“A Feeding Frenzy” (1 Corinthians 11:17-34)

The most powerful title or position I'll ever hoisl “Dad.” | absolutely love being a dad to my three
children. It is a privilege and a joy. | concur wBill Cosby who said, “Nothing I've ever done ttigen
me more joys and rewards than being a father tehiigren.™ As a father, the greatest gift | can receive
is when another person blesses one of my chil@ienilarly, the most hurtful thing anyone can done

is to hurt one of my children. If there is anythithgt is capable of bringing out my wrath, it isstiWhat

is especially hurtful is when one of my childrerrtslanother one of my children. Worse yet, whenafe
my boys hurts his little sister.

Did you know that God the Father feels the same vely? He absolutely loves being a dad. He cares
about each of His children in the deepest way imagle. But what grieves Him is when one of His
children hurts another one of His children. Woreg when one of His children who has been givenhmuc
dishonors one who has little.

We will discover that God will not tolerate divisie and distinctions within His body—the chufchhe
reason is simpleSod is dead serious about His botty 1 Cor 11:17-34,Paul provides three
exhortations for us to follow.

1. Include the entire body of Christ in worship(11:17-22).In these first six verses, Paul rebukes the
church at Corinth for being divided. Paul begiris #ection in 11:17 with sobering wordBut in

giving this* instruction,” | do not praise you, because you come together rfor the better but for

the worse.” The conjunction “but” serves to contrast the wqushients of 11:17-34 with 11:2-16.
Ironically, the very equality the Corinthians wenésusing in 11:2-16 was resolutely denied whemihe
to the observance of the Lord’s Supper. This idiooed by the use of the verb “praiseli 11:2, Paul
praised the Corinthians because they rememberecdhtenerything and maintained the teachings he
passed on to them. But in 11:17 (cf. 11:22) he dwoé¢praise them on account of their class division
(see 11:18).Instead, he declares that they “come togethefondhe better but for the worse.”

The verb translated here “come togethstinercomaiis used five times in this passage (1113, 20,
33, 34)® Elsewhere, the verb refers to either coming ongeiith one or more persons (i.e., to travel
together with someoné)Additionally, sunercomais used in sexual contexts to describe comingthege
to unite in an intimate relationshipHence, with more than a sprinkling of irony, Peapeatedly
describes the Corinthians as coming together inaoaion, knowing full well that their eating was
anything but “together” as a unified botlyThus, the very ritual that was intended to celebtiae gospel
and symbolically act out their oneness in Chrigt hacome an occasion for splitting the church en th
basis of statu¥: This explains why Paul stated that the Corinthi@asne together not for the better but
for the worse.”

Paul now explains this problem further in 11:1%8or, in the first place, when you come together aa
church, | hear that divisions exist among you; and in part* | believe it.” The phrase “in the first
place” is emphatic since no “second” followdsirst and last on Paul’s mind are the “divisiotisit are
taking place in Corintft® It is for this reason that Paul cannot praiseGhenthians.’ Instead of treating
one another with brotherly love and acting as #milfy of God, there are divisions among th&rwhat
Paul has in mind is a division between those whaeemaore than enough to eat and drink at the Lord’s
Supper and those who have insufficient quantifibss is evident from the contrast in 11:21-22 betwe
“one who is hungry” and “one who is drunk.” In 12;2Paul identifies a group within the church as the
“have-nots,” whose members are humiliated by tti@as of their counterparts This deeply grieves the
heart of God foGod is dead serious about His body



As in 11:18, Paul explains himself further in 11:1%or there must also be factions among you, so

that those who are approved may become evident amgiyou.”?® “Factions™ or “divisions” can have

a positive side. They serve to clarify whom Godrapps as faithful and who are f6God'’s approval
(dokimo) contrasts with what Paul had written earlier aliming disapprovedafiokimos 9:27) by

God? Thus, “the approved” are those who behave in @&@m manner and thus stand out from the ones
who do not. Mature Christians will become evidentiines of crisis.

The indictment of 11:17-19 is expanded in 11:20¥2, before we read these verses we need to make
sure we understand how the Corinthians are abtissnbord’s Supper. The Lord’s Supper was usually
part of a meal the early Christians shared togetitiee “love feast.” In Corinth, instead of sharimgit

food and drinks, each family was bringing its ownd @ating what it had brought. The result was tinat
rich had plenty but the poor had little and suffeeenbarrassment as well. This was hardly the @abéir
Christian love and unit}# They were eating their own private meals rathantsharing a meal
consecrated to the LoftFurthermore, some with plenty of wine to drink wekédently drinking too
heavily.

Now with this scenario in mind, read Paul's wonad 1:20-21:Therefore when you meet together, it

is not to eat the Lord’s Supper®® for in your eating eactt’ one takes his own supper first; and one is
hungry and another is drunk.” Paul provides a glaring contrast in these vetasgead of partaking of
the Lord’s Supper, the Corinthians devour theirdfednile the poor go hungdl. The idea here is not
eating first, but refusing to share food and drifplicthermore, the grammar suggests that the “dawgur
took place during the meal itséffThus, the wealthy members of the Corinthian chwete guilty of
gluttony and drunkenneséghile the poor went without (11:21). This notion carodie supported from

the customary practice at Greco-Roman banquetsewhealthy hosts—those with homes large enough
to host the communal meal—would have assigneditgebt and best portions of food to the more
privileged.

Nevertheless, Paul did not tolerate what was dg@akeptable in ancient Corinth. He closes o thi
section in 11:22 with a series of rhetorical quagij creating a strong rhetorical appeal. Paubéxdg,
“What! Do you not have houses in which to eat andrihk? Or do you despise the church of God
and shame those who have nothing? What shall | s&ay you? Shall | praise you? In this | will not
praise you.” Paul is grieved at the behavior of the church;dfue, his words are flavored with a
righteous indignant anger. The response of then@vans should be repentance. Whatever the precise
circumstances, a meal designed to express unityoreiag so abused as to highlight the disunity & th
church. The cliquish behavior of the Corinthiarfbeied significant social and economic differences
thus, members who brought nothing with them tontleal were being humiliated and going hungry,
while those who could bring plenty to eat and drietkjoyed their own food without sharingdtwhat
should have been an inclusive community meal hadrbe an occasion for simultaneously private
meals® This was an affront to Christ and His gospel.

| wish divisions and partiality were problems omfirst-century Corinth, but | am sure they arieal

and well in the 2% century at Emmanuel. Do we prefer certain peopée others? Do we gravitate
toward those who have money or are successfuldwtild’'s standards? Do we only want to socialize
with those who are like us? Why do we struggleossieach out to those who are different than we are?
Our prayer must be that we will not allow any kiofdorejudice, whether social, racial, generational,
cultural, to control our attitudes toward anyonéhie body of Christ. We must always remember Ged
is dead serious about His bady

[As a loving and impartial Father, God calls usnidude all of His children in worship.]



2. Recapture the significance of the Lord’s Suppefl1:23-26).In 11:23-26, Paul gives a brief theology
of the Lord’s Supper. In doing so, he reminds ustoember that the Lord’s Supper pictures Christ’s
self-sacrifice on behalf of His peopfePaul writes‘For | received® from the Lord that which | also
delivered to you, that the Lord Jesus in the nighin which He was betrayed took bread; and when
He had given thanks, He broke it and said, ‘This i81y body, which is for you; do this in
remembrance of Me.’ In the same way He took the cuglso after supper, saying, ‘This cup is the
new covenant in My blood; do this, as often as yadrink it, in remembrance of Me.” Twice in these
verses, Paul urges the Corinthians to remembatdhth of Christ. By partaking of the bread andcilng
we remember that Jesus Christ took our hell thamigit have His heaven. It is His “body on our
behalf.” The Lord’s Supper is God’'s way of gettimgto keep the cross of Christ central in thediféne
church. We use the Lord’s Supper to draw closesod in gratitude for what He has done for theenti
church through His cross. As we draw near to Hiraugh His Supper, He will draw near to*is.

Many couples renew their marriage vows on an ansérg of their wedding. Some couples plan large
celebrations; others simply renew their vows be&aeh other. Either way, this act declares a
confirmation of original vows and a commitment tmtinued faithfulness. But we can also think of the
new covenant with the tenderness and devotionngfwed marriage vows. Unlike a human marriage,
however, the new covenant represents God'’s deidarat His devotion and commitment, even though
the other covenant partner, His people, had noaiesd faithful. When we partake of the Lord’s Suppe
we remember what Jesus has done for us in spitereélves.

Paul closes this section by statifi§or as often®® as you eat this bread and drink the cup, you
proclaim the Lord’s death until He comes”(11:26). The proclamatiéhof the Lord’s Supper is to
show forth the Lord’s death until He comes. By nseahthe Lord’s Supper the Corinthians are to show
in a physical way the death of Jesus and whatiraplished for their salvation and corporate felibip.
The result should be that the Corinthians will metrindulge themselves, despise and shame others, o
allow brothers and sisters to go hungry. To doikedise epitome of selfishness.

A well-known painting of the Vietnam Wall depictyaung widow and her daughter standing at the wall,
reaching up and touching the name of the husbaddiadiner who died. The reflection in the polished
granite is not of the mother and daughter but eftthsband and father reaching out his hand to touch
theirs. That is the Lord’s Supper. We arrive attiide and reach out our hands to take the bredthan
cup. In response to our act of faith, Jesus tounb&sThe significance of the Lord’s Supper is this: We
remember Christ and proclaim Him because He lawhddis life for us. If you have never believed in
Jesus Christ’s person and work, please do so today.

[Ourloving and impartial Father wants us to remembér@claim the great sacrifice of His Spn.

3. Judge yourself to avoid God’s judgmentl11:27-32).In this section, Paul warns us against abusing
the Lord’s Supper. In 11:27-29 he writ€Bherefore whoever eats the bread or drinks the cupf the
Lord in an unworthy *® manner, shall be guilty of the body and the bloodf the Lord. But a man
must examine himself, and in so doing he is to eat the bread and drink of the cup. For he who
eats and drinks, eats and drinks judgment to himséif he does not judgé® the body rightly.” The
opening word “therefore” (cf. 10:12; 11:33) indieathat Paul is now resuming his main discussiom fr
11:22. Furthermore, he is drawing a conclusion framat he has said and giving an explanation to his
teaching. Since the Lord’s Supper is a proclamatfa@hrist’'s death (11:23-26), eating and drinking
“unworthily” is unconscionable. The word renderemorthily” (KJV) or “unworthy manner” (NASB,
NIV, NKJV) is not an adjective describing the cdimt of the one partaking of communion, but an
adverb, describing the manner in which one partakése Lord’s Suppéef’ The sin of the Corinthians,
for which divine discipline was imposed, was raiate the manner in which the Lord’s Supper was
observed!




The Corinthians are not commanded to examine tHeest see whether or not they are Christians, or
even to see if they have sin in their lives, butde if they are properly discerning the body ofist#
There is likely adouble-entendren 11:29 with the reference to “the body,” refagiliterally to Jesus’
physical body “which is for you” (cf. 11:24), angetchurch as the Lord’s corporate body, which was
being divided by the Corinthian attitude (cf. 12:22)*® In other words, one who treats fellow believers
poorly fails to discern that they are members afi€ls church, His body. One may also fail to disce

the significance of Christ’s death since by Histtdde created a people; and therefore one whoemistr
fellow believers at the Lord’s Supper reveals tiabr she has little understanding of why Chrietiét

Practically speaking, this means that if you atdméellowship with another believer strive toob® the
schism in your relationship before you partakehefltord’s Supper. In Matt 5:23-24, Jesus told His
disciples not to worship God until you have fistonciled with your brother. Fortunately, Paul jdes
a supplementary note when he writes, “If possiftefar as it depends on you, be at peace withed’m
(Rom 12:18). It's not always possible to attairstfiut God’s goal is that there not be any outstend
balance in your fellowship bank account. Insteagl ane to pursue peace.

Paul now applies the general truths of 11:27-2@ifipally to the situation at Corinth. In 11:30 Pau
writes, “For this reason many among you are weak and siclgnd a number” sleep.”® The judgment
here is physical and it is progressive: weakneskness, deatff. The word “weak” refers to illness of
any kind (depression, anxiety?) while the termKsiefers to weakness and on-going poor helfhe
verb “sleep” refers to the death of a belie¥d?aul is dealing with illness as a physical dijirdgment;

but not all iliness i§° These verses apply only if and when the probleimgeakness, sickness, and death
are problems resulting from divine discipline besmof unconfessed sin.

It has been said, “God has been known to give @tishable discharges.” In other words, eventually,
God says, “Enough is enough. Your time is up!” Wdogs God do this? For the simple reason that He
loves us and wants to ensure that we are in feHgwsith Him. Since pain gets our attention, Hesuse
pain. “Sometimes Christ sees that we need sickoesise good of our souls more than healing for the
good of our bodies™ But even when He resorts to this form of disciglinle does so because He loves
us.God is dead serious about His body

Paul continues his argument in 11:31-32 with twavgadul truths. First, in 11:31 Paul writ¢gut if we
judged ourselves rightly, we would not be judged.Paul clearly states that the Corinthians will net b
judgedif they judge themselves. His logic here seems tdumige yourselves so that the Lord will not
have to>? Our goal must be to judge the sin in our own ligefore God has to expose it. We must
humble ourselves before we are humbled or humilidtdon’t know about you, but | have enough issues
in my life to keep me busy.

Yet, we are so good at judging others. Some obak lown on people who listen to worldly music,
watch R-rated movies, drink alcohol, dance, plagsaspend money on things we wouldn't buy, ete Th
ability to see sin in others and ignore it in yown heart is one of the distinguishing charactesstf a
Pharisee, and being a Pharisee is so easy. & grenake rules to guide our own behavior, butrwive
extend those rules to everyone around us, we'danger of becoming pharisaical.

A second truth is found in 11:32 where Paul writBsit when we are judged, we are disciplined by
the Lord so that we will not be condemned along wit the world.” The verbs “judged” and
“disciplined” are both present tense verbs indi@atin-going activity. This suggests that the gdal o
God'’s discipline is remediaf. This is the difference between discipline and ghmient. Discipline is for
the good of another; punishment is to extract andaf flesh. God disciplines us because He is mtpv
Father (Heb 12:5-11). He desperately wants our good



One evening, | was asking my middle child, Justow he knew | loved him. He shocked me with his
response. He said, “Dad, | know that you love nmeabse you always discipline me.” This is the fofit
fatherhood. God knows our biological children widiver mature apart from biblical discipline. Likewj
God disciplines us so that we will mature spiritpafpart from His discipline we will never matur&nd
if we are not disciplined, the Bible indicates that are illegitimate children (Heb 12:8). Hence, we
should welcome discipline as a sign that a loviatheér cares about us.

Scripture speaks of three levélef God’s chastening, or discipline:

» Plan A—Internal Chasteningn this level, God deals with us in our heartd anbody knows it
is happening except us. If God is disciplining wuhis moment, that is the best way to have
your problem solved. One of my daily prayers ispfi, humble me so that you don’t have to
humble me.” If you and | can come to the place @ad puts his finger on something, and you
can say, “Thank you, Lord, for loving me this mugigu are judging yourself. If this level of
discipline is not effective, God moves to...

» Plan B—External Chastenintn this level the consequences of our sin becobv@us because
God's discipline goes public. This is where Jorehfrom the Lord, and God chastened him. He
was not weak or sick. Plan B led to being swallowedhe fish. Had Jonah not surrendered to
God's will the second time, God had another plathis second level of discipline fails, God will
up the ante.

« Plan C—Terminal Chasteninin this level, God calls the believer home pramely>°

The proper course of action from the Corinthiarausth be to honor and respect their fellow believers
Paul concludes this passage in 11:33-34 with thesds:“So then, my brethren, when you come
together to eat, wait for one another. If anyone isungry, let him eat at home, so that you will not
come together for judgment. The remaining matters will arrange when | come.”®® The verb “come
together” harkens back to 11:17 and serves to btdhis unit. Paul then provides a direct answehé¢o
issues raised in 11:21. Instead of some gorgingskéres while others go hungry, each should share
what they have, and all should eat together. by the Corinthians reflect the unity of the body
(“they judge rightly,” 11:29), and avert the judgmef God.

The phrasdranslated “wait for one anothéf’more likely means “welcome one another.” If the
Corinthians merely “wait for one another” the pierbl at hand is not corrected. The crisis in Consith

that the poor are without food. The rich “waitinfgt the poor to arrive and then partaking togethidir

not remedy this difficulty. Fortunately, this trdaion issue is ironed out when it is recognizeat thhen
ekdechomaf“wait for”) is used of persons, it usually medtwstake or receive from another” or “to
entertain.” In this specific context, it seems appropriate BPaul’s command should be translated, “Care
for one another!” “Receive one another warmly!” &&t one another table fellowship!” “Show

hospitality to one anothe® Thus, in this context Paul is perhaps instructirgCorinthians, as his
summary statement, to receive each other as eqrabars of the body of Christ.

The command to “eat at home” connects to Paubs filarning that the Corinthians are worse off for
having gathered together (11:17). If they are interty on indulging their appetites, then they ddatay
at home. If the church’s gathering is to be mednirnighas to be an expression of real fellowshihjch
includes sharing’

Paul's words in Rom 12:10 sum up this entire passd&g devoted to one another in brotherly loveggi
preference to one another in hon@dd is dead serious about His bodg, may we live out the
Scriptures in obedience to Him.
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Scripture Reference

1 Corinthians 11:17-34
Leviticus 21:16-20
Luke 14:7-11

James 2:1-4

Luke 22:17-20
Hebrews 12:5-11
Revelation 3:19

Study Questions

1.

Paul thoroughly rebukes the Corinthian church (2,12R). How do you think the church responded &s¢h
words? How would | respond to this type of pastoehluke? Would | strive to be humble and teachablte?
value the convicting work of the Holy Spirit (Joh6:7-11)? Am | willing to speak the truth in lowe tirothers
and sisters in the body of Christ? Read Ephesidtis ¥6.

The primary “division” in the church at Corinth wtee favoritism of the rich over the poor (11:17-2&hat
divisions exist in my church? How have | particguhtn these schisms? Do | need to confess sinsasuch
favoritism, slander, gossip, or disrespect? Wilkgin to earnestly pray that the Lord will help noé to be a
respecter of persons? Read James 2:1-13.

Do I truly love God’s church? Do | prioritize othlerothers and sisters in Christ over myself? Howeha
accomplished this lofty goal? Read Philippians 2Hdw can | be more Christlike in my interactiortiwodther
believers? What concrete steps can | take this westhkvill demonstrate that | am putting othersobef
myself?

What does the Lord’s Supper mean to me (11:23-B6j8re | partake of the bread and the cup, dost fir
ensure that | am in fellowship with God and othd®e2d 1 John 1:9; Matthew 5:23-24; Romans 12:18 Ho
can | prepare my family and me for a meaningfuleerarance of the Lord’s Supper?

Have | made a consistent commitment to judge mysethat the Lord does not have to judge me (12:8b)l
welcome the discipline of the Lord (11:32)7? If baye | ever stopped to ask the Lord if any of thespcal
maladies (11:30) | am experiencing are His disogi

God takes relationships in the body of Christ \s&siously. Why is it so difficult to have deep andaningful
relationships? How can | take one or two of mytieteships to the next level of friendship and connity®
Will I model what it means to have healthy relagibips in the body of Christ? Read John 13:34-35lahchn
4:7-21.



Notes

! Seehttp://www.brainyguote.com/quotes/authors/b/billsiep.html
2 vander Broek 2002:114-115 writes, “Historical emide suggests that the city of Corinth itself wastnanger to
class-consciousness. We know that when Corinthrefasinded by the Romans in 44 B.C.E. (it had bestrdyed
in 146 B.C.E.), it was settled primarily by ‘freedm’ former slaves who had earned or had been ghain
freedom. Many of them became the new rich, theepntineurs and wealthy business people of this prosp trade
city...Archeological discoveries and the literatufelee period indicates that Corinth was as hieriaedtas any
other Greco-Roman city of the period, and was ualugnly in that status was defined more by weditintby
family name.”
3 Murphy O’Connor 1998:114 sees a chiastic strudturil:17-34:

A 11:17-22 The situation at Corinth (Problem)

B 11:23-26 Eucharist and appeal to tradition

A’ 11:27-34 The situation at Corinth (Solution)
* The word “this” foutou) could either refer to 11:3-16 (Barrett 1968:2Bfce 1971:108) or 11:17-34 (Findlay
1910:876). Garland 2003:536 settles the mattemlrectly noting that its connection to the statetibat they are
not better off for having gathered suggests thapjtlies entirely to 11:17-34.
® The word “instruction” paraggellg means to enjoin, give a chargeorder. This is a military word for a
commander giving a command to his subordinated:$Paagtructions are not good advice but apostotider.
® Talbert 1987:73 and Harvey 1998:168 point out fal 7-22 is framed by an inclusio using “praigepaing.
" These tensions between social classes are notf@ivhas already alluded to them several tim&6¢31; 6:1-8;
chps. 8-10).
8 The word is only used two other times by Paul ¢t $4:23, 26), where it is used of “coming togetter the
purpose of corporate worship.
° See Luke 23:55; John 11:33; Acts 1:21; 9:39; 1045311:12; 21:16; 25:17. BDAG s.sunercomab.
19°See 1 Cor 7:5 v.épi to auto sMatt 1:18. BDAG s.vsunercomas.
™ The verbsunerchomais the last word in 11:17 for emphasis. FurthermBeil seems to make an emphatic point
with his use of botlsunercoma(“come together, assemble”) aakklesia(“church, assembly”). This provides a
double emphasis and constitutes an astute wordptaimns 199:421 writes, “The consequences to fel{@1:29-
32) are appropriate due to the “outrageousnedsecthristians coming together in a way that is msistent with
being the ‘church of God’ (11:16, 22).”
2|n other passages Paul acknowledges that diffetasses exist in the church. He often names haghsspeople:
Gaius, who hosts Paul and has a house large efioutite entire Corinthian Church (1:14; Rom 16:E)Rgstus, a
city treasurer (Rom 16:23), who may be the pulfiicial and patron named in an inscription founddarinth;
Crispus (1:14), a former synagogue ruler (Acts t&8phanas, the leader of a household (1:16),wd®free to
travel in the service of Paul (16:15); and Aquihal &risca, leaders of the house church.
13 The word “divisions” §chismatiis the word from which we get the English wordHism.” It carries the ideas of
split, rift, tear
14 Winter 2001:159-163 argues convincingly thagros(“a part”) carries a wide range of meaning in ieand in
literary and nonliterary sources and that it refezee to a “matter” (2 Cor 9:3) or “report” and skbnot be
translated adverbially (“partly”). Rather, Paul medhat he is convinced of the report he has reddirom Chloe’s
people about their factions (1:10), which includegorts of their divisions during the Lord’s SuppEnus, Winter
rightly suggests that the phraseros ti pisteuwe translated, “I believe a certain report.”
> see also Collins 1999:421.
16 paul uses the exact tesohisma“divisions”) that he used in 1:10, which suggdstsis connecting Chloe’s
report of divisions (1:10-11) with what is takintape in 11:18. This is further confirmed by notidgul’s final use
of divisions in 12:25 where he again expressesawneith preferential treatment among the churcBainth. See
Lietzmann 1969:252-253 and Stuhlmacher 1987:220283:86-87; Winter 2001:162 who argue thatgbkismata
in 11:18 are the same as those in 1:10€kdhtra Bruce 1971:108; Thiselton 2000:857; and VandereBr2002:112
who state that Paul does not seem to be addrebsrsgame group here. In 1:10, the issue is divisgemerated by
loyalty to rhetorically gifted leaders, by a dedive wisdom that occurs across class lines (se@-312 and that may
well put one house church against another. Herdithigions pit poor against rich (11:22) and prdgdiappen
within house churches, the basic unit for the aaléin of the Lord’s Supper. However, this doessesm
warranted.




" Theseschismataare not to be taken lightly. Arschismataf a body constitutes a violent threat to its veimalss
and hence to its holiness. It is critical to redagrthe perception of uncleanness that is assaicwitd bodily
deficiencies or mutilation (Lev 21:16-20). Wholesés a prerequisite for holiness. Lack of conttdha Lord’s
Supper manifests a serious disregard of the sboi@’s integrity and purity. Neyrey 1990:123.

18 paul had confronted church divisions before. Oreeebuked Peter who had eaten with Gentiles iioaht but
separated himself from them when Jewish Christtamse from Jerusalem, trying to show them that he avgood
Jew who didn’t eat with Gentiles (Gal 2:11-14).

19 See Smith 2002:89. Winter 1978:81 qualifies “ratd poor” here as “the secure, i.e., those whgaaeanteed
security by reason of membership of a householdl tla@ insecure, i.e., those who had no protectiam fa patron.”
2 paul mentions a theological purpob&6) and necessitydgi) for the presence of these differing groups.

2L Orr 1976:266 argues it is likely that thessresis(“factions”) are the outward manifestations of solismata
(“divisions”) in 11:18. It is also possible thatUP&s using the termbairesisandschismataynonymously. See
Barrett 1968:261; Bruce 1971:109; Conzelmann 1945:Wolff 1996:79. See also the decision of the Ni&d@
NLT to translate botlschismataandhairesisas “divisions.” The only other place Paul useswioed hairesisis in
Gal 5:20, where it is one of the works of the fl@sleontrast to the fruit of the Spirit (5:22-28Ye get our English
word heresy from the Greek wohdiresis

22 Most commentators postulate that Paul is discgsaineschatological necessity that distinguishe$ahproved”
(i.e., saved) from the “unapproved” (i.e., unsavédy., Bruce 1971:109; Conzelmann 1975:194; F&3¥.537-39;
Kistemaker 1993:387; Horrell 1996:150-151. HoweWrauyl's purpose is not to separate true believera the
false.ContraSchreiner 2001:382 who argues that the Corinthidns are not labeledokimoiare not “genuine
believers.” Instead, Paul is demonstrating thaGbenthian church has failed to take to heartrttessage of the
cross (see chps. 1-4 along with 11:23-26). Furtibeemin Paul’s other usagesdikimos(Rom 14:18; 16:10; 2 Cor
10:18; 13:7; cf. 2 Tim 2:15; Jas 1:12) it does aygpear that there is any distinguishing betweerséved and
unsaved. BDAG s.\dokimosl-3 provides three different definitions fdokimos (1) “pertaining to being genuine
on the basis of testing, approved (by test), taied true, genuine”; (2) “pertaining to being coesatl worthy of
high regard, respected, esteemed”; and (3) “pénigito being valuable, preciousAlthough BDAG classifies 1
Cor 11:19 under category 1, they could have justaaily chosen category 2 as they did for Rom 14:18

2 See also David K. Lowery, “The Head Covering amelltord’s Supper in 1 Corinthians 11:2-3Bjbliotheca
Sacral43:570 (April 1986): 160; Thomas L. Constatetes on 1 Corinthian®007 edition:
http://www.soniclight.com/constable/notes/pdf/lathians.pdf119. Lowery makes this helpful comment, “In the
nation of Israel, freed from bondage in Egypt andrid for the Promised Land of Canaan, only twdaf vast
company gained God’s approval and entered the(efnd0:5). Many in the Corinthian assembly did hate this
approval, which His discipline of them demonstratefd 11:30—-32). If the Corinthians thought theineshces of the
Lord’s Supper and baptism somehow communicatedcabgiotection to the participants (cf. 10:12 ;25; Paul’s
excoriation must have been doubly painful, sin@érthehavior at this rite was directly linked t@ithchastisement
(11:30-32)—the very thing they sought to avoid.’weyy, “The Head Covering...” 160.

4 Cf. Acts 2:44-46; 4:32, 34-35.

% ConstableNotes on 1 Corinthiand 20.

% This is the only occurrence of the phrase “Lo@iper” in the NT. However, the worship event gogseveral
other names: “the table of the Lord (1 Cor 10:2)eaking bread” (Acts 2:42; 20:7; 1 Cor 10:16;24); and
thanksgiving éucharis} or blessingdulogig Matt 26:26-27; 1 Cor 10:16; 11:24).

271t may be important to note that the adjectivecteds the first word in 11:21 for emphasis. Therditeach”
always stresses the individual and not the communit

% The meaning of the vegtrolambano(1 Cor 11:21) becomes crucial for determining tistdnical context. Many
underscore the temporal force of the prefix praetader it “to take beforehand.” (BDAG sprolambanalc;
Robertson and Plummer 1914:241; Barrett 1968:262¢&1971:110; Murphy-O’Connor 1983:160-161; Morris
1990:156-157; Clark 1991:181; Lampe 1991:2-6; 1998:203; Pogoloff 1992:267-271; Osiek and Balch
1997:199-200; Collins 1999:422-23; Johnson 2004208, Keener 2005:98; Watson 2005;116-117. Traingjat
the commandkdechesthim 11:33 as “wait for one another” [as all Engligrsions do] provides further support
for this view.) However, this does not seem toHeehest lexical option. There are only two otheysusf
prolambanoin the NT. In Gal 6:1, the verb has the meaningd® overtaken by a fault.” The only LXX use of
prolambanobears this meaning in Wis. 17:16. In Mark 14:8\heb conveys the sense of “to anticipate.” Hence,
Bruce Winter (1978:75-77) argues tipeblambanadoes not require the consumption of food beforeatiieal of
others; it means, “to eat or drink,” “to devouréealso Fee 1987:542; Blue 1991:230-231; HofiuS18#91;
Hays 1997:197 Eriksson 1998:176; Horsley 1998: T@selton 2000:864.




Winter (2001:144-148) convincingly justifies thisndering from ancient Greek literature and therchates by
suggesting that the prefpco- is used to strengthen the meaning of the lamibano Lexically and contextually,
this view is to be preferred. Paul is not pleasét the behavior of the Corinthians (11:17) so kesua word that
can have a pejorative sense to condemn theirlselfid greedy behavior.

%9 See Winter 2001:149-151.

¥peffinbaugh writes, “How could one commemorate €fsiequalizing work of atonement by eating the Inrea
way that exhibited inequality? How could the saimtgship Him who said, ‘Blessed are you who arerp@aike
6:20) by shaming the poor? How could those wholpnoed their unity with their fellow believers igrethe
physical needs of those who came with little ofomd? How could a church which was one body begiceiebrate
the Lord’'s Supper with only a partial ‘body’ preseiwhat the Corinthians were doing at the Lord'pi&r denied
the things the Supper was intended to symbolizewbloder Paul said that when they gathered as &lchtirey
were not celebrating the “Lord’s Supper.” They moetainly were not.” Bob Deffinbaugh, “Correctiofus
Communion” (1 Cor 11:17-34http://www.bible.org/page.php?page id=803

3L Furnish 1999:79.

32 Throughout his letter, Paul exhorts the Corinthismimitate Christ’s sacrificial humility by haxgran unselfish
attitude and love for one another (1:18-2:2; 81, 10:31-11:1; 13:1-14:1; 15:1-3; 16:14, 22).

33 Verbrugge 2007:220 writes, “The two verbs Paubusereparalambancandparadidomiare words the apostle
sometimes uses as technical words for receivingpasding on church traditions and teachings (fefdnmer, see
1 Cor 15:1, 3; Gal 1:9; Phil 4:9; 1 Thess 2:13; £ Thess 3:6; for the latter, see 1 Cor 11:2; 15h3s the related
nounparadosis ‘teaching,’ in 2 Thess 2:15; 3:6). Because tlxhéng of the apostles derived from Jesus himself,
Paul is able to say that ultimately he receivéftaom the Lord.”

34 Michael EatonPreaching Through the Bible: 1 Corinthians 10{K&nt, England, 1998), 38.

3% Oropeza 2004:65 make these helpful comments, fifinase (‘as often’) may indicate a weekly basiswhe
compared with 1 Cor 16:2 and Acts 20:7. The lattentions the first day of the week as a time feraking bread.
Differently, breaking break occurs daily in thelEsmt days of the church (Acts 2:42-47). If the amtoof times one
celebrates the Lord’s Supper were an importanei$suJesus, Paul, or the Synoptic writers, perliagg would
have instituted a more structured schedule. Thelsvais often’ do suggest a repetitive celebratias excepted.”
3% «“proclaim” (katangelld is a present active indicative, not an imperatiReul uses this verb in Rom 1:8; 1 Cor
2:1; 9:14; Phil 1:17, 18; and Col 1:28; cf. 2 Ma8@® 9:17; Acts 3:24; 4:2; 13:5, 38; 15:36; 16:27; 17:3, 13, 23;
and 26:23.

3" Preaching Today citation: Rich Bersett, Belleville

38 Most English versions render the advartaxiosas “in an unworthy manner [or way]” (e.g., NET, BB, ESV,
HSB, NRSV, NKJV, NIV). The KJV and NLT opt for th@eferred rendering “unworthily.” Fee 1987:560 ndd®s
not agree with the translation “in an unworthy merifbecause this rendering would more appropriaplly to a
person than to what is being done. Fee arguesetflis a dangerous misconception that] Peopleuangdrthy’ if
they have any sin in their lives, or have commitigts during the past week. This in turn resulteceading v. 28
personally and introspectively, so that the purpifsene’s self examination was to become worththef Table, lest
one come under judgment. The tragedy of such angrétation for countless thousands, both in tefizs
foreboding of the Table and guilt for perhaps hgvypartaken unworthily, is incalculable.” Hays 19800 shares
Fee’s pastoral concern.

% Its essence&rimais a neutral word that means “judgment” or “senéghnot “condemnation” or “damnation”
(KJV). Context determines the precise nuanderiofia. Paul’s use okrimain 11:29 is often taken to refer to eternal
judgment (see Kistemaker 1993:404). Typicallysiargued that Paul usksmafor the last judgment in Rom 2:2,
3; 3:8. While this may be true, Paul’s other udglgriona for the last judgment are arthrous, whereas 1 €9}
34 has an anarthroksima. Furthermore, the only other useskdfmain 1 Corinthians are found in 11:34 and 6:7.
The judgment in 11:34 parallels 11:29 while theteahof 6:7 involves Corinthian believers suing @amther in a
court of law. Paul issues his judgment, “The faetttyou have lawsuits among yourselves demonstita¢sou
have already been judgektimatg.” Clearly, thekrimathat is being spoken of here is in referencetengoral
judgment. See BDAG categorizes 1 Cor 6:7 under &lLegtion taken against someone, dispute, lawsliEkod
18:22).

% The adverb “unworthily” refers to doing somethihgt does not square with the character or nafisernething.
Garland 2003:550. BDAG definemaxiosas “unworthy, careless manner.” Robertson and Rleni914:250
write, “Paul’s primary point is that the attitudedaconduct should fit the message and solemnityt is
proclaimed...In this contexgnaxiosrefers not only to external behavior but an inwattdtude of soul is included.”




“1 The Lord’s Supper should be a time of self-exatima not so much for past sins, though confesiimm them
is always appropriate. Rather, Christians shouttsicter their present attitudes toward those neéllzar
themselves. We must remember that no one is evehyim partake. If someone thinks he is, he is Wit are only
worthy because Christ has made us worthy. We repdrtake feeling unworthy to do so. This attitislpart of
what it means to partake in a worthy manner.

“2 Joseph C. DillowThe Reign of the Servant Kinfi$ayesville, NC: Schoettle, 1992), 301. Fee agrédest often
this is understood as being a sin against the lrotekms of his Table, as though they were ‘desega(NEB) or
‘profaning’ (Godspeed) it by their actions. In ase that may be true, but in light of the wholeteghand v.26 in
particular—to which the verse responds—it is daulbtthether this is Paul’s intent. That seems te@far more
emphasis on the sacred nature of the elementdtuairhimself does. His concern is not with the Braad cup
themselves, but with how through these the pasditip ‘remember’ Christ.” Gordon D. F&&he First Epistle to the
Corinthians(Grand Rapids: Eerdmans, 1987), 561.

“3 ConstableNotes on 1 Corinthiand 26; Verbrugge, “1 Corinthians.”

This represents another example of Paul fluidly img¥etween individual and corporate dimensionm&oma
with the individual body in this case being Chissftf. 6:12-20).

44 Brauch writes, “The thrust of Paul is then thatséa who eat and drink unworthily are guilty of Glig sacrificial
death. They oppose and contradict in their lovebedsgvior the purpose of Christ's death, namelgreéate a new
covenant community which will model, in the midéteofragmented, broken world, a new way of servaath
which seeks the good of others.” Manfred T. Bratlitdrd Sayings of PayDowners Grove: Intervarsity, 1989), 158.
5 Deffinbaugh, 245 notes, “The Greek term is rendésenumber” only here, and elsewhere in the NASB i
translated “many” (9 times) and “considerable”ifdds), with “good many,” “great,” “large sum,” afisizeable”
all occurring once. Not only were many people waa# sick in Corinth, but a “good many” died. Theaibline of
the Lord was intense and extensive. There wasyasezious problem at Corinth, which resulted instica
disciplinary measures on God'’s part.”

6 Kuck 1992:251 notes that there are parallels betwi®:1-13 and 11:17-34. The sickness and ded#érsae to in
11:30 are parallel to the punishments of Isra¢hewilderness.

" Several English versions render the word as “deadtied” (e.g., NET, ESV, NRSV, NLT) instead cfléep”
(e.g., NASB, HSB, NIV, KJV, NKJV).

8 See also Trail 1999:114.

“9 This notion finds support in the vekbimao(“sleep” or “dead”), which refers to the body &seping, not the
soul. It is used to depict the death of a beligwemticipation of the resurrection (1 Cor 15:6, 28, 51; 1 Thess
4:13, 14, 15; cf. Matt 27:52; John 11:11, 12; Ati80; 13:36; 2 Pet 3:4). See also Robertson anuiikr
1914:253 and Bruce 1971:116. It is never useder\th of an unbeliever.

%0 Sickness can be associated with sin (John 9:2s35:15). However, this does not mean that alhsisk is the
result of sin in a believer’s life.

*! Preaching Today citation: Matthew Henry, Bible coemtator.

%2 An example of this principle is found in Exod 16:&here Moses said, “If you will diligently obeyett ORD
your God, and do what is right in his sight, angl atiention to his commandments, and give eardastatutes, then
I will not bring on you all the diseases that | loght on the Egyptians, for I, the LORD, am yourlaea

%3 This possibility is confirmed by the usepdideuoin Paul’s letters and in the rest of its NT us2€or 6:9; Titus
2:11; 1 Tim 1:20; 2 Tim 2:25; Heb 12:6, 7, 10; &el 3:19. The use gfaideuo(“divine chastisement”) is also
replete throughout the OT. Originally it was Israsla whole, as a nation, that was seen as bdipecsto God’s
discipline (Deut 4:36; 8:5; Hos 7:12; 10:10); batielr, in proverbial wisdom, it is more a matteafd’s education
of the individual (Prov 3:11-12; 15:33; Sir 18:14he Psalmist declares, “Blessed is the one whamchasten, O
Lord” (Ps 94:12; cf. Job 5:17). See also BDAG paideuo‘to bring up, train, instruct, correct, give guidz.”

* See R.T. Kendall, “Judgment at the Lord’s Tabie,Come to the Banquedited by Richard Allen Bodey and
Robert Leslie Holmes (Grand Rapids: Baker, 1998)5@.

% There are numerous biblical examples: Moses, NadabAbihu, Achan, Uzzah, Ananias and Saphira, etc.
*¢ The above exegesis has led to the conclusioritha? and 34 form an inclusio with the vesimerchesthe
Soards 1999:249-250 suggests, “Paul’'s words in3t28and 11:17-22 form an inclusion around hisefons on
the Lord’s Supper in the material found in 11:23-BRe nature of repetition is to create emphasith) by repeating
the information itself (11:17-22, 33-34) and byltlighting the material that is surrounded by thgetéive two
parts (11:23-32). Thus, 11:33-34 both bring thalfsegment of Paul’'s discussion (11:27-34) to akmion and
help focus and hold the entire reflection from 7134 together.”

”ou



" The normal use of the veekdechomain the NT is “to wait” (John 5:3; Acts 17:16; 1 Cb8:11; Heb 10:13;
11:10; Jas 5:7). See also all major English traiasia (e.g., NET, NASB, ESV, HSB, NRSV, NIV, NKJKJV).
Even BDAG s.vekdechomailefines 1 Cor 11:33 as “wait for one another.” $abveommentators adhere to this
view: Orr 1976:268, Kistemaker 1993:405, and Johri04:212.

8 Winter 2001:151-152 argues that one should lookatls within their semantic domain. The other usfes
ekdechomain the NT occur in a different social contextthme context of a dinneekdechomameans “to
welcome” (see 3 Macc 5:26; Josephli®y.2.14.78297; 3.2.48 32nt. 7.14.5 §8351; 11.8.6 8§340; 12.3.3 §138;
13.4.5. 8104; 13.5.5. 8148)

%9 See Hofius 1993:94 who also cites a case fronoRRdst.Cain 41 §146) wherécééxouet means “receive as a
host.” So Fee 1987:568; Blomberg 1994:232; Withggnn 1995:252; Hays 1997:202-203; Horsley 1998:163;
Verbrugge 2007:224.

%0 Garland 2003:555.



