“A Final Word from Hell” (Luke 16:19-31)

If you've ever flown on an airplane you've probablgticed that in the seat pocket ahead of yoditiea
safety information card. It contains lots of piasiand useful information illustrating what you sloodo

if, for example, the plane you're entrusting yate ith should have to ditch in the ocean. Notatlya

the kind of information most people look forwardréading as they're preparing for a long flighteTh
next time you’re on an airplane, look around arelts@v many people you can spot actually reading the
safety cards. Nowadays, | suspect you'll find mupeeple talking or reading their newspaper inst8ad.
suppose you had a reason to believe that therewesblem with the flight you were on. Suddenly th
information on that card would be of critical imparce—what seemed so unimportant before takeoff
could mean the difference between life and death.

In the same way, the information in the pages af’'&Word is critically important. The Bible contaia
message that means the difference betwetnal life and death. Yet, for many of us, our commitmtent
the Bible is more verbal than actual. We affirntttie Bible is God’s Word, yet we do not read it or
study it as if God was directly communicating to lfiseft with a choice, many of us would preferread
the newspaper or watch TV. Why is this? Certaimig ceason for this is that there is not a sense of
urgency in our lives. We assume that life will done to move forward and that we will be relatively
problem free. However, if we were at war with Nafbrea or if you were diagnosed with terminal
cancer, | can assure you that your interest iBthie would increase. But regardless of future ésien
you and | need to be reminded of one soberingtye#tls a heavy responsibility to own a Bible.

In Luke 15-16, the Pharisees have been observeg dnd listening to His parables. They are nal at
pleased with what they have seen and heard frous.Jes15:2, they grumbled against Jesus for
receiving sinners and even eating with them. Ipaase to this, Jesus told three parables, all aftwh
dealt with the finding of something lost. After hieg these parables, the Pharisees still couldeajoice

in the return of a repentant sinner, even thoubbfddeaven did so. In 16:1-13, Jesus told thelgaraf

the shrewd manager to His disciples. He identiffedshrewd manager as an unbeliever and contrasted
him with believers. Furthermore, Jesus closedgarable by declaring, “You cannot serve God and
wealth” (16:13). Upon hearing these words, the dplimg of the Pharisees turned to scoffing (16:14).
They scoffed at Jesus, defending their love of morhey had made God and money to be one, and
they loved the union. The Pharisees had consthetdaccumulation of wealth as a sign of righte@ssn
What they forgot was that God looks on the heathar than the wallétThe things people highly esteem
(such as health, wealth, and position) mean nothir@od, and may be detestable (1671Bjnally, this
brings us to Luke 16:19-Fwhere Jesus tells a parable that is directed thitwr now hostile Pharises.

1. Our response to God'’s Word matters in this lifg16:19-21).Jesus begins His parable in 16:19.
“Now there was a rich man® and he_habitually dressed in purple and fine linen, joyously livingn
splendor every day” Jesus presents the rich man as living flamboyamtlyxury and rejoicing in his
present earthly prosperifyOnly the wealthy of Jesus’ day could afford tossrin the expensive purple
garments that kings wofelhe rich man also sported undergarments madeaefifien. (Some people
have nothing while others can afford expensive amdar!) This rich man “had it made”; he was the
envy of earth. He didn’t shop at a department striashion designer created his clothes and artail
came to his mansion to fit him. He was a sharpsdietsnan! In our day, he would be a guestidestyles
of the Rich and Famous. Moreover, this rich man lived as affluently asdnessed. He indulged in
“joyously living in splendor every day.” This phea§oyously living in splendor” is used elsewhene i
Luke of feasting (12:19; 15:23, 24, 29, 32). Tlehnnan'’s life was one big party..."every day!” This
man would have made Donald Trump flinch! He celtdatdnis wealth to the hilt. He bought into the
philosophy, “If you've got it...flaunt it!” He livedor pleasure—his own pleasure.




The only blot on the rich man’s horizon was a pman lying at his gatéln 16:20-21, Jesus paints a
pitiful picture.“And a poor man named Lazarus was laidlit. “flung”] at his gate, covered with sores
and longing to be fed® with the crumbs which were falling from the rich man’s table; besides, even
the dogs were coming and licking his soresThe phrasélaid at his gate” suggests that this poor man
was crippled so someone threw him down (see Adt2B" Jesus also tells us that he was covered with
sores, possibly due to malnutrition. In his hungjgis poor beggar craved even the crumbs that whallld
from the rich man’s tabl& No doubt, he must have been just as hungry fordnuimteraction, yet the

only attention he received was from dogs, but tliesen’t dropping anything in his beggar’s can. Far
from it, “the dogs were coming and licking his sotaVhen we hear the term “dogs,” it is natural to
think of our own beautiful, well groomed, and affenate pet. If you don’t have a dog, you may imagi

a dog that you have seen on a TV commercial forfdod. However, these are not the dogs that Jesus
refers to. In Jesus’ day, dogs were not pets; Wexg scavengers who fed on garbage and dead ariimals
Dogs were viewed as if they were rats or other althg creatures! They were repulsive to the Jewish
people. With this understanding, Jesus graphicaites that dogs would come and continually ligk th
poor man’s sores. He is infected from the top efftgad to the bottom of his feet. Every lick frdrage
unclean animals severely stung the poor man’s sAgea result, the sores can’t develop scabs ¢want
so that they can heal, because the dogs keepribe@uen allowing the puss to keep oozing so bisaet

is continual infection. The poor man is incapaeitiibegging, diseased, hungry, unclean, and despise
What a miserable existence!

From the above description, it seems fairly clbat tazarus was not capable of working or evenihglp
himself. He was truly at the mercy of his fellownan beings. He was desperate for someone to show
him mercy and grace in a very tangible wagadly, this never happen¥dAlthough it was within the
means of the rich man to offer assistance he rdfidee point is obvious: The rich man ignored theé O
Testament Scriptures that commanded him to caréaéoneeds of the podf.

The only other thing we are told about this beggéhat his name is “Lazaru$”Nowhere else in Jesus’
parables are any of the characters named, theréff@significant that Lazarus means “God helfs.”
While the rich man did not help, God helped Lazdresause He loves the poor and knows their ndmes.
The question is: Do you and 1? In what ways haveasvindividuals cared for those who begitimately
poor and downtroddeff?
» Have you helped a needy single mom or a widow withir church (Gal 6:10)?
» Have you sent money overseas through mission igieficies that are trying to meet people’s
physical needs?
» Have you ever adopted a child througbrld Vision or Compassion I nternational ?
» Have you given to the persecuted poor throvgite of the Martyrs or Open Doors? Have you
ever purchased a meal for a person in need?
» Have you ever sought to shake the hand of soméanéstdirty?
» Have you ever invested in a homeless person witlydial of teaching him or her a skill or trade?
» Have you and your family served at the soup kitchiefirst Baptist or Union Gospel?
» Have you ever worked in our Clothes Closet on araly morning?

[After introducing the two contrasting neighbottse parable moves from this life to the next. Ndiyon
does our response to God’s Word matter in this tit¢ Jesus informs us that...]

2. Our response to God’s Word matters in the nexife (16:22-23).In 16:22a, Jesus saydlow the

poor man died and was carried away by the angels tdbraham’s bosom.” It is unlikely that the
obituary of Lazarus was carried in the local neysgpaHe was too unimportant for that. Neither is it
likely that his passing occupied anything but trestrsuperficial of conversations in the rich man’s
house. Maybe an offhanded comment like, “I wondeo will be rummaging through the garbage now?”




Or maybe someone said, “Perhaps all those dogs Weriianging around nove>Yet, regardless of the
lack of fanfare on earth, Lazarus Waarried away by the angels to Abraham’s boséh.he figure of
“Abraham’s bosom” describes being taken directlii¢aven to be with other Old Testament sdts.
Lazarus finally entered into his reward and hisesurig ceased.

Interestingly, that very same day, the rich manl diit his destiny and experiences were quite reiffie
from that of Lazarus. In 16:22b-23, Jesus s&y the rich man also died and was buried[“and” Gk.
kai] In Hades he lifted up his eyes, being in tormengnd saw Abraham far away and Lazarus in his
bosom.”?® The word “and” is critical. Jesus declares, “ame tich man also died and was buried.” The
next words are “In Hades...” In the New Testamerg,tdrm Hades refers to héllThus, the moment the
rich man died, he opened his eyes in hell. Them® igurgatory, no soul sleep, and no second chance.
Death is not a period; it is a conjunction (“and’he question is where does the conjunction take yo
When you die and are buried...then what? Where will go? This is important because life truly begins
in eternity. This brief life on earth is the dreshearsal for eternity. Are you prepared for thet fite?

Have you planned out your destination?

The rich man had all that this life has to offart bnded up in hell. This would have shocked the
Pharisees and the rest of Jesus’ audience (ingudendisciples). They all believed that wealth west
to godliness (18:26-27). Yet, as Prov 22:2 pronesntThe rich man and the poor man meet together;
the Lord is maker of them all.” Death is the gieatler that humbles all of us, rich or poor, healbr
sick. In the end, time has a way of killing off edgody. That's why | need to remind you that yoa ar
going to die. It doesn’t matter how much you jogwmutritionally minded you are, or who your doctor
is. You're going to die! We have this idea that some else is going to die; it's not going to be Bt
the Bible teaches that you and | are going tdidhat's why Eccl 7:2 says, “It is better to go ttuaeral
than a feast. For death is the destiny of everggrerand the living should take this to heart” (NBWay
we follow this sage wisdom and prepare for our lileat

A Sunday school teacher told his class the stotii@fich man and Lazarus and then asked, “Now,
which would you rather be, boys—the rich man ordras?” One boy replied, “I'd like to be the richma
while I'm living and Lazarus when | die.”

This little child put into words what many adultg @hinking, but are too pious to express. Howewer,
must make sure we understand that the rich manatigo to hell because he was rich. Nor did the poo
man go to heaven because he was poor or becasséféred so much in this life. No, Lazarus (“God
helps”) called out to God for mercy, and God halizdeed him in an eternal sense. If you and | arieg
to see God’s heaven, we must call out to God facyend receive His promise of eternal life.

[Jesus is clear: Our response to God’s Word maitietss life and in the next life. But now Jesus
explains that...]

3. Our response to God’s Word is what God will holdis responsible for(16:24-31).In 16:24, the rich
man cries out,Father Abraham, have mercyon me, and send Lazarus so that he may dip the tipf

his finger in water and cool off my tongue, for | an in agonyin this flame.” The rich man addresses
Abraham as “Father,” showing respect for his felltaw (cf. 3:8; John 8:38.He then begs for “mercy.”
What is “mercy?” It's what you ask for when you kaw bargaining power. When you are at rock
bottom and there is no way to bargain, you prayrfercy. However, hell is the absence of mercy.dlih h
people will pray for mercy, but tragically it isadate. Those who ask for mercy in this life are ¢mly

ones who go to heaven. After that...it is too ft€he rich man who had given no mercy to Lazarus now
begs for mercy but finds none (cf. Matt 5:7).




It is rather ironic that the rich man asks for eofafrom Lazarus, yet on earth the rich man neliensd
any mercy to Lazarus despite his distress. Themiah still viewed Lazarus as a servant who coulg he
him rather than as an equal. His judgment hadetbhim to repent of his selfishness, even in ddath.
fact, the rich man asks Lazarus to be his watel Heydesired Lazarus to simply dip the tip of higgyer

in water and cool off his tongue. The reason fix thquest was the rich man was “in agbiy this
flame.” What horrible imagery! This image is amdhg most tragic and serious warnings in the Bible.
Our culture avoids such ideas by denying theihtrihat is a fateful gamble to make, for if ongvieng,
the consequences are devastating. Refusal to egpacts a great price.

If we could only spend five seconds in hell, we&ldn fire to share our faith. There would be nadrfee
evangelism training, books, tracts, or conferendéswould become zealous, fiery evangelists! Walnee
to ask God today to give us a real vision of Hédt a warped, humorous picture of hell. Sometimes
cartoons picture hell as a place where the wicletyghroughout eternity, while the righteous sdund

on a cloud in heaven, bored. Some have said thejdwather rule in hell than serve in heaven, hate

is no ruling in hell—only misery—eternal misery, iaih only gets worse in the eventual destiny of the
Lake of Fire. Mark Twain said, “I'll take Heavenrfthe climate and Hell for society.” But there wbhé
any society in hell! Jesus uses appalling wordupést to teach us that the suffering will be so setleat
one single drop of water would make an eternakdiffice. God give us a vision of hell! And may iver
us to share our faith.

In 16:25-26, Abraham responded to the rich maréa plith these sobering word€hild, ** remember
that during your life you received your good things and likewise Lazarus bad things; but now he is
being comforted here, and you are in agonyAnd besides all this, between us and you thereas
great chasn? fixed, so that those who wish to come over from heto you will not be able, and that
none may cross over from there to us.The rich man had lived for the “good things” ofteaand had
experienced abundant, temporal blessings. He sagtWward (Matt 6:2, 5, 16). He had determined his
own destiny by leaving God out of his life, and nogither his character nor his destiny could benghd.
Lazarus could not leave his place of comfort anller@ven a brief visit to the place of torment. The
chasm was fixed. The rich man had determined his @estiny by leaving God out of life.

One of the most hideous things about hell is thityto remember. Abraham says to the rich man,
“Remember” your earthly life. The painful thing akahis is for those who reject Christ; they wilend
eternity in hell remembering the opportunities thag to trust in Him. On July"92006, you will
remember that you had an opportunity to respor@@htast. But you said, “I will wait.” The tragedy is
that you will remember forever and not be abled@dything about it.

In 16:27-31, the dialogue between the rich manAméham concludes. In 16:27-28, the rich rsaws,
“Then | beg you, father, that you send him to my fther’'s house—for | have five brothers—in order
that he may warn them, so that they will not also@me to this place of torment’ Apparently the rich
man is still under the mistaken assumption thattia is at his beck and call. He begs Abrahamnd se
Lazarus to his father's houdtHe did not say, “I'm glad my brothers will alsorae here. We’'ll party!”
Occasionally you hear a lost person say, “Welpr’tdmind if | go to hell. I'll have a lot of compg!”

But there is no friendship or “company” in hell! IHis a place of torment and lonelin€8dt is not a 4

of July barbeque or an eternal New Year’s Eve pariyhich sinners have a good time doing what they
used to do on earth. It is a place of “torment.”

Abraham rejects the rich man'’s logic and sé&Vhgy [your brothershave Moses and the Prophetghe

Old Testament]let them hear them” (16:29)%° Abraham firmly believes that the testimony of @iel
Testament is more convincing than any testimonyfeoperson who might return to the living with a
message from Hades. The testimony of the Scriptaneswerful because that is what God has chosen to
use to bring conviction of spiritual need (cf. Hekh?2).



In this context, the word that is translated “heagans much more than just hear with one’s eaes. Th
word is often used of discipleship and can meast€ti to, pay attention to, obey” (see Luke 9:389)d'6&
Word has made clear what He desires. Our devadi¢tirh is seen in our care for others. Jesus dals t
“the great37commandment”—love God with your wholénlgeand love your neighbor as yourself (Mark
12:28-34).

In 16:30, the rich man respondblo, father Abraham, but if someone goes to thenrém the dead,
they will repent!” The rich maris speaking from his own personal experience. TldeT@stament did
him no good. He lived complacently oblivious to dahgught of future judgment. The rich man also
knows that his family does not take seriously wthatScriptures say. Something more is neétied.

Let’s look at little closer at what the rich marggasted. “If God would just send missionaries fitbm
dead, most people would repent. Maybe all woulémngpand there would be no need for Hades!” [Notice
the cynicism.] “If God would just do it my way...linty God had an effective plan of salvation...What a
pity that God didn’t think this thing through mararefully!”

The rich man'’s response doubtless had further @aptins in defending himself: “If | myself had been
warned by someone arising from the dead, | woutchawe come to this place of tormefitHe
practically impugns God for his being in Hades, liymg that the Almighty failed to properly alertrhi

In other words, God’s plan of salvation was faulltythis light, the pretended penitence and evastie|
fervor of the rich man turns out to be more of akenscreen to cover his deeply impenitent heathda
than repenting in Hades, this former rich man &tiatdhe heart of God, accusing Him of hard-
heartedness in failing to show mercy to sinfers.

In most parables, the emphasis comes in the forahtents This is the case here. Jesus concludes His
parable in 16:31 by giving Abraham the last wdBlit he [Abraham] said to him, ‘If they [the five
brothers]do not listen to Moses and the Prophets, they witlot be persuaded even if someone rises
from the dead.”*? Abraham’s answer is short and pointed. He doescrept that the problem of the
rich man and his brothers is a lack of evideficgheir problem lay in their unwillingness to heawd3
Word (see 24:25-27, 44y He said that if the rich man’s brothers refusetisten to the Scriptures, they
would not be “persuaded” or “convinced” by a speatar appearance from the grave. There is a very
significant principle underlying this answer. Maffedlure to believe is not due to any lack of evide,
but due to a closed heart, determined to disbelbeyeamount of evidence (cf. Rom 3:10-12). The
problem, to put it differently, was not a lack at@&rnal evidence (appearances), but a willful Hidrebf
the heart against God. Though miracles can atighttauthority of the preacher, they cannot preduc
either conviction or conversion in the hearts @f libst. Only God’s Word can do so.

Strange as it may seem, people are not moved émtapce by miraculous acts of sensationalismstt ju
doesn’t happen. Witness Pharaoh’s hardening his hftar the first Bible miracles performed by Msse
or Ahab’s non-response to the miracles executeflifgh; or Israel’s non-response to the mighty
miracles enacted by Jesus Him$elfo further drive home this truth, not long afteistteaching Jesus

did raise someone from the dead who bore witnedegos’ identity, another Lazarus. What was the
reaction of the Pharisees? They refused to belie@hrist. Furthermore, the people who did notdoadi
tried to kill both Jesus and Lazarus (John 11:45123-11). Perhaps this is the key to why Jesus ga
the poor man in this parable the name Lazarus.aperHe wanted the Pharisees to remember the lesson
of the Lazarus in this parable when He raised therd_azarus from the dead. The Lord Jesus and the
disciples raised several people from the dead eddéesus Himself rose and appeared to 500 withesse
Yet despite this, Israel was not persuaded absuisdecing the Messiah (John 1:11). The truth snev
great sign like resurrectiaiid not andwill not persuade the hard of heart.



These verses should warn us against putting todtope in signs and wonders as what will persuade
people to believe in Jesus (cf. John 10:41-42).\Woed of God is a more convincing witness to Him
than any miracle. This does not mean that miralesalueless. God used them to corroborate the
testimony of Scripture in the past, and He mayaloccasionally today, but Scripture is the HolyrBpi
primary tool in bringing people to repentance Jofhn 16:7-15).

So what is repentance? Repentance is a persuddtmnsoul, a change of mind that is akin to f4fth.
Repentance and faith are two sides of the same ¥oincannot have one without the other (Acts 2pD:21
Repentance is a change of mind that should naguesllt in a turning of the whole person fromtsin
God. The real basis for salvation or condemnasamtiether or not one believes what the Bible says
about Jesus. It is not riches or poverty that datexs one’s destiny, but belief or unbelief. Do wait

until it is too late! Believe in the Lord Jesusyasir Savior today!

On the evening of April 25, 1999, British Airwayght 286 left San Francisco bound for London,
England. The Boeing 747 was carrying 391 passemgeits long, ten-hour flight to London. A few
hours into the flight, many of the passengers vasteep. Suddenly, everyone was jolted awake by an
announcement blaring over the plane’s loudspeakRassengers were horrified to hear: “This is an
emergency announcement. We are being forced to mbading in the sea. Please put on your
lifejackets, which can be found under your seat.edfte immediately began to panic, grasping for
lifejackets as they tried to comprehend what wampbaing. As it turned out, nothing had happened—it
was a false alarm. What the passengers had heard pr&-recorded message that was supposed to be
used only in an emergency. Flight attendants aew tried to calm the passengers, but | doubt thvase

a whole lot of sleeping that went on for the rdghe flight. One thing is for sure—by the time thlane
landed safely in London, you can bet that everymméoard was a lot more familiar with the contegfts
the safety information card than they were wherptaae took off'’

Today, will you read and study what the Bible salysut the afterlife? Will you heed the warnings of
Jesus and the writers of Scriptute® a heavy responsibility to own a Bibl&o ignore the Bible is to
invite disaster.
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Scripture Reading
Luke 16:19-31

Luke 12:13-21
Matthew 10:28

John 3:16-18

Matthew 25:31-46

2 Thessalonians 1:6-10
Revelation 20:11-15

Study Questions

1.

The Pharisees loved money and sought to pleasdep@dpl4-15). How have you used money to impress
others? The New Testament, like the old, has plensay about pleasing men (cf. Romans 2:29; 12:47.8;
1 Corinthians 10:33; Galatians 1:10; Ephesians bThessalonians 2:4). How do these verses challerap
In what specific way do | need to overcome my peggeasing tendency?

The rich man had no care or compassion for Lazdid9-21). In what ways do | exude a self-indutgen
lifestyle that has little care and compassion st in need? How can | use my wealth to be gesewith the
poor? Read the following passages: Deuteronomy, X514 ; Proverbs 11:23-25; 14:21; 17:5; 19:17; 3126;
28:27; 29:7; Luke 1:52-53; 1 Timothy 6:7-18; Jarie®11; 5:1-6; and 1 John 3:17.

Lazarus and the rich man both die (16:22), remigidis of the imminent reality of death. Am | prehte die?
Have | placed my faith in Jesus Christ alone toweane from my sins? If | have believed in Chash | ready
to meet Him in death or in the air when He comes®tAe temporal things of this world (e.g., morteghbies,
relationships) keeping me from growing in my redaship with Christ? Read Luke 16:13 (cf. Matthe®4§:
How do the discipleship demands of Jesus motivaémiold the things of this world loosely? Luke®27;
14:25-28 (cf. Matthew 10:34-42; Mark 8:34-38; Jdtth24-26).

The rich man experienced “torment” in hell (16:23-2He also expressed concern for his five brothadsdid
not want them to join him (16:27-28). What does tiell me about the stereotypical views of hell’2Bthe
reality of an eternal hell shake me to my core (Blat:2; Matthew 25:46; Acts 24:15)? Do | trulyiiege that
those people in my life (e.g., parents, childréljreys, coworkers, neighbors) who fail to trustGhrist will
spend eternity in hell? Read John 3:16-18, 36;,2849; 2 Thessalonians 1:6-9; and Revelation12Q3.
How does my view of hell differ from the one presehby Scripture?

Abraham explained that the only way a person caapeshell is by hearing the Word of God and respantd
it by faith (16:29-31). How does this affect my agalism style and methods? To what degree do lugbn
God’'s Word? Do | honestly believe it is sufficiemhy or why not? What would | say to a believer who
claims that there can be no effective evangelisthawit “signs and wonders?” Read John 10:41-42;3t524
and 12:10.



Notes

! Deffinbaugh writes, “Given the Lord’s words in pesise to their scoffing, we might conjecture wiatytwould
be scoffing about. They judged on appearancess Jessi talking a great deal about money, and havsedat. They
could well have said to themselves and others, ‘W8hhis expert on money, anyway? Who does He thiaks?
How much money does He possess? He is so poddéhhaas to have women of means accompany Him, togeo
for His needs!” They may very well have mocked 3éteaching, based upon His poverty. But you sesys!
poverty was that which proved His qualificatiortéach on money. Jesus did not have money becaudil iHet
take money. He had no vested interest. He had sicede get rich and to live luxuriously. Thus, dgsould speak
as one who was disinterested, rather than as oneval preoccupied with money and material thingsb
Deffinbaugh, “The Rich Man and Lazarus (Luke 16314": http://www.bible.org/page.asp?page_id=1120

2 Earlier in Luke 11:42 Jesus said, “But woe to fharisees! For you pay tithe of mint and rue arehekind of
garden herb, and yet disregard justice and thedd@od; but these are the things you should hawve avithout
neglecting the others.”

3 Stanley A. EllisenParables in the Eye of the Sorm (Grand Rapids: Kregel, 2001), 191.

* This parable is unique to Luke likely because las & medical doctor who had an interest in poopleeo

® Bock writes, “The unity of the entire chapter isdent in many ways. The thread that unifies thepter is money.
The unjust steward used his master’'s money to $esvewn interests, rather than to serve his master rich man
will also use his money for his own interests, igng the needs of Lazarus, who lay at his gates®®i4-18
enable us to understand the evil of these twormieh, which was descriptive of the wickedness ofRharisees, by
showing the source of their sin. The account comésree parts: the situation before death (16:19-the situation
in the afterlife (16:22-23), and comments about $fitaation (16:24-31).” Darrell L. Bock, Luk&llV Application
Commentary (Grand Rapids: Zondervan, 1996), 432.

® It is worth noting that both of Jesus’ parablesiike 16 begin with virtually the same expressitithere was a
rich man...” (16:1, 19)

" Tradition has given the rich man the Latin nabires meaning “rich,” but there is no basis for thigfie text. See
I. Howard MarshallThe Gospel of Luke: CGT (Exeter: Paternoster; Grand Rapids: Eerdnfe8i&3), 634-35.

8 Purple cloth and linen fabric were signs of royalnd wealth (see Mark 15:17, 20; Rev 18:12; 1943, This
helps explain why the Roman soldiers mocked Jegysitiing a purple robe on him in the Praetoriurfobethe
Crucifixion (Mark 15:17, 20).

° It is a mystery why the rich man allowed Lazamisamp at his front door. Most wealthy people waubd put up
with this. Why did this rich man? Perhaps he thaulgat providing a place for a beggar was ministmgpugh, and it
may be that some of his wealthy guests occasiogalig Lazarus alms. This may have been how hdi@astiis
refusal to help Lazarus. Maybe he couldn’t gebfitlazarus. We'll never know.

9 The same expression “longed to be fed” is usat@prodigal son in Luke 15:16.

™ The word “laid” is a past perfect passive of toenenon vertballo. He had been flung there and was still there.
12 Cf. the Canaanite woman’s reply to Jesus, “Yesdibut even the dogs feed on the crumbs whicHriath their
masters’ table” (Matt 15:27).

13 A kunon is a wild, undomesticated dog (either “street” slog watchdogs), not house pets. See Louw & Nid4 4.
and BDAG 461.

“E.g., 1Kgs 14:11; 16:4; 21:24; and 22:38. Thesgsdlso made Lazarus ceremonially unclean.

15 See the negative image of Rev 22:15 that drawthisipicture.

1 The background for this parable almost certaislisa 58:7: “Is it not to divide your bread witkethungry and
bring the homeless poor into the house; when yeutsenaked, to cover him; and not to hide yourfseth your
own flesh?” In this decisive text Isaiah accuratigcribes behavior that is pleasing to God. Seeai&leard,
“Luke’s Attitude toward the Rich and the Poofyinity Journal 9:1 (Spring 1988): 64. Deffinbaugh sees this
parable as a playing out of Luke 6:20-26 in thex®er on the Mount. The rich man of the parable pefies the
one on whom Jesus pronounced woes. The poor maaruss portrays the blessedness of those whom dalbed
blessed in the sermon.

Blessed are . . . Woeto. ..

The poor The rich

The hungry The well-fed

The mourners The happy

Those persecuted as evil Those respected as “good”

See Deffinbaugh, “The Rich Man and Lazarus.”



71t has been said, “He who has no money is poowlh@has nothing but money is even poorer.” Thiseshent
was certainly true of the rich man in Jesus’ parabl

8 This is a clear refusal to obey the OT Scripteeg., Deut 15:4, 7-11; Prov 11:23-25; 14:21; 11%17; 21:13,
26; 28:27; and 29:7).

19 This is the only time that a character is giverame in any of Jesus’ parables. As a result, soimaars assume
that this is a true story and not merely a parabée, it would seem that this is a parable for t@asons. First, as we
noted above, the introductory phraseology is timeesgcf. 16:1, 19). Second, there is an interludeseen the two
stories (16:14-18) in which Jesus dialogues withRharisees. In 16:15, Jesus addresses them spicind
continues through 16:31. In 17:1, He then addreldgedisciples again in 16:1. This all suggests fesus’ words
in 16:19-31 are indeed parabolic. This should cawutis from reading too much into this account. Ra#lgas, it
seems quite evident that this story could be atiotlidfe experience.

2 Lazarus is the equivalent of the Hebrlgazar. Abraham, also mentioned in this parable, hachzase named
Eleazar who was evidently a Gentile (Gen 15:1)sTact has led some students of this passage kasee
interpretation that comes from Abraham’s experiehtmvever, the connections with Abraham’s histagre so
obscure that Jesus’ hearers would have missed them.

21 The fact that Jesus named the beggar and ndcthenan hints at the ultimate greater importanceazarus.
Bock writes, “The naming of the poor man as Lazam the failure to name the rich man personatizesevel of
concern for the poor man, while making clear thatrich man is a representative figure. God caresdch poor
person and is fully aware of his or her plight. Tloh man could be any rich individual.” Bodkike, 431.

# There are many people in the United States whdlagitimately poor. These are people who are capable of
working yet refuse to do so. Instead, they milkwedfare system. This is in violation of Paul’s werin 2 Thess
3:10, “If anyone is not willing to work, let him heat” (ESV).

% R.T. Kendall,The Complete Guide to the Parables of Jesus (Grand Rapids: Chosen, 2004), 285.

24 Angels assist God in caring for humans (Heb 1:14).

% See Gen 15:15; 47:30; Deut 31:16 for examplesifgogathered to one’s fathers. Some scholars draued
that “Abraham’s bosom” (only used here in the Nah ®e best understood as sitting at the placeradrhat the
messianic banquet (see Matt 8:11; Luke 13:28-29n 13:23). It is suggested that because Lazarusarasgned
to the temporal status of being a beggar at theman’s table, in the afterlife his fate was reedrsuch that now he
was seated at a place of honor in the messianiguetnHowever, as Bock points out “there is no iekpleference
to banquet imagery anywhere in the parable.” DakreBock, Luke 9:51-24:53: ECNT (Grand Rapids: Baker,
1996), 1368.

% Are people still conscious following the momeniefth? The evidence that the soul (or spiritpisscious
following the moment of death is very strong:

1. Enoch was taken to be with God (Gen 5:24; Heb 11:5)

2. Elijah was taken up into heaven (2 Kgs 2:1).

3. David spoke of bliss in God’s presence after d¢Rg16:10-11).

4. Moses and Elijah were conscious on the Mount oh3figuration (Matt 17:3).

5. Jesus, in speaking about the OT saints Abrahamgc,|sad Jacob, said that God “is not the God otidaal,
but of the living” (Luke 20:38). In effect, Jesussaying, “Abraham, Isaac, and Jacob, though they d
many years ago, are actually living today. For Galglp calls Himself the God of Abraham, Isaac, and
Jacob, is not the God of the dead but of the liVing

6. Jesus promised that the repentant thief would e Mim in paradise the very day he died (Luke 23:43

7. Jesus’ spirit went to the Father the day He diaké 23:46).

8. Stephen, just prior to dying as a result of beiloged, said, “Lord Jesus, receive my spirit!” (AZt59).

9. Paul affirmed that when we are “absent from theybdigen “we are present with the Lord” (2 Cor 5:8).

10. Paul said it was far better to die and be with &HiPhil 1:23).

11. The writer of Hebrews refers to heaven as a plaoerev“the spirits of just men [are] made perfe&telf

12:23).
12. The “souls” of those martyred during the Tribulati@re portrayed as conscious in heaven, singing and

praying to God (Rev 6:9).
2" There are ten referencesHades in the NT: Matt 11:23; 16:18; Luke 10:15; 16:23;t82:27, 31; Rev 1:18; 6:8;
20:13-14. Hades always refers to the abode oftikaved dead before their resurrection and condéonrettthe
great white throne judgment (Rev. 20:11-15). In@ile Sheol is the grave—the place of both the righteous and
wicked dead (e.g., Ps 16:10; 86:13). It does neé megative connotations.
% Hebrews 9:27 declares, “And just as people areiapgx to die once, and then to face judgment” (NET



29 This fact should have told the listening Pharigezsto count on their Jewish heritage to admitrtfieto the
kingdom.

30 Kendall, The Complete Guide to the Parables of Jesus, 288.

31 Luke is the only writer in the NT who uses thisrdithat is here translated “agonyt(inao). The word can be
used in one of two ways: (1) “to undergo physiocairtent, suffer pain” (Luke 16:24-25) (2) “to exparce mental
and spiritual pain, be pained/ distressed” (Luk¥82Acts 20:38). In this passage, it obviously tattee former
meaning. See BDAG s.edunao 1-2.

32 The title “child” (teknon) is a tender one that expressed compassion fardhenan in his misery (cf. Luke
15:31). It conveys something of the compassion Bioaself shows even to those who spurn Him.

3 The “great chasm” separating “Abraham’s bosom” “4tades” is probably a reference to the heavenmsieéves.
34 The rich man longed for his brothers to be waritteir eventual destination. The root word tlsatranslated
“warn” (diamarturomai) is used 18 times in the NT (11 times by Luke)n#ans (1) to solemnly witness, bear
witness to, testify about (Acts 20:24); (2) as ggva solemn warning, admonish, earnestly ask, giydaall (1 Thess
5:21); and (3) strongly urge, insist (Acts 2:40).

% It would seem that the rich man’s “hell” is soniathlike solitary confinement in a prison. Thereynbe others
there with you, but you are hardly aware of theor,ia there any real fellowship. What you are awris the bliss
of the righteous. It is as though hell has a ong-pieture window, and each resident of hell is gieepair of
binoculars. The wicked are thus enabled to se@thand bliss of the righteous, but it appears thatrighteous are
unaware of the suffering of the wicked. The wickad see out, but the righteous cannot see in, speak. See
Deffinbaugh, “The Rich Man and Lazarus.”

% This statement condemned the Pharisees who veegailig to Jesus but had explained away the OTative
about Messiah and had asked Jesus for more sigke (@1:16). It also implied that they would notiee¢ on Jesus
even though Jesus would rise from the dead (c2;9:2:29-30; 13:32).

3" Bock, Luke, 434.

38 Marshall, The Gospel of Luke, 639.

39 David WenhamThe Parables of Jesus (Downers Grove, IL: InterVarsity, 1989), 146.

“0 Ellisen, Parablesin the Eye of the Sorm, 195.

“14|n parabolic interpretation this technique isled] ‘the rule of end stress’: at the end of a plerhe main stress
or emphasis should be sought.” See Robert H. Steanpreting Puzzing Textsin the New Testament (Grand
Rapids: Baker, 1996), 98.

“2 Luke’s allusion to those who failed to be convishdxy the truth of Jesus’ resurrection is unmistékgbl:29-32;
13:32; cf. 18:34).

3 1n this parable the rich man and his brothers didaot listen to Moses and the prophets represenPharisees
(Luke 16:16-17). The Pharisees believed in a fulifeeand a coming judgment, but they, as the ri@n, did not
allow those beliefs to deter them from the purstijiresent wealth (16:14). Jesus announced that ldise
resurrection would not change them. This paralde affirmed Jesus’ teaching on a future reversémfines
(1:53; 6:20-26; 12:16-21; 13:30; 14:11) and the fhat present decisions affect future destinyttiersaved and the
unsaved.

4 See also Matt 12:38-40. John’s gospel also expotheisame theme: Jesus does many signs, buivike Je
characteristically do not believe. Their refusab#dieve is part and parcel of their failure toi&et in Moses and
the Scriptures (John 5:39-40, 45-47; 10:38).

“5 Ellisen, Parables in the Eye of the Sorm, 195-196.

“8 The preaching of Jesus recounted in the Gospetsally uses repentance in reference to eternahsatv(e.g.,
Matt 4:17/Mark 1:15; Matt 11:20-21/Luke 10:13; Mati3/Mark 2:17/Luke 5:32; Matt 12:41/Luke 11:32jKe
13:3, 5; Luke 15:7, 10; and 24:47.

" Annie Flury, “British Airways tape gave false sgash alert,” The Times (London): April 26 1999.



