“Prophets Are Up” (1 Corinthians 14:1-25)

You may have noticed that e-mail is today's modeasimunication. Yet, e-mail is not always the best
form of communication. It is easy to be misundeydteven by people we know quite well. While the
sender understands the intent of his or her wdindsrecipient may not have the same degree of
perception. Furthermore, the recipient can reaultime e-mail ideas that were never intended. Thosilsl
cause all of us to carefully read our e-mails azwise before we respond and hit the send button.

Likewise, reading a letter to a church that wadtami2,000 years ago can be a challenging endeiaver.
easy to misunderstand the author’s intent and whattaking place in the life of the church. Oft&od’s

people jump to conclusions before carefully stugyarbiblical passage. This should give us cause to

pause. Have we been guilty of this? Naturally, Wéave. Therefore, our aim must be to understhed t
words of Scripture in the way God intended. We ntiyshot to read our own traditions, preferences, o
experiences into God’'s Word. This is especiallyonignt when it comes to the controversial areas of

worship and spiritual gifts.

Perhaps you have wondered what the Bible teactmsg alhat a church worship service should look like.
In the next two weeks, we will be examining 1 Ctitians 14 and we will learn that a church worship
service is to be both intelligible and orderly. Bgdwe will be looking at 1 Cor 14:1-25 where Paill
confidently statgut your ministry where your mouth is. In this passage, he provides two principles to
guide us in our corporate worship.

1. Clear communication in the church is critical (14:1-19).Paul will tell us that prophecy and tongues
are important spiritual gifts; however, he willisisthat the gift of prophecy is particularly sificant. In
141, Paul discloses his thesiBursue love, yet desire earnestly spiritual giftsbut especially that

you may prophesy.”First and foremosfaul commands the churdie pursue, strive for, and seek after
love? This command “pursue’tioko) means “to pursue or persecute.” It is a strongiviioat serves to
remind us that love can be an elusive thing. Irotords, we do not find love by wishful thinking toy
halfhearted effort. We have to pursue it eagerbrgday if we are going to find it operating in dives

as it should. As a church, if we make love ourpgapsuit we will discover that our capacity to mieisto
those around us grows with every passing year.

After commanding the church to pursue love, Pasihttommands the church to “desire earnestly”
spiritual gifts® particularly prophecy. To prophesy is “to proclaiimine revelation® or “to speak on
behalf of God.* Prophecy is not preaching or teaching, but itdlasents of both. It can be both
spontaneous and prepared. Throughout the entifetyapter 14, Paul suggests that all God’s pecgute ¢
exercise prophecdyWhen we gather for worship, we ought to pray thatLord will give us a word for
someone in the church (cf. 14:26). Hence, we afleto church to ministePut your ministry where

your mouthis.

Apparently, the Corinthian church had exalted tifieo§ tongues above the prophetic gift of the
proclamation of truth, and what Paul wants to dthia chapter is restore a healthy balance to tisiqp
worship life of that congregation. Hence, in 14:Bebcompares and contrasts these two gifts of sugpak
in tongues and prophesying. In doing so, he exphaimy he prefers prophecy over tongu€sr one

who speaks in a tongue does not speak to men but@od; for no one understands, but in his spirit
he speaks mysteries. But one who prophesies spe#&ksnen for edification and exhortation and
consolation. One who speaks in a tongue_edifibgnself; but one who prophesies edifiethe church.
Now | wish that you all spoke in tongues, but evemore that you would prophesy; and greater is
one who prophesies than one who speaks in tonguasless he interprets, so that the church may
receive_edifying” There are four observations that are worth notingpése four verses.



« First, Paul has a high view of speaking in tondlasd considers it a viable spiritual diftSome
are critical of tongues because of its divisivaungthowever, the only problem with tongues is
when Christians abuse this gift and behave in andtare and prideful way.Tongues is a good
gift that God has given His church for its edifioat The problem is never one of any spiritual
gift, but rather of those who misunderstand andisgisvhat God has graciously providéd.

« Second, the gift of tongues that Paul is refertini this context is a private prayer langudbe.
Paul writes that he would like to see all the Cibiians inspired by the Spirit to speak in tongues,
but presumably only in the privacy of their own testt Moreover, Paul knows that not
everyone will be given this gift (see 12:28-30).

» Third, the gift of prophecy is for today (see 1 $36&:19-22). Not in the sense of authoritative,
inerrant revelation from God, but as a word of fiedition, exhortation, and consolation” (14:3).
The words prophet, prophecies, prophesy, and psypigeare used over 200 times in the New
Testament. The whole notion of prophecy and prophgss a big part of the New Testament.
It's not a minor doctrine. It's a major teachingtbé New Testameri.

* Fourth, Paul’'s primary concern in this passaghésedification of the body. Four times in these
verses a form of the word “edify” is used. Thishe foremost reason why spiritual gifts were
given to us (see 12:7). It is important to note f&ul is not being critical of tongue speakers
edifying themselves. He is not opposed to edifyingself:’ This is one reason we come to
church on Sunday. When we exercise our spiritutd,give edify ourselves as well. Nevertheless,
there is a double meaning to the word “edify” irsttontext® Since arrogance was such a
problem in the church at Corinth, it seems thatesorare getting puffed up over their use of
tongues. However, Paul’s wisStihat everyone would speak in tongues is still rugees desiré’
Nevertheless, in public worship, we should onlyéhathat builds up the church. Edification is
the benchmark by which we measure what goes onbtigoworship?

In 14:6-12, Paul explains the problem with uninipted tongues: no one benefits from somethinghbat
or she cannot understafftPaul shares the main idea of this section in téién he writes:But now,
brethren, if | come to you speaking in tongues, whawill | profit you unless | speak to you either by
way of revelatiorf® or of knowledge or of prophecy or of teaching?Paul wants to be sure that what
occurs in the worship service is profitable fonallo are in attendance. Thus, he emphasizes §ifiear
communication. Paul wants everything to be donediification.Put your ministry where your mouthiis.

In 14:7-11, Paul gives three analogies that expamthe necessity of intelligibility in the churdfirst,
Paul uses the metaphor of musical instrumentstdardo be understood or appreciated musical
instruments must play a discernible melody. In 1Raul writes;'Yet even lifeless things, either flute

or harp, in producing a sound, if they do not prodice a distinction in the tones, how will it be

known what is played on the flute or on the harp?'Paul cites the flute and harp, two of the common
musical instruments of his day. The point he madei$ the musician does not give a clear distimcti
between the notes on whatever instrument is bdageg, the people will not understand the tune.

The second metaphor comes from the field of bailgle calls to battle must be clear enough for
soldiers to distinguish “Advance!” from “Retreatli 14.8, Paul writesiFor if the bugle produces an
indistinct sound, who will prepare himself for batie?” Trumpets or bugles were often used to summon
people to battle or to give a signal for when targe the eneni{or when to stop fighting because the
battle was ovef’ Presumably there were different note patterne&eh command. But if the trumpeter
sounded either an unclear note pattern or a musfbenhd so that the soldiers could not clearly wijgtish
what was being played, they would become confuadchat know what they were supposed to do.



The third and final metaphor explains that fordmmguages remain unintelligible to those who haste n
learned them. In 14:9-11, Paul writéSp also you, unless you utter by the tongue speettat is clear,
how will it be known what is spoken? For you will ke speaking into the air. There are, perhaps, a
great many kinds of languages in the world, and n&ind is without meaning. If then | do not know
the meaning of the language, | will be to the onelwo speaks a barbariar{i.e., foreigner] and the
one who speaks will be a barbarian to me.The one who speaks in tongues without interprating
speaking into the air. In basketball, a player thiases a shot hears the chant “air ball...air ball!”
Similarly, the person who blurts out a tongue irrstip without an interpreter could hear the chaunt “
talk...air talk!” It is important to understand ththese verses merely serve as an illustration. iBanait
saying here that the gift of tongues in this contexa foreign language. He is simply trying to Hagt
tongues must be interpreted or they are of no valtieose who can't interpr& Applying all three of
these illustrations, Paul says that it is not tleearsound of speaking that is important, but whetie
sounds can be understood by the hedfers.

This paragraph concludes in 14:12 with a summatgstentSo also you, since you are zealous of
spiritual gifts, seek to abound for the edificationof the church.”® Paul again commands the church to
seek those gifts that will build up the body, partarly prophecy?

In 14:13-19, Paul provides the solution to the pobof uninterrupted tongues. The question is: what
must a person do if God has given him or her theofjtongues? Paul puts it like thiSherefore let

one who speaks in a tongue pray that he may interpt. For if | pray in a tongue, my spirit prays,
but my mind is unfruitful. What is the outcome then? | will pray with the spirit and | will pray with
the mind also; | will sing with the spirit and | will sing with the mind also. Otherwise if you bles@n
the spirit only, how will the one who fills the plae of the ungifted say the ‘Amen® at your giving of
thanks, since he does not know what you are saying®r you are giving thanks well enough, but the
other person is not edified. | thank God, | speakr tongues more than you all; however, in the
church | desire to speak five words with my mind sahat | may instruct others also, rather than ten
thousand words in a tongue.Paul exhorts those who speak in tongues to prayties will be able to
interpret their own tongues and those of othersthda explains that he prays and sings in his aativ
language and his prayer language. He seeks toierperthe best of both worlds—the spirit and the
mind 3! Yet, he is still sensitive to ensure that during worship event, people understand what is
happening. So even though Paul is an avid tonge@kep, out of consideration for others he leaves hi
prayer language at home.

[Paul has spent a great deal of ieking us that clear communication in the chukritical. Now he
shares a second principle...]

2. Mature thinking in the church is critical (14:20-25).In these final six verses, Paul informs the
church that he seeks maturity in public worsfiipaul begins in 14:20 by sayiri@rethren, do not be
children in your thinking; yet in evil be infants, but in your thinking be mature.” * Paul wants the
Corinthians to stop thinking like selfish and pfidechildren with regards to the gifts. He doedesta
though that they should be naive infants with régao evil. Paul urges the church to think like @ume
believer in the worship context.

In 14:21-25, Paul explains why spiritual maturihdaself-control is so important in a corporate \hgrs
service. First, Paul cites a prophecy from Isa 28:2 (cf. Deut 28:49) and write8n the Law **it is
written, ‘BY MEN OF STRANGE TONGUES AND BY THE LIPS OF STRANGERS | WILL

SPEAK TO THIS PEOPLE, AND EVEN SO THEY WILL NOT LIS TEN TO ME,’ says the Lord.”
The point of this Old Testament quotation is tlidgriael would not hear the Lord through the praphe
they would not hear even when He spoke in foredgigliages to them through foreign people. So, Baul i
saying, why put so much stress on tongues?



Paul then writes;So then tongues are for a sign, not to those whielieve but to unbelievers; but
prophecy is for a sign, not to unbelievers but toltose who believe.This is a very confusing verse
because it says the very opposite of what we wexect Paul to saybelieve this verse is best put as a
rhetorical question rather than as a statemen? (tf: “So, then, are tongues a sign not for belis\out

for unbelievers, and prophecy a sign not for umvelis but for believers?” To this question Paul kbou
answer a resounding “N&f’In his mind, tongues is a sign for believers arappecy is a sign for
unbelievers.

Paul then concludes in 14:23-25 with these wdftlserefore if the whole church assembles together
and all speak in tongues, and ungifted men or unbieivers enter, will they not say that you are
mad?*® But if all prophesy, and an unbeliever or an ungifed man enters, he is convicted by all, he is
called to account by all; the secrets of his headre disclosed; and so he will fall on his face and
worship God, declaring that God is certainly amongyou.”’ The effect of Christian prophecy on the
unbeliever is threefold: He will be convicted af écf. John 16:8); he will be called to take acdafrhis
sins and examine his sinful condition; and he tale his sinful heart and past laid open to inspect
(cf. John 4:16-19). The triple use of “all” in 14:2mphasizes that all the church through its priiphe
message has, in God'’s providence, a part in brintia unbeliever to this place of conviction. Hue t
unbeliever in the church service will recognizet tBad really is present and dealing with Hfm.

[Hold up a Coke can and Pepsi can.] Do you pretide®r Pepsi? This has become one of the premier
questions of our day. In fact, when | first candiédbat EBF, our two staff pastors at that time towkout
to lunch and said, “We need to ask you two verydrtgmt questions. If you answer these questions
correctly we will encourage the search committeleite you. First, which do you like better, Coke or
Pepsi? Second, who do you like better, the Huski¢lse Cougars?” Fortunately, | answered both of
these questions correctly and | was hired.

Regardless of what cola you prefer, | think you aeknowledge (possibly under duress) that thesescol
are more similar than dissimilar. It really comesvd to issues of flavor. Unfortunately, people seéem
care a great deal about flavor. Earlier this mo@ibke and Pepsi came to blows. At a Wal-Mart in
Pennsylvania, a Coke deliveryman and Pepsi deliwanywere apparently bickering back and forth while
unloading their wares and Mr. Pepsi punched Mr.eCakhe face three times, breaking his nose, and
giving him a black ey All of this over cola flavor!

Similarly, the church of Jesus Christ has beerddidiover flavor. There are two competing groups:
evangelicals and charismatics. Both groups ardasintiut they do have a different flavor. Nevergss|,
God wants us to move beyond flavor. He is callingpayond tolerance, beyond even acceptance, into
total reconciliation and oneness. He is callingtthe halves of the churches back together againjuso
to endure one another, but to delight in one antstlhmigueness and profit from it. God is callingto a
higher level of unity than ever before. He is agkiis to embrace the full diversity of the body @iriét.°

In the eternal state, there will not be any evangkd or charismatics, there will only be Chrisian
consumed with Jesus. May we bring a taste of hedoem here to earth and experience all that the Lor
has for us.
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Scripture Reference

1 Corinthians 14:1-25

1 Corinthians 14:26-40
1 Corinthians 8:1; 10:23
1 Thessalonians 5:11
Ephesians 1:11
Ephesians 4:29
Colossians 1:28

Study Questions

1.

How has my church family intentionally obeyed Pawdmmand to “pursue love” (14:1)? In what specific
ways do we desire spiritual gifts? As a member pfchurch, do | “pursue love” with my fellow memb®@o
| desire spiritual gifts and/or the further devetagnt of my own gifts?

Has my view of tongues changed as a result ofstnies through 1 Corinthians? Why or why not? Will
choose to respect my charismatic brothers andsiste

How am | presently seeking to edify the body ofi€ffrHow have | experienced edification within taely of
Christ?

How important are our minds for our growth as Gfais? Can our minds hinder our growing closer ¢ %
What is the balance between intellect and emotih9 do many Christians seem to go to one extrentleor
other?

Churches today sometimes find strange behavionggiiace. Some think the Holy Spirit is at worlherts that
madness has taken hold of God’s people. How cadistiaguish between God’s work and madness?



Notes

! The verbs in 1 Cor 14:1 are second person pltyal(all”’) meaning that Paul intends these commandse
carried out by the church as a whole.

2 See BDAG s.vdioko 4b.

% This general idea was adopted and revised frorpHR&hrle Word Meanings in the New Testament (Grand
Rapids: Baker, 1991), 239. However, Earle’s statémfocused upon the individual while my remarkes facused
on the corporate church.

* Paul commands the Corinthians three times to ‘agesire” the spiritual gifts (1 Cor 12:31; 1439). It should
be noted that there is no inconsistency betweeitisdigifts being distributed according to the smign will of the
Spirit (1 Cor 12:11) and the responsibility of leekrs to seek after and pray for such gifts. Gadmplishes all
things according to His sovereign will (Eph 1:14)t that does not eliminate the need for humamsayg and
pursue in accordance with biblical commands.

> Here Paul uses the wopdeumatika (“spiritual gifts”), as he did in 12:1, rather theharismata (see 12:4, 9, 28,
30, 31), but these two words are synonyms—the fostmessing the Spirit as the source, the lattessing the gift
as an outpouring of grace. Verlyn D. VerbruggeCtrinthians” in theRevised Expositors Bible Commentary
(Grand Rapids: Zondervan, forthcoming).

® David E. Garland] Corinthians: Baker Exegetical Commentary on the New Testarf@rand Rapids: Baker,
2003), 632.

" Raymond F. CollinsFirst Corinthians: Sacra Pagina (Collegeville, MN: Liturgical Pre$899), 491. Prophecy
has also been described as “healthy preaching”astoral preaching.” See Anthony C. Thiselt®he First
Epistle to the Corinthians: A Commentary on the Greek Text (Grand Rapids: Eerdmans, 2000), 1084 and David Hil
New Testament Prophecy (Atlanta: John Knox, 1979), 123.

8 See Garlandl Corinthians, 632.

° The phrase “in his spirit’pheumati) can also be translated as “by the [Holy] Spit@rammatically, this is to be
preferred since there is no word in Greek corredpanto “his.”

19 Some have argued that since tongues is only mdim Acts and 1 Corinthians that it is not anamtant gift.
Yet, the Lord’s Supper is also only mentioned Amtdl 1 Corinthians and most Christians acknowletge i
incredible value.

| have found help from Sam Storms, “A Responsértony Draper on ‘The Bible and TonguesE#joying God
Newsletter, Apr 18, 2007.

12 Fee writes, “Although trying to cool their ardar fcongregational tongue speaking, Paul does spadage the
gift itself; rather he seeks to put it in its rififitplace.” Gordon D. Fed&he First Epistle to the Corinthians: The
New International Commentary on the New Testam@ndifd Rapids: Eerdmans, 1987), 656-57.

13 This principle is expressed in a broad mannerTin 4:3-5.

14 Research indicates that 63% of Protestant seaiiops believe in the gift of a private prayer laage. Gary D.
Foster, “Church Leaders Intelligence Report,” 7208/7.

5In 1 Cor 12:27-28, Paul does discuss its plasearship.

16 Deere notes that “prophecy is found in the chatcRome (Rom. 12:6), in the church at Corinth (t.@a:10), in
the church at Ephesus (Eph. 4:11), in the churdthassalonica (1 Thess. 5:20), and in the churémabch (Acts
13:1). The New Testament also names a number dlidhudls who were not apostles, but who either veoadéed
prophets or exercised revelatory gifts. There vleeeprophet Agabus (Acts 11:28; 21:10-11), the petp Judas
and Silas (Acts 15:32), Phillip’s four virgin daugts who were prophetesses (Acts 21:9), and AndAgts 9:10-
19). Jack Deeresurprised by the Power of the Spirit (Grand Rapids: Zondervan, 1993), 135.

" Fee writes, “The edifying of oneself is not sedhteredness, but the personal edifying of the belithat comes
through private prayer and praise.” F€be First Epistle to the Corinthians, 657.

'8 Garland,1 Corinthians, 634.

19 Kistemaker ties this “wish” to Moses’ responsddshua, who has implored him to muzzle the prophgsyf
Eldad and Medad before they became serious rivadses responds that he wishes for all the Lordapfeeto
become prophets and experience the Spirit (Num@)1t#e argues that Paul follows Moses’ exampleighimg
that “the Holy Spirit might come upon God’s peopldull measure.” Simon J. Kistemaké&position of the First
Epistlesto the Corinthians (Grand Rapids: Baker, 1993), Electronic Ed.

2 paul's use of “wish"thelo) in 1 Cor 7:7, 32; 10:20 is to be taken as a smespression.

2L See Garland] Corinthians, 633.

22 The problem was not speaking in tongues, but $pgak tongues without interpretation. GarladdSorinthians,
635.



2 The only “new” gift not mentioned before in chaté2-14 is that of “revelationapokalupsis); this gift refers to
(1) insights the apostles received into the diwviilg which they then wrote down as Scripture (eRpm 16:25; Gal
1:12; Eph 3:3; Rev 1:1) or (2) insights into theaaled will of God given by the Spirit to any shially led person
(e.g., 1 Cor 14:6; Eph 1:17).
24 E g., Josh 6:16, 20; Jdg 6:34; 7:19-22.
®E.g., 1 Sam 3:3; 2 Sam 2:28; 18:16.
261 Cor 14:10 does not imply that Paul recognizedjtes as actual foreign languages spoken by people
somewhere on earth, or even that they have a caflgdinguistic structure, any more than 14:7-8lyrpat
tongues actually sounded like or employed flutesps, or trumpets. Rather, in both instances, hsiigy an
analogy to make one central point of comparisorctvinnay not be pressed to include subordinate detake
musical instruments and human languages, tongussbewnderstandable to be effective.
2" Harold W.Mare, 1 Corinthians. The Expositor’s Bible Commentary (Grand Rapidsndervan, 1976 [2001]):
Electronic Ed.
% The NIVmisleads us here; “Excel in gifts that build up therrch” reads as if some gifts do not build up the
church! But the Greek merely says, “Seek that ymuad towards the edification of the church.” Blardy 1
Corinthians, 269. Mare 1 Corinthians.
# 1t could be argued...that to open the possibilit@oid speaking through other means than the claahiteg of
Scripture is to let in all sorts of confusion. Aftdl, a window lets in pollen along with the breeflies along with
the sunshine, the cackle of crows along with th@ragpof doves. If that were your argument, | woln&/e to agree.
But if we want fresh air, we have to be willingliee with a few flies. Of course, we can shut dw flies and the
pollen and the cackle of crows. And if a clean gait house is what's most important to us, pertilagsis what
we should do. But if we do, we also shut out so lmafcthe warmth, so much of the fragrance, so maiche sweet
songs that may be calling us. Ken Gindndows of the Soul (Grand Rapids: Zondervan, 1996), 216.
%0“The ‘Amen,’ meaning ‘it is true,’ comes out of Giorship as in 1 Chronicles 16:36 and Nehemiah; B8
where it is connected with praise to the Lord. dtsvalso used in the synagogue and then in theaartgh; cf.
Galatians 1:5; Ephesians 3:21.” MateCorinthians.
31 carson writes, “There is no stronger defense efifivate use of tongues and attempts to avoictcthislusion
turn out on inspection to be remarkably flimsyPHul speaks in tongues more than all the Corinshiget in the
church prefers to speak five intelligible wordsheatthan ten thousand words in a tongue...then wihags he
speak them?...The only possible conclusion isRlaat exercised his remarkable tongue gift in pevaSee D.A.
CarsonShowing the Spirit (Grand Rapids: Baker, 1987), 105.
%2 Eaton,1 Corinthians 10-16, 82.
3 Elsewhere Paul uses the term “matutele(os) to describe the person who fully understandgytepel and lives
it (1 Cor 2:6; 13:10; Eph 4:13; Phil 3:15; Col 1)28
34 Paul calls this quotation as “in the Lawib(mos). Nomos has a wide variety of nuances in Paul’s lettef.se@p.
Rom 7; see comments at 1 Cor 9:19-23) as well dswish circles. Among other things, it can meanléigal parts
of the OT, the first five books of the Bible (ther&h), or even the entire Hebrew Scriptures. Siad follows up
this notation with a quotation from Isaialgmos must have this last meaning here. Verbrugge, iffflaans.”
% My friend and mentor, Verlyn Verbrugge, providesah insight into understanding 1 Cor 11:22 as ¢orfeal
question. He writes, “There are three additionaés| besides the sense of the verse, that pdim idirection of
this being a question. This verse begins with thedvaomste (GK 6063), which can be used to introduce a
rhetorical question. For example, in Galatians £&fl starts becoming more intense in his letssying an
emotional plea for the Galatians to accept his vaéfveedom from slavery to the law. He remindsnhef how
deeply they loved him when he first presented thepgl to them; they would even have torn out tegés and
given them to him if they could (4:13-15). What lmappened to this eagerness, he wonders? Versieeht begins
with the wordhomste, which most versions translate as a question: ti8m, have | now become your enemy by
telling you the truth?” (my translation). In 1 Catthiians 14:23, Paul likewise has started to becamational in his
plea. He cannot believe that the Corinthians wawkdially think unintelligible tongues could sergeaasign to
bring unbelievers to the Lord. Surely they shoutdw that tongues are essentially an “in-house’ghisomething
that believers understand. So he asks them thatigoe

The second clue is the woodn in the next verse (v.23, “so”). Normally, this widndicates a logical
consequence (“therefore,” “s0”), but as BDAG, 78Fserves, on some occasions it can have a mildsatixe
connotation. Paul usesin this way in Romans 10:14 (which, like 1Co 14:22-23n a “missionary” context). In
Romans 10:13 Paul quotes Joel 3:5, “Everyone whe @a the name of the Lord will be saved.” In tiext verse
he asks, “Butdgun] how can they call on someone in whom they havebrtieved?” (my translation). His answer is



that someone needs to tell them the message gb#pel. A similar use ajun as a mild adversative occurs in John
9:18; Acts 23:21; 25:4; 28:5; Revelation 3:3. | gegt that theun in 1 Corinthians 14:23 has this nuance. In other
words (beginning with v.22), “So, then, are tongaesign not for believers but for unbelievers, araphecy a sign
not for unbelievers but for believers? But [you sldoknow that] if the entire church comes togetired everyone is
speaking in tongues and some new believers or i@viee$ join you in worship, will they not think thare in a
madhouse?” Paul is citing the consequence of thistaken thinking, usingun as a mild adversative to what
seems obvious to him.

The third clue is the fact that v.22beyond any doubt a rhetorical question. Note h@amyrtimes in this
letter Paul has strung together a series of rhetioguestions (e.g., 1:13, 20; 3:3; 4.7; 5:12; &:¥; 15; 7:16; 9:1, 7-
8; 10:16; 11:22; 12:29-30), especially as he gdii$ agitated. He uses this method of getting bisfpacross in
virtually every controversial topic he deals withthis letter, so it should not be surprising thatdoes so in
connection with the intense controversy over spaaki tongues. In fact, we should by this time extpe see at
least one example of multiple rhetorical questiosesd in this passage.”
% The term “mad” fhainomai) is used in John 10:29 to describe demonizatibe. térm does not imply insanity but
possession of a spirit.
3" Paul's description of their response came frondd4 (cf. Zech 8:23) and contrasts with the ynwesiveness
of the Israelites to messages God sent them imgfotanguages. Thomas L. Constafletes on 1 Corinthians:
2007 editionhttp://www.soniclight.com/constable/notes/pdf/1othians.pdf 156.
% Mare, 1 Corinthians.
39 According to an 10/12/2007 AP story. See PreacNiog Vol. 6, No. 36 10/16/2007.
“0 Doug BanisterThe Word & Power Church (Grand Rapids: Zondervan, 1999), 119.




