of hell, much less blow it up into a flame.
could discern truth by that dreadful light, would it not be loss
‘than gain? For how far is love, even with malyy wrong opinions,
_preferred before truth itself without love? We may die without
1owledge of many truths and yet be carried into Abraham’s bosom.
f.we die without love, what will knowledge avail? Just as much as
ils'the devil and his angels.

God of love forbid we should ever make the trial! May he pre-
us for the }mbwledge of all truth by filling -our hearts with all his
nd “with all joy and peace in believing” [Rom. r5:13].

Catholic Spirit

imtroduction. ‘This scrmon appears here as in Volume I of
is.on Several Occasions (1750), collated with the text in Wesley's
¢vision of the collection in 1787-88 (III, 181~201). It was repub-
parately in 1755, together with.Charles Wesley’s hymn, “Catholic
he “sermon register” records the text and theme gs having been
eyelOped at Newcastle (September 8, 1749), and again later in the
year-at Bristol (November 3, 1749); it appears in Serzons (Sug-
129~46, and Works, V, 492-504.

3. (1} “Salvation by Faith” (June 11, 1738}; (2) “The Almost Chriétiﬁ'rl’
25, 174134 {3) “Scriptural Christianity” (August 24, 1744); (4) “Awake, Tho

The Hiad, Bk. XVII, L r10: “wrath that, far sweet th ickli
SleEPESt,” b}’ Charles Wes]ey (Apr. 14, !742)‘ . ? + ceter an tm:klmg honey,

oke in the breasts of men.”
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The distinction between “opinion” and essential truth points to the
basic difference in Wesley’s mind between the fact of faith land all the
conceptualizations of faith, In The Character of a Meth{)dzstl he had
laid down the rule that, “as to all opinions which do not strike at the voot
of Christianity, we think and let think.” 2 In 4 Plain Account of ti:e Peo-
ple Called Methodists ® he had pushed the point to an e'xtfreme': — ortho-
doxy, or right opinions, is at best a slender part of religion, 1f it can be
allowed to be any part at all” —and this had been fiercely disputed by
his critics.* Ironically enough, some of his defenders have assumed Fhat
care for correct doctrine could be safely cast aside —and have suited
their actions to this notion. Wesley’s point, here and elsewhere, is that
religious reality lies deeper than religious con.ceptuality—a:s evidenced
by those simple but true believers whose “opinions” may be incompetent
and those impeccably “orthodox” persons whose hearts nevertheless re-
main estranged from God and man. Opinions, then, are ways of. com-
prehending (or miscomprehending) reality, The irn'portlant thing is th:%t
reflection upon reality not be confused with re:ahty 1tse'lf. "Wesley'm
quite specific and quite adamant about the essen:cml d-o.ctnnes:)of Chris-
tianity —and quite “orthodox”! Yet his “catholic spl.'nt” seelkis to “ﬁnd
that community of Christians which is constituted by falt.h' and love ( tl_ly
‘heart’ as my ‘heart’ ), and which is a necessary precondition .to the fruit-
ful negotiation of legitimate diffcrences of opinion and practice,

”77;& C’ ﬁ_%ku\:c ;Sp;r i:’

L

And when he was departed thence, he lighted on Jehonada}b the son
of Rechab coming to meet him, and he saluted him, and said to him,
Is thine heart right, as my heart is with thy heart? And Jehonadab
answered, It is. If it be, give me thine hand (2 Kings 10:15).

1. It is allowed even by those who do not pay this great debt that love
is due to all mankind —the royal law, “Thou shalt love thy neighbor
as thyself” [Mt. 19:19, 22:39; ¢f. Lev. 19:18], carrying its own evider.lce
to all that hear it -~ and that not according to the miserable construction
put upoﬁ it by the zealots of old times: “Thou shalt love thy neighbour

(thy relation, acquaintance, friend) and hate thine enemy.” Not so. “I
1. Works, VHI, 340-47. 2, Italics added.

3. Works, VIII, 249-68.

4. Cf. Works, VIII, 24446, 340; IX, 57-58; X, 347—48; X111, 215-16.
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say unto you,” saith our Lord, “Love your enemies, bless them that curse
you, do good to them that hate you, and pray for them that despitefully
use you, and persecute you; that ye may be the children (may appear so
to all mankind) of your Father which is in heaven, who maketh his sun

to rise on the evil and on the good, and sendeth rain on the just and on

the unjust” [Mt. 5:43—45].

z. But it is sure, there is a peculiar love which we owe to those that
love God. So David: “All my delight is upon the saints that are in the
earth and upon such as excel in virtue” [¢f. Ps. 16:3, B#@P.]. And so a
greater than he: “A new commandment I give unto you, that ye love one
another: as I have loved you, that ye also love one. another. By this shall
all men know that ye are my disciples, if ye have love one to another”
[Jn. 13:34~35]. This is that love on which the Apostle John so frequently
and strongly insists: “This,” saith he, “is the message that ye heard from
the beginning, that we should love one another” [1 Jn. 3:11]. “Hereby
perceive we the love of God, because he laid down his life for us,” and
we ought, if love should call us thereto, “to lay. down our lives for the
brethren” {r Jn. 3:16]. And again: “Beloved, let us love one another, for
love is of God. He that loveth not, knoweth not God, for God is love”
[r Jn. 4:7, 8]. “Not that we loved God, but that he loved us and sent his
Son to be the propitiation for our sins. Beloved, if God so loved us, we
ought also to love one another” [1 Jn. 4:10-11].

3. All men approve of this, but do all men practice it? Daily experience
shows the contrary. Where are even the Christians who love one another
as he hath given us commandment? How many hindrances lie in the way?
The two grand, general hindrances are, first, that they cannot all think
alike; and, in consequence of this, secondly, they cannot all walk alike;
but in several smaller points their practice must differ in proportion to the
difference of their sentiments.

4 But although a difference in opinions or modes of worship may pre-
vent an entire external union, yet need it prevent our union in affection?
Though we cannot think alike, may we not love alike? May we not be
of one heart, though we are not of one opinion? Without all doubt we
may. Herein all the children of God may unite, notwithstanding,these
smaller differences. These remaining as they are, they may forward one
another in love and in good worls.

5. Surely in this respect the example of Jehu himself, as mixed a2 char-
acter as he was of, is well worthy both the attention and imitadon of
every serious Christian, “And when he was departéd thence, he lighted
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on Jehonadab the son of Rechab cqming to meet h@. A.nliltile :;:::S
him and said to him, Is thine heart right, as my heart is :ﬂtd chy .
And Jehonadab answered, ‘It is.” ‘If it be, give me th1'nc and. ' "
The text naturally divides itself into two parts. Tirst, a (iluest:o.rsl E,ith
posed by Jeht to Jehonadab: “Is thine heart nght,,as my hear 1“1,: s
thy heart?” Secondly, an offer made on Jehonadab’s answering, )
“If i ive me thine hand.”
IfI.Hl‘t.)e;&ilc‘ljr f1=‘irst, let us consider the question Ertc;lpos;d bt);;]ehu to Jehona-
“ ine heart right, as my heart is with thy hear P '
danheISV‘;?;l first thing we mayyobserffe in these WDI'-dS.IS that .hexélee 1; gg
inquiry concerning jehonadab’s opix.nons. Anfi yet it is cert}.it.m e bl
some which were very uncommon, indeed c.gurce pecyhar 1o 11]:'11'1 : ,like_
some which had a close influence upon [his] Prac%'xce;.on VV; 1ch',ldren
wise, he laid so great a stress as to enta.il thern upon his children’s c 1n X ,
to their latest posterity. This is evident from the account given by

Jeremiah, many years after his death:

i i hole house
iah and his brethren and all his sons and the w 1ol
ijgofh]zjf{aézélﬁl;gites . . . and set befqre ?emhpots _félllv:;z ‘\;1111;% raiﬁﬁ
d said unto them, Drink ye wine. But they said,
rcllgpxir?r?e ;?)lr Jonadab (or Jehonadab) the son of R(_:cﬁlab, ou:‘1 (f;t?zfl ;
1 ing: i i ther ye,
commanded us, saying, Ye shall dr_mk no wine, nei b 1
i house, nor sow seed, nor plant
sons for ever. Neither shall ye build , w sced, nor plan
i h ny: but all your days ye shall dwe .
Vmey;?& I\;?; haaxz:c oabg;ed, and c{me according to all that Jonadab

our father commanded us [cf. Jer. 35:3-10].

z, And yet Jehu, although it Seems to‘have !Peen his r‘nannefc, b]otgotl
things secular and religious, to “drive furiously .[cf. 2 Knigs o: z}c; ;1 o
not concern himself at all with any of these things, but lets Je.o a !
abound in his own sense. And neither of t.he:m appears to ha‘fe g.lverdx the
other the least disturbance touching the opinions which he mamtam:er;ain

3. It is very possible that many good men now allso 1znay.nenS fain
pecaliar opinions, and some of them may be as singular ‘frel ?:” e
Jehonadab was. And it is certain, so long as we kn'ow but “in part, :
all men will not see all things alike. It is an unavoidable .conset}?iencee rc; 1
the present weakness and shortness.of human unde.rstandmg ?fese‘é*o !
men will be of several minds, in religion as well as in common life.

i i ds were placed thus: ‘Jehonadab

.] “It would be less ambignous if the wor b

oulr. f[aﬁsuei “the so(;z of Rechab, out of love and reverence to whom he probably de
’ H
sied his descendants might be called by that name.
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has been from the beginning: of the world and so it will be_i.“‘tiIl the restitu. _

tion of all things” [¢f. Acts 3:21],

4. Nay, farther, although every man necessarily believes that cvery par-
ticular opinion which he holds is true (for to believe an opinion is not
true is the same thing as not to hold: it), yet can no man be assured that
alt his own opinions, taken together, are true,‘cNay, every thinking man
is assured they are not,(seeing bumanum esf®are ot nesciré)— to be ig-
norant of many things, and to mistake in some, is the necessary condi-
tion of humanity.2 This, therefore, he is sensible is his own case. He
knows in the general that he himself i mistaken; although in what par-
ticulars he mistakes he does not, perhaps he cannot, know.

5. L say, “perhaps he cannot know,” for who can tell how far invincible
ignorance may extend or (that comes to the same thing) invincible
prejudice, which is often so fixed in tender minds. that it is afterwards-im-
possible to tear up what has taken so deep a root? And who can say un-
less he knew EVEry circumstance attending it, how far aty mistake is
culpable, seeing all guilt must Suppose some concurrence of the will, of
which he only can judge who searcheth the heart?

6. Every wise man, therefore; will allow others the same liberty of
thinking' which he desires they should allow him; and will no more in-
sist on their embracing his opinions than he would have them to insist on
his embracing theirs, He bears with those who differ from him and only
asks him with. whom he desires to unite in love that single question, “Is
thy heart right, as my heart is with thy heart?”

7. We may, secondly, observe that here is no inquiry made concerning
Jehonadab’s mode of worship, although it is highly probable there was,
in this respect also, a very wide difference between them. F Or We may
well believe Jehonadab, as well as. his posterity;, worshipped God at
Jerusalem, whereas Jehu did not; he had more regard to state-policy than
religion. And, therefore, although he slew the worshippers of Baal and
“destroyed Baal out of Israel,” yet from the convenient “sim of Jero-
beam,” the worship: of “the golden calves, he departed not” [¢f. 2 Kings
162 §5~30].

8. But even among men of an upright heart, men who desire to “have

a.conscience void of offence” [Acts 24:16], it must needs be that as long

a5 there are various opinions, there will be various ways of worshipping

(God, seeing a variety of opinions necessarily implies a variety of practice,

And as in all ages men have differed in nothing more than in their opin-
2. Cf. Seneca, Quuestiones Naturales, Bk. IV, c, 1.




96 THE THEOQLOGIAN SELF-INTERPRETED

ions concerning the Supreme Being, so in nothing have they more dif-
fered from each other than in the manner of worshipping him. Had this
been only in the heathen world, it would not have been at all surprising,
for we know these by their “wisdom knew not God” [ef. 1 Cor. 1:21].
Nor, therefore, could they know how to worship him. But is it not
strange that even in the Christian world, although they all agree in the
general-—“God is a Spirit and they that worship him must worship
him in spirit and in truth” [Jo. 4:24] —yet the particular modes of
worshipping God are almost as various as among the heathens?

g. And how shall we choose among so much variety? No man can
choose for or prescribe to another, but every one must follow the dic-
tates of his own conscience in simplicity and godly sincerity. He must be
fully persuaded in his own mind, and then act according to the best
light he has. Nor has any creature power to constrain another to walk by
his own rule. God has given no right to any of the children of men thus
to lord it over the conscience of his brethren. But every man must judge
for himself, as every man must give an account of himself to God.

10, Although, therefore, every follower of Christ is obliged, by the
very nature of the Christian institution, to be a-member of ‘some particu-
lar congregation or other (some church, as it is usually termed), which
implies a particular manner of worshipping God —for “two cannot
walk together unless they be agreed” [cf. Amos 3:3] — yet none can be
obliged by any power on earth but that of his own conscience to prefer
this or that congregation to another, this or that particalar manner of
worship. I know it is commonly supposed that the place of our birth fixes
the church to which we ought to belong; that one, for instance, who is
born in England ought to be a member of that which is styled the Church
of England and, consequently, to worship God in the particular manner
which is prescribc_ed- by that church. I was once a zealous maintainer of

this, but I find many reasons to abate of this zeal. I fear it is attended with
such difficultics as no reasonable man can get over —not the least of
which is that if this rule had took place, there could have been no
reformation from popery, sceing it entirely destroys the right of private
judgment on which that whole reformation stands.®
[ 11. T dare not, therefore, presume to impose my mode of worship on
any other. L believe it is truly primitive and apostolical. But my belief is
no rule for another. I ask not, therefore, of him with whom I would

3. Cf. Wesley’s refuration of Richard Challoner’s defense of Rome (I'he Grounds
of the Old Religion [1742]) in his Journal, 111, 72; see also ihid., 243, and An Earnes:
Appeal, below, pp. 404-07.
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unite in love, “Are you of my church, of my congregatfon? Do you re-
ceive the jsame form of church government and allow the same {:hurch
ofEcerF with 1’ne?' Do.you join in the same form of prayer wherein [
t\;rlorsmp God?” I inquire not, “Do you receive the Supper of the Lord in
¢ same posture and manner that I do, nor whether, in the administration
of baptism, you agree with me in admitting sureties for the baptized, in
the manter of administering it, or the age of those to whom it sho’uld
be: administered?” Nay, I ask not -of you (as clear as I am in my own
mind) \fvhether you allow baptism and the Lord’s Supper at all )Iiet all
thes‘e things stand by —we will talk of them, if need be, at a mt.)re con-
venient season. My only question at present is this, “Ts thine heart right
as my heart is with thy heart?” g\\f""y’j
B c;z. ]slut lwha.t is proPerly implied in the question? I do not mean what

id Jehu imply therein, but what should a follower of Christ under-
stand thereby when he proposes it to any of his brethren?

”_'l"he ﬁrlst thing implied is this: Is thy heart right with God? Dost thou
believe h.15 .heing and his perfections, his eternity, immensit'y wisdom
power, his justice, mercy and truth? Dost thou believe that he ,now “u :
holdeth all things by the word of his power” [cf. Heb. 1:3], and that I}lje
governs even the most minute, even the most noxious, to hi’s own glor
and the good of them that love him? Hast thou a divinf; evidence, a si er)f
;)mtm.:a]l1 anViCti.On, of the things of God? Dost thou “walk by %aith Pnot
: ); ,s;gzlg,]?lookmg not at temporal things but things eternal [¢f. 2 Cor.

; 13. Dgst thou believe in the Lord Jesus Christ, “God over all, blessed
or ever .[cf. Rom. g:5]? Is he revealed in thy soul? Dost thou “know
Jesus Chr.lst a:nd him crucified” [¢f. 1 Cor. 2:2]? Does he “dwell in thee
and thou in him” [¢f. 1 Jn. 4:13, 15]? Is he “formed in thy heart by faith”
[ef. Gal. 4:19; Eph. 3:17]p Having absolutely disclaimed all thy own
vfrorks, thy own righteousness, hast thou “submitted thyself un)tro the
righteousness of God” [¢f. Rom, r0:3], which is by faith in Christ
_Iesus_? Art thou “found in him, not having thy own righteoushess but
tl}e'rxﬁhte{){]sness which is by faith” [¢f. Phil. 3:9]? And art thou thr:)u h
him, ﬁghtmg the good fight of. faith, and laying hold of ete;'nal lifg”
lef. 1 Tim. 6:12]7 e :
5 14. L's thy faith (e”vepycg‘gpe’vq &’ ciya.’ms:}“ﬁlled with the energy of love? ¢
ost thou love G&d—1I do not say “above all things,” for it is both an

4. Cf. Gal, 5:6; A.V.: “faith which worketh by love.” The (Greek reads, mioris &

dydmys dvepyovudrn. Wesley h
: . as reve i
o v zsed the word order to make z rather different
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unscriptural and an ambiguous expression, but — “with all thy heart, and
with all thy mind, and with all thy soul, and with all thy strength”
[Lk. 1o:27]? Dost thou seck all thy happiness in him alone? And dost
thou find what thou seekest? Does thy soul continually “magnify the
Lord, and thy spirit rejoice in God thy Saviouwr” [Lk. 1:46, 471? Having
Jearned “in everything to give thanks™ [1 Thess. 5:18], dost thou find “it
is a joyful and pleasant thing to be thankful” [cf. Ps. 147:1, B:GB.]? Is
God the centre of thy soul, the sum of all thy desires? Art thou accord-
ingly “laying up” thy “treasure in heaven” [cf. Mt. 6:20] and “counting
all things else dung” and dross [¢f. Phil. 3:8]7 Hath the love of God cast
the love of the world out of thy soul? Then thou art “crucified to the
world” [cf. Gal. 6:14]; thou art dead to all below and thy “life is hid
with Christ in God” [Col. 3:3].

15. Art thou employed in doing “not thy own will but the will of him
that sent thee” [¢f. Jn. 7:16], of him that sent thee down to sojourn
here awhile, to spend a few days in a strange land, till having finished the
work he hath given thee to do, thou return to thy Father’s’;i;house? Is it
thy meat and drink “to do the will of thy Father which is in heaven”
[cf. Mt. 7:21]7 Is “thine eye single” [Mt. 6:22] in all thirgs? Always
fixed on him? Always “looking unto Jesus” [Heb. 12:2]7 Dost thou
point at him in whatsoever thou doest, in all thy Jabour, thy business, thy
conversation — aiming only at the glory of God in all “whatseever thou
doest, either in word or deed —doing it all in the name of the Lord
Jesus, giving thanks unto God, even the Father, through him” [cf. Col.

117]? ‘

: 176. Does the love of God constrain thee to “serve” him “with fear” [cf.
Ps. 2:11], to “rejoice unto him with reverence”? Art thou more afraid of
displeasing God than either of death or hell? Is nothing so terrible to thee
as the thought of offending the eyes of his glory? Upon this ground, dost
thou “hate all evil ways,” every transgression of his holy and perfect law
and herein “exercise thyself to have a conscience void of offence toward
God, and toward man” [cf. Acts 24:16]?

17. Is thy heart right toward thy neighbour? Dost thou love as thy-
self all mankind without exception? “If you love those only that love
you, what thank have you” [ef. Lk. 6:32]? Do you “love your enemies”
[ef. Lk. 6:27]? Is your soul full of good will, of tender affection, toward
them? Do you love even the enemies of God? The unthankful and un-~
holy? Do your bowels yearn over them? Could you “wish yourself”
temporally “accursed” [¢f. Rom. 9:3] for their sake? And do you show
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this by “blessing them that curse you and praying for those that despite-
fully use you and persecute you” [¢f. Mt. 5:44]? P

18. Do you show your love by your works? While you have time, as
you have opportunity, do you in fact “do good to all men” [Gal
6:10], neighbours or strangers, friends or enemies, good or bad? Do you‘
d.o Fhem all the good you can, endeavouring to supply all their wants, as-
sisting them both in body and soul to the uttermost of your power? If
thou art thus minded — may every Christian say, “Yeal” —if thou art
but mpcerely desirous of it and following on till thou attain, then “thy
heart is right, as my heart is with thy heart.”

IL 1. “If it be, give me thy hand.” I do not mean, “Be of my opiniog::;_‘j

You need not. T do not expect or desire it. Neither do I mean, “I will be
of your opinion.” I cannot; it does not depend on my choice. I can no |
mere think than I can see or hear as I will. Keep you your opinion; T 1
mine, and that as steadily as ever. You need not even endeavour to co,m;
ov?r to me or bring me over to you. T do not desire you to dispute those
points or to hear or speak one word concerning them. Let all opinions
alone on one side and the other: only, “give me thine hand.” -
2. I do not mean, “embrace my modes of worship” or “] will embrace
yours_.” This also is a thing which does not depend either on your choice
or mine. We must both act as each is fully persuaded in his own mind.
led you fast that which you believe is most acceptable to God and I
will do the the same. T believe the episcopal form of church government
to be scriptural and apostolical. If you think the presbyterian dr inde-
pendent is better, think so still and act accordingly. 1 believe infants
ought to be baptized, and that this may be done cither by dipping or
sprinkling. If you are otherwise persuaded, be so still, and follow your
own persuasion.. It appears to me that forms of prayer are of excellent
use, particularly in the great congregation. If you judge extemporary
prayer to be of more use, act suitably to your own judgment. My senti-
ment is that I ought not to forbidgwater, wherein persons may be bap-
mzn?d, and that I ought to eat bread and drink wine, as a memorial of my
dying master. However, if you are not convinced of this, act according
to the light you have. I have no desire to dispute with you one moment
upon any of the preceding heads. Let all these smaller poihts stand aside.
Let them never come into sight. “If thine heart is as my heart,” if thou
lovest God and all mankind, T ask no more: “Give me thine hand.”
3. I mean, first, love me: and that not only as thou lovest all mankind
not only as thou lovest thine enemies or the enemies of God, those tha;
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hate thee, that “despitefully use thee, and persecute th.ee” [Mt. 5:44], nt?t
only as & stranger, as one of whom thou knowest neither gc.uod nc-)r evil.
I am not satisfied with this. No, “if thine heart be right, as mine with th-y
heart,” then love me with a very tender affection, as a friend that is
closer than a brother, as a brother in Christ, a fellow citizen of the New
Jerusalem, a fellow soldier engaged in the same warfare und.er the same
captain of our salvation, Love me as a com.paniorrll “in the kingdom and:
patience of Jesus” [Rev. 1:9] and 2 joint heir of his glory. -

4. Love me (but in a higher degree than thou dost thf: builj: of ma‘n];md)
with the love that is “long-suffering and kind,” ® that is patient —if T am
ignorant or out of the way, bearing and not increa.smg my”b‘urdcn——
and is tender, soft, and compassionate still; that “envieth not,” if at any
time it please God to prosper me in this work even more than t.hee. Lo.ve
me with the love that “is not provoked,” either at my follies or in-
firmities, or even at my acting (if it should sometimes so appear to Fl:ee)
not according to the will of God. Love me so as to “think no evil” of
me, to put away all jealousy and evil-surmising. Love me with the lo.ve
that “covereth all things” (that never reveals eitl}er my f.aults or in-
firmities), that “believeth all things” (is always willing to :‘-thm-k the best,
to put the fairest construction on all my words and actions), that
“hopeth all things,” either that the thing related was never d'one, or not
done with such circumstances as are related; or at least that it was done
with 2 good intention, or in sudden stress of temptation. And hope to
the end that whatever is amiss will, by the grace of God, bf: correctefi,
and whatever is wanting, supplied through the riches of his mercy in
Christ Jesus. .

5. I mean, secondly, commend me to God in all thy prayers, Wrestlle
with him in my behalf that he would speedily correct what he sees amiss
and supply what is wanting in me. In thy nearest 4ccess to the throne of
grace, beg of him who is then very present with thee that my heart may
be more as thy heart, more right botl}‘%toward God and toward man, that
1 may have a fuller conviction of things not seen and a stronger view of
the love of God in Christ Jesus, may more steadily walk by faith, not by
sight [cf. 2 Cor. 5:7], and more earnestly grasp eternal life. Pray .that the
love of God and of all mankind may be more largely poured. into my
heart, that I may be more fervent and active in doing the will of my
Father which is in heaven, more zealous of good works and more careful
to abstain from all appearance of evil.

5. Cf. in this paragraph echoes from 1 Cor. 13:4-7.
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6. I mean, thirdly, provoke me to love and to good works. Second
thy prayer, as thou hast opportunity, by speaking to me in love what-
soever thou believest to be for my soul’s healeh., Quicken me in the work
which God has given me to.do and instruct me how to do it more per-
fe_ctly. Yea, “smite me friendly, and reprove me” [Ps. 141:5, B.C.P.],
whereinsoever I appear to thee to be doing rather my own will than the
will of him that sent me. O speak and spare not, whatever thou believest
may conduce either to the amending my faults, the strengthening my
weakness, the building me up in love, or the making me more fit, in any
kind} for the Master’s use.

7. I mean, lastly, love me not in word only but in deed and in truth.
So far as in conscience thou canst (retaining still thy own opinions and
thy own manner of worshipping God), join with me in the work of
God, and let us go on hand in hand. And thus far; it is certain, thou
mayest go. Speak honourably, wherever thou art, of the work of God,
by whomsoever he works, and kindly of his messengers. And, if it be in
thy power, not only sympathize with them when they are in any diffi-
culty or distress, but give them a cheerful and effectual assistance, that
they may glorify God on thy behalf,® - '

8. Two things should be observed with regard to what has been spoken
under this last head: the one, that whatsoever love, whatsoever offices of
love, whatsoever spiritual or temporal assistance I claim from him whose
heart is right as my heart is with his, the same 1 am ready, by the grace
of God, according to my measure, to give him: the other, that I have
not made this claim in behalf of myself only, but of all whose heart is
right toward God and man, that we may all love one another as Christ
hath loved us.

III. 1. One inference we may make from what has been said; we may
learn from hence what is a catrholic spirit.

There is scarce any expression which has been more grossly misunder-
stood and more dangerously misapplied than this, but it will be easy
for any who calmly consider. the preceding observations to correct any
such misapprehensions of it and to prevent any such misapplication,

For, from hence w may learn, first, that a catholic spirit is not speculs-
tive latitudinarianis t is not an indifference to all opinions. This is the

6. Edition of 1786 reads: “my behaif.” :
7. Cf. Norman Sykes, From Sheldon to Secher (Cambridge, 1959), 14652, for a

brief review of the contemporary latitudinarian controversies that lie back of this
disavowal,
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spawn of hell, not the offspring of heaven. This uflsettledness .ofdth?udg?ct:
this being “driven to and fro and tossed about Wlth. every win Ocilg_blc
trine” [¢f. Eph. 4:14], is a great chse, not a blessing; an n:r;cc;'n e
enemy, not 2 friend, to true catholicxsfn. A man of a trul?r cat olg sp ‘
has not now his religion to seek. He is fixed as the sun in hij jo glmenS
concerning the main branches of Christian doctrine. It is true he is alway

ready to hear and weigh whatsoever can b_c offered against his principles. _

But as this does not show any wavering in his own rnir.xd‘, so neither G.IOFS
it occasion any. He does not halt between twlo opinions, nor vam);
endeavour to blend them into one. Observe this, you WEO kr‘lo'w Il.i?
what spirit ye are of, who call yourseh‘res men of a catho c (;Elsn:uoinz
because you are of a muddy understan(%mg, bec:aus‘e your min 1for o2
mist, because you have no settled, cor{sustent prmc1ples},1 but au:e't m]i u
bling all opinions together. Be convinced that 'you ave qulteinm e
your way; you know not where you are. You think you are go

iri i in t er the spirit of anti-
very spirit of Christ when, in truth, you are near o

christ, Go first and learn the first elemml‘lltsl.of tk.le' gospel of Ct}nst, and
earn to he of a truly catholic spirt. .
thir.l ;‘};?Jlllnyxj:lllit has been said we }xrnay lear_n, .secondl_y, that:_ a’-:cathohc
spirit-is not any kind of practical latitudinarianism, It 1s not }ndﬁc{;t}_ll(_:e
as to public worship or as to the outward manner of perform%ng it. A 115,-
likewise, would not be a blessing but a curse. Far from bemg'ag elp
thereto, it would, so Jong as it remainec.l, be an unspeakable h?l ranTe
to the worshipping of God in spirit and in truth. But the man of a truly
catholic spirit, having weighed all thing:.; in the balaqce of thedsancfftuary,
has no doubt, no scruple at all, concerning that Partlm?lar mode 0f wor-
ship wherein he joins. He is clearly c?nvmced that this man.nerho Wolrc-1
shipping God is both scriptural and rauf)nal. He kr}ows none mft e W(?:h_
which is more scriptural, none which is more rational, There m:e, Wé ;
out rambling hither and thither, he cleaves close thereto and praises (o
ity of so doing.
fOJ; _ti;e(;iioét:nr;a);, thirdly, legarn that a catholic sPi.rit. is r%ot‘indifferezllce
to all congregations. This is another sort of .laptudmanamsm, no ;ss
absurd and unscriptural than the former. But it 1.s far from a n;]?n of a
truly catholic spirit. He is fixed in his .congj':e'gatu)n as well as his prmc-1
ciples. He is united to one, not only in spirit but by all the optwar
ties of Christian fellowship. There he partakes of all the ordinances
of God. There he receives the Supper of the Lord: There he poul:s ‘out
his soul in public prayer, and joins in public praise and thanksgiving.
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There he rejoices to hear the word of reconciliation, the gospel of the

grace of God. With these his nearest, his best-beloved brethren, on solemn

occasions he secks God by fasting. These particularly he watches over in
love, as they do over his soul, admonishing, exhorting, comforting, re-
proving and every way building up each other in the faith. These he
regards as his own household, and therefore, according to the ability
God has given him, naturally cares for them and provides that they may
have all the things that are needful for life and godliness.

4. But while he is steadily fixed in his religious principles, in what he
believes to be the trdth as it is in Jesus, while he firmly adheres to that
worship of God which he judges to be most acceptable in his sight,
and while he is united by the tenderest and closest tics to one particular
congregation, his heart is enlarged toward all mankind, those he knows
and those he does not; he embraces with strong and cordial affection
neighbours and strangers, friends and enemies. This is catholic or uni-
versal love. And he that has this is of a catholic spirit. For love alone gives
the title to this character: catholic love is a catholic spirit.

5- But if we take this word in the strictest sense, a man of a catholic
spirit is one who, in the manner above-mentioned, gives his hand to all
whose hearts are right with his heart: one who knows how to value and
praise God for all the advantages he enjoys with regard to the knowledge
of the things of God, the true scriptural manner of worshipping him,
and, above all, his union with a congregation fearing God and working
righteousness; one who, retaining these blessings with the strictest care,
keeping them as the apple of his eye, at the same time loves — as friends,
as brethren in the Lord, as members of Christ and children of God, as
joint partakers now of the present kingdom of God and fellow heirs of
his eternal kingdom — all, of whatever opinion or worship or congrega-
tion, who believe in the Lord Jesus Christ, who love God and man, who,

rejoicing to please and fearing to offend God, are careful to abstain from
evil and zealous of good works. He is the man of a truly catholic spirit
who bears all these continually upon his heart; whe, having an unspeak-
able tenderness for their persons and longing for their welfare, does not
cease to commend them to God in prayer as well as to plead their cause
before men; who speiks comfortably to them and labours by all his
words to strengthen their hands in God. He assists them to the uttermost
of his power in all things, spiritual and temporal. He is ready “to spend

and be spent for them” [¢f. 2 Cor. r2:15], yea, “to iay down his life for”
their sake [Jn. 15:13].
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6. Thou, O man of God, think on thes.c.: things! If thou art alre;;dy lm
this way, go of. If thou hast heretofore miscook thc.Pat‘h, bless ?0 x;r;o
hath brought thee back! And now run the race which is set 'ble ore thee,
in the royal way of universal love, Take heed, lest thou be either Wa\;:::];-
ing in thy judgment or straitened in thy bowels.. But keep andever; panc;
rooted in the faith once delivered to the saints [ef. ]ude 31, and
grounded in love, in truc catholic love, till thou art swallowed up m lov
for ever and everl”

On God’s Vineyard

Editor’s mtroduction. This sermon was first published in the eighth vo.lufng
of Sermons on Several Occasions (1788), pp. 251-72, and thel;1 reprén ed
in The Arminian Magazine for 1789, PP 6-14, 62-68 —t ereI atl; :
“Witney, October 17, 1787.” It appears mn Works, VI, 202-11;. n ftt X
Journal we note that on October g Wesley had reFurneci- to Lon Eon ;1 Z
an arduous and extended visitation of the Mett.mdmt societies 11? ngland,
Ireland and the Channel Islands, a journey which had begun the previous

February 25: %

Wed. [October] 10, —1I retired and Spemhthi/i rest c?f the week in
ing letters and preparing matter for the Magazine.
an?\)ivcfinx%. i., I beganI:.ligle-togur through Oxfordshlre;f Ihpre';lched at
i in the evening, with much enlargement of heart.
W%lllerzlsgf:) 6r.(i_l.n. .e. Abmltg one I Prcached at Oy‘:ford to a very qﬁj:et,
deeply serious congregation. The house' at Witney would ngt ing
near contain the people in the evening; it was well filled at five on

i i le; they are
rning [Oct. 17th], 1 dearly love this people;
Xgesﬁ?lepsizlagrfnﬁgﬂt a%w.d so much alive to God. After dinner we re-

tarned to Oxford. . . . | )
Nothing in the Journal, Diary or Letters suggests any parttc.ular oc:
casion” for this sermon — save the recent experience of havnf:lch.c‘;nzlnh
leted an intensive survey of the endre scope and spread c;l : i .:,:h
Methodism, What he had found in his journeyings had left 1;1 wi )
mixed feelings. The annual conference at Maneh-est?r (July 31 - t?g..stt
had been marred by 2 struggle over the perenmal 1s.sue (?f ebmnzl 1:h-
rial status of the Methodist preachers and further bickerings about the
? .

hyg;l: Oc(:)i;, therefore, imagine the eighty—f(mr—year-old evangelist, in

1. Journal, VII, 333-34. 2. Cf. Tyerman, Life, 1II, 49699

SELF-IMAGES IN THE SERMONS - 10§

a brief but pleasant interlude in a charming Oxfordshire village, casting
his mind back over the vicissicudes of Methodism in time, just as he had
recently done in space. This sermon-essay, “On God’s Vineydrd,” with
its peculiar limitation of reference to “the body of people commonly
called Methodists” and to “that Society only which began at Oxford in
the year 1729, and remains united at this day,” is the result, Save for the
hortatory ending, it is an exg:rcise in autobiographical retrospect, aimed
at describing and assessing the Revival after fifty years, with a view to
its further renewal by recalling it to its origins and essentials — and this
by the one man who could speak of both with definitive authority,
Especially noteworthy are Wesley’s comments on the correlations be-
tween the doctrines of justification and sanctification, as well as his in-
sistence that, next to Scripture, the principal source of the Wesleyan no-
tion of justification was, and always had been, The Homilies. Most of

the motifs which Wesley had elaborated elsewhere are restated here in
what is, in effect, a valedictory. -

o

What could have been done more to my vineyard, that T have not
done in it? Wherefore, when I looked that it should bring forth
grapes, brought it forth wild grapes (Is. 5:4)?

‘The “vineyard of the Lord” [¢f. Is. 5171, taking the word in its widest
sense, -may include the whole world, All the inhabitants of the earth
may, in some sense, be called “the vineyard of the Lord,” who “hath made ;
all nations of men to dwell on all the face of the earth that they might
seck the Lord, if haply they may feel after him, and find him” [ef. Acts
17:26-27]. But, in a narrower sense, “the vineyard of the Lord” may
mean the Christian world; that is, all that name the name of Christ, and
profess to obey his word, In a still narrower sense, it may be understood
of what is termed the Reformed part of the Christian Church. In the
narrowest of all, one may by that phrase, “the vineyard of the Lord,”
mean the body of people commonly called Methodists. In this sense I
understand it now, meaning thereby that Society only which began
at Oxford in the year 1729, and remains united at this day. Understand-
ing the -word in this sense, I repeat the question which God proposes-
to the prophet: “What could have been done more to my vineyard, that
1 have not done in it? Wherefore, when I looked that it should bring
forth grapes, brought it forth wild grapes?”’




