“You Get What You Pay For?” (1 Corinthians 9:1-23)

My wife and | are very careful about how we speandmoney. Some call us cheap, others call us frugal
| like to call us shrewd stewards of the Lord’'so@ses. Yet, over time | have noticed somethingenat
discouraging. In my attempt to save money, | b@xpensive items that quickly break down or fallrapa
Whenever this happens, | tend to say, “You get wbatpay for!”

However, this worn-out cliché does not always prisue. Occasionally, | buy brand-name goods thht fa
apart while the el cheapo merchandise lives osrdtther frustrating and unpredictable. Hence, I've
learned that you don't always get what you pay Tdus is true in other areas of life as well. Halbod

can spend millions of dollars seeking to produeelditest and greatest movie, only to watch the enovi
bomb in the box office. At the same time, a smialletproducer can spend peanuts producing a flitk on
to see it become the latest rage. In the worlgofts, it is all too common to see an athlete sign
ridiculously lucrative contract only to be injuredhave a sub-par season. Simultaneously, a raakie
sign the league minimum and have an explosive Y&ar.can't always judge a movie by its budget or an
athlete by his salary. Furthermore, you can't judgervant of Christ by his pay or lack thereof.

Take the apostle Paul, for example. He chose n@icgive payment from the church at Corinth. Irdtea
he established a church in this sin-hardened tityseown expense. He served them freely so tleat th
gospel would have an open door to travel throuBhul's personal sacrifices brought about greatites
for God's kingdom. Likewise, we have been calletidawe a godly work ethic as ministers of the gaspel
Some of us will be paid, others will serve as vodans. Yet, we are all called to represent Chridtta
offer Him our lives. We will learn thairoclaiming Christ demands paying a price. In 1 Cor 9:1-23, Paul
is going to share with us an autobiographical $kefchis ministry? In doing so, he will exhort us to
follow his example. First, Paul will argue that...

1. We must relinquish our individual rights (9:1-14)2 Paul builds a lengthy argument for ministers
being paid. | know what you're thinking: | pickdaetwrong day to come to church. Well, believe me
when | say, this is as awkward for me as it is yquabably more so. Nevertheless, | will proclaim God
Word as faithfully as | can. In 9:1, Paul beginsréminding the Corinthians of his apostolic identit

“Am | not free? Am | not an apostle? Have | not sere Jesus our Lord? Are you not my work in the
Lord?” Paul’s four rhetorical questions all expect a pesianswer, and they become increasingly
specific! Certainly he enjoyed the liberty that every otheliever had. Moreover, he possessed the rights
and privileges of an apostle. The proof of his #pehip was twofold. He had seen the risen Chhisty
1:21-22) on the Damascus road (Acts 22:14-15; 268)5and he had founded the church in Corinth,
which was apostolic work (cf. Rom 15:15-21).

In 9:2, Paul continueslf to others | am not an apostle, at least | ama® you; for you are the seal of

my apostleship in the Lord.” Although some may have doubted Paul’s apostlep should not be

the case with the CorinthianThey themselves were the proof that he was artlapdsthe Corinthians
deny Paul's apostleship they deny their own existeRaul, therefore, takes the opportunity to vibait
issue into his discussion at this point, hopingée nip it in the budHe explains that the Corinthians are
the “seal” of his apostleship. A seal in the antigorld was a warm blob of wax into which a sigriat
was pressed to seal a letter or package. It wassurance that the contents had not been opened; it
showed who owned the contents; and it showed theigeness of the contents, that it was sent by the
right persorf. Paul is saying that the Corinthians are his warthe Lord.

If you are a Christian, it is critical that you leayour own “seal” of people you have impacted and
influenced for eternity. Like Paul, our goal musttb see lost people trust in Jesus Christ andgiem
to maturity in Him. In light of eternity, nothindse will matter.



In 9:3-14, Paul shares his apostolic rights to nfa&diving from the gospélHis argument is based on a
barrage of rhetorical questiosThis seems to be Paul’s way of going for the jagin a natural and
persuasive way. By using this device, he presatitsnale for his financial support. Yet, in the gRdul
will conclude that it is best for him to forgo tlesghts in Corinth (9:12b). Paul lives what hegateed:
proclaiming Christ demands paying a price. Unfortunately, the Corinthians assumed that “getiwhat
you pay for.” Since Paul was serving for free, samuestioned his credentials. In Corinth, orators,
teachers, and philosophers were well paid. It wakinkable that someone like Paul would not receive
paycheck. So Paul builds an air-tight case for mmation and then insists that he will not makeafse
his rights. For Paufroclaiming Christ demands paying a price.

In 9:3-4, Paul writesiMy defense to those who examine me is this: Do wet have a right to eat and
drink?” In the context, “the right to eat and drink” ifigurative reference to financial support. It means
to “eat and drink” at the expense of oth€rSix different times the word “right” is used irigichapter.

It's a very central issue. Paul is saying that e & legitimate right to receive financial supgorin the
people to whom he ministered.

Paul continues his argument in 9:5-6 by raising otveer issues'Do we not have a right to take along
a believing wife, even as the rest of the apostlaad the brothers of the Lord"? and Cephas? Or do

only Barnabas® and | not have a right to refrain from working?” ** All of these questions expect a
positive answel’> Paul states that apostles have the right to beedaand to cease to work.

Now, in 9:7-14, Paul is going to give five reasas/ he has the right to be supported by the chgrtdhe
whom he ministered, why he shouldn’t have to wdrl txade to earn a living, so he can devote his
energy to study, prayer, preaching, and teachieghetiins with an appeal to common sense in three
illustrations from everyday experience in the wdake.“Who at any time serves as a soldier at his
own expense? Who plants a vineyard and does not ghe fruit of it? Or who tends a flock and does
not use the milk of the flock?”Paul is pointing out that soldiers don’t fight dly and then go to

civilian jobs at night so that they can pay foritlieod, lodging, clothing, and armaments. No, the
government provides all the necessary resourcehdan to function as a soldier. Paul makes the same
point about farmers. You don’t plant a vineyaratoltivate crops for somebody for free, and ther tak
night job to subsidize the farming work. You expiett if you work hard in the vineyard or on thenfia
you'll be paid, perhaps in kind with some portidrttee crops. He makes the same point about shepherd
who care for flocks or sheep owned by other pediti¢east they have the right to have some of tiilk.m
In the same way, a Christian worker has a riglequect benefits from his labbt.

In 9:8-10, Paul uses the Scriptures to back updiist. Paul writes;l am not speaking these things
according to human judgment;’ am 1? Or does not the Law also say these things®Fit is written

in the Law of Moses, 'YOU SHALL NOT MUZZLE THE OX W HILE HE IS THRESHING.” God

is not concerned about oxen, is H&%Or is He speaking altogether for our sake? Yes, f@ur sake it
was written, because the plowman ought to plow indpe, and the thresheto thresh in hope of

sharing the crops.” Paul demonstrates a most unusual use of God’s Waroting the Old Testament

law regarding the treatment of oxen, he notedBieait 25:4 commanded God’s people not to muzzle the
ox while it was in the process of threshing. Indtgaod commanded that the ox be allowed to eat the
grain. If God cared so much about the animals vemeesl His people, how much more must He care for
the people who serve thet?

If something is true on a lower scale, it is cetatrue on a more important, higher scale. In otherds,
if mere animals are given the right to eat as @reyworking in the fields, certainly human beingsda

in the image of God have that same right. In f&ctgl is more concerned about getting across a plenci
for human beings in this text than He is aboutiggtacross a principle for animafs.



Several times Paul asserts that the Old Testamenturitten as an example for New Testament bekever
(cf. 10:6, 11; Rom 4:23-24; 15:#)This is an important reminder that the Old Testatnigof great

benefit to each and every one of us. We should itdesjuently and look for opportunities to stuaiyd
preach from it. Perhaps the price that you negzhtoin proclaiming Christ is to spend some time
studying the Old Testament. After all, the Old Bestnt makes up ¥ of your Bible. In order to praulai
Christ, we must be familiar with His Bible and tledithe apostle Paul.

In 9:11-12, Paul appeals to the inherent fairnéds lde argues;If we sowed spiritual things in you, is
it too much if we reap material things from you? Ifothers share the right over you, do we not
more? Nevertheless, we did not use this right, bute endure all things so that we will cause no
hindrance?® to the gospel of Christ.”Spiritual things are intrinsically more importahah physical
things. The former will last forever whereas thteliaare only temporary. Consequently, those who
benefit from spiritual ministry should physicallygport those who minister to them (cf. Gal 6:6)sfite
of this spiritual principle, Paul surrenders hights becausproclaiming Christ demands paying a price.

Now, in 9:13, Paul makes a reference to Old Testad@wish history and custom pertaining to the
temple:“Do you not know that those who perform sacred seliges eat thefood of the temple,and

those who attend regularly to the altar have theishare from the altar?” This refers to Old Testament
priests and LeviteS. The concept of paying God’s servants is not a Nlestament notion; rather, it goes
back to the Old Testament. Paul saw his gospelstmnis priestly service (cf. Rom 15:16).

Paul closes out his argument in powerful fashiostaing:“So also the Lord directed those who
proclaim the gospel to get their living from the gepel” (9:14)%* Paul explains that the Lord Jesus
taught the same right for servants to be paid (M@tt0; Luke 10:7). Case closed: full-time vocation
servants have the freedom to be paid.

Like Paul, | am not asking for a raise. But | dpettvise a number of staff and | would say thisahiv

our staff to always be free from the distractiomafney. | would also suggest that there are otlagisw
we can honor those who serve. An encouraging ehatiér, or phone call would mean the world to any
of our leaders. There are other creative possdslas well (e.g., child care, providing serviass,).

[Having argued vigorously for his right to the Gulhiians’ support, Paul now proceeds to argue st a
stror;gly for his right to give up this right. Théection gives the reader a window into the apastle’
soul®

2. We must fulfill our individual calling (9:15-23).In these nine verses, Paul explains that his passio
for lost people and for preaching the gospel corsunim. Consequently, he will go to any and every
length to share Christ. In 9:15, Paul writéyt | have used none of these thingg.e., financial
provisions].And | am not writing these things so that it willbe done so in my case; for it would be
better for me to die than have any man make my boaan empty one.” These are certainly strong
words! Paul actually felt it was better to die thiameceive any financial support from Corinth dosk

out on freely boasting in the free offer of the gels This idea of boasting is used in Paul’s Bibtbe-

Old Testament, of glorying in GG8So when Paul uses the word “boast” in his writjfgsisn’t talking
about personal accomplishments. He is talking atwbat the Lord has done through him in spite of his
weakness.

Why is Paul so adamant that he should not be paigréaching the gospelifhe has the right, why not
capitalize on it? He explains his reasoning in 9tI§note the two uses of “for” that begin eachsegr
“For if | preach the gospel, | have nothing to boasof, for | am under compulsion; for woe is me if |
do not preach the gospel. For if | do this voluntaily, | have a reward; but if against my will, | have
a stewardship entrusted to me.”



Paul says that he cannot legitimately boast imtiigstry of preaching, because God ordered hinotd.d
He states that he is “under compulsion” (9:16) basl been entrusted with a “stewardship” (9:17)r&he
is an irresistible call of God on his life, andda’t take any personal credit for doing it. Haisyan on
fire for God! Hence, Paul says “woe is me if | dut preach the gospel” (9:16). The word “woe” occurs
frequently in the Old Testament prophets to denotaing disaster and even divine judgmémaul felt
the weight of severe consequences if he choseegdgreaching for another professidgince God
dramatically called Paul to preach, he had to piotthe gospel. There was no reward in simply doing
what God had called him to do (cf. Luke 17:10).

This leads Paul to raise a question in 9“¥8hat then is my reward? That, when | preach the gspel,

| may offer the gospel without charge, so as not tmake full use of my right in the gospel."Paul’s
“reward” is demonstrating love to people by freplgaching the gospel. His highest pay was the
privilege of preaching without p&y.Of course, Paul also believes that his lovingiserwill be
recognized in the future by his Lord (cf. 3:12-1%Mowever, Paul recognizes that we do not get
rewarded for our calling in and of itself, only filme manner in which we fulfill itt Thus, Paul sacrificed
much and served well so that he might one dayWwarded for his servic¥.

So how do you know if you are called to preach®ithin your heart there is an inner “compulsion” to
preach®® you most likely have been called to preach. titalking to you right now, let me ask you a
guestion: “Do yolhave to preach the gospel (cf. Acts 4:20)?" Is preaglidod’'s Word what you
constantly think about? If so, consider these &mitht questions:

» Dol love to study God's Word? | have told staffpmas and interns who love to preach to not go
into the preaching ministry, because they do ketto study. If you want to preach effectively
and glorify God, you must be willing to work hardstudy.

» Dol love to study preaching and preachers? Doligten to sermons and read books on
preaching? Do you desperately want to improve @smanunicator? These are all positive signs.
But don't be like the young man who made an appuwénit with his pastor and said, “l can’t
stand to listen to anyone else preach. You redkanreans God is calling me to ministri/?”

» Does my character back up my preaching? If you'dlieimg a godly life, please don't pursue
the preaching ministry. | would encourage you talitaée on 1 Tim 4:11-16.

» Do others confirm my gift? If you are the only omko thinks you're a fabulous preacher, beware
of self-deception and pride. Wait for others to, s&pu can flat-out preach. | think God may be
calling you to ministry.”

* If money were no object, would | do this for frde@ | love preaching so much that | would
preach for free?

Ultimately, what | want us to see is that Paul'sigplity is evidenced by his willingness to sdice his
rights for the sake of the gospel. One such rigltat of having a full-time ministry. Let us beye
careful not to assume that God’s servants can lve gftective by ministering “full-time.” The great
apostle Paul chose to serve in “part-time” ministoy the sake of the gospel. | don't think anyeveuld
argue that Paul could have been more effective Had been serving full-time. Likewise, there asmn
people in our church who could be in full-time nsimy, but they are incredibly effective and fruitiiu
part-time unpaid ministry. Such people never aghetpaid and faithfully serve year in and year out.
They have the reward of offering the gospel foe frddditionally, they will be rewarded at the judgm
seat of Christ for faithfully serving the LorBroclaiming Christ demands paying a price.



[Paul now moves from the subject of giving up gt to financial support to giving up cultural hig.]

In 9:19-22, Paul is going to describe his passiotiat whatever it takes to win lost people to Chipstul
explains,"For though | am free from all men, | have made myself a slave to all, so that | mayin®
more. To the Jews | became as a Jew, so that | mighin Jews; to those who are under the Law, as
under the Law though not being myself under the Lawso that | might win those who are under the
Law:; *® to those who are without law, as without law, thogh not being without the law of God but
under the law of Christ, so that | might winthose who are without law?’ To the weak | became
weak, that | might win the weak; | have become all things to all men, gbat | may by all means

save some*® Six times in this paragraph Paul states his désireach the lost. He reaches the lost by
adapting his methods according to the group hd tdeeach. Paul goes after anyone and everyope: (1
Jews; (2) “those who are under the law” probabtjuides Gentile God-fearers and proselytes to Jodais
as well as ethnic Jews; (3) “those who are withawt refers to Gentiles apart from any Jewish
influence; and (4) “the weak” most likely refer@hristians with weak consciences. Paul must thezefo
be using “win” in the broader sense of winning tmare mature form of Christian faith.

Paul's missionary principle, of course, has prat@pplications. For missionaries it means leartiireg
local language and customs to make the gospel staghelable in the local environment. For those doing
inner-city work it means ministering in a way tliaies not patronize the inner-city mentality. Farsiin
campus ministries it means bringing to college stiisla message that challenges them in an academic
environment and shows that Christianity is not-amgllectual. The applications of “being all thstp

all people” are endled8. have had friends share Christ in bars, homodestubs, and Mormon

churches. If Christianity is to make a mark in #4& century, fresh and radical methods will need to be
pursued. As Thomas Jefferson (1743-1826), the thiedident of the US once said, “In matters okstyl
swim with the current; in matters of principle,rsddike a rock.”

Why does Paul go to such great lengths to windesple? He tells us in 9:23:do all things for the

sake of the gospel, so that | may become a fellowanpaker of it.” The work of the gospel was the great
axis around which everything in Paul’s life revalvéle made it such so he might share in its blgssin
Paul still has in mind what he said in 9:17-18.isloking for reward. Paul lives in the way he sit@
become a “fellow partaker” of the gospel. The tHaumpntinues the ideas of 9:12-14. He does not
“share” the financial blessings of the CorinthiaBst he expects to get a “share” in the rewardbef
gospel eventually. He might turn down rewards figarticular congregations, but he expects that God
will compensate him for that which he has lostbBaome “a partaker of the gospel” means to redtsve
ultimate reward: to gain “the prize” that JesusegiV/

The designer of the famous yellow smiley face nemtia mere $45 for his work. Harvey Ball, a
Massachusetts commercial artist, created the siyablew face in 1963 as a morale-boosting campaign
for two firms that had recently merged into thet&tdutual Life Assurance Companies of America.
Because Ball never copyrighted his design, he vedano proceeds when the cheery icon appeared
countless times worldwide. In 1971 alone, 50 milltuttons were sold. After Ball's death in April®Q
his son, Charles, said in an obituary that hiseflattias never bitter about the small amount of mdmeey
earned from the smiley face and never regrettezbfing a copyright. He considered his greatest
achievement not his famous logo but the bronzehgtaeceived for his heroism during the Battle of
Okinawa®*

As wonderful as that bronze star is, Jesus Chrishjzes us eternal reward for faithfully proclaigin
Him. One day, we will stand before Him in a gladibody and He will evaluate our lives. My prayer i
that when you see Him face-to-face, He looks yotlhéneyes and smiles a big smile and says, “Weledo
good and faithful servant.” Whenever you see aenféce, please remember your life in light of the
judgment seat of Chrigtroclaiming Christ demands paying a price.
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Scripture Reference

1 Corinthians 9:1-23

1 Corinthians 4:3-4

2 Corinthians 11:5-7, 12-13
Luke 8:1-3; 9:1-6; 10:1-12
Galatians 6:6; 1 Timothy 5:17-18
Hebrews 12:1-2

Philippians 2:5-11

Study Questions

1.

Is it ever appropriate for a servant of Christ ébethd oneself (9:1-2)? Why or why not? Under what
circumstances is this proper? How should | go abdatacting with my detractors?

Why is it so important to financially provide fdrdse serving in vocational ministry (9:3-14)? Hoand
increase my practical support for Christian workemsow? What will this look like for my family anche? In
addition to financial giving, are there other waygsin support and encourage my pastors and othstiah
leaders?

What have | freely sacrificed for Christ in my lid@ad ministry (9:15-18)? Are there legitimate ttanbat God
is requiring me to give up for the sake of Hisiogllon my life? If so, am | willing to do so?

Do | have a calling on my life like the apostle P@ui16)? Is there anything that God has led mgotdhat |
feel obligated to fulfill (i.e., “Woe” if | don’t d...)? Am | currently living out the life of a faitbf steward (cf. 1
Cor 4:1-5)?

Am | serious about going “above and beyond theafadluty” in order to please God and earn tempanal
eternal rewards (9:17-18)? Are rewards important® 8¢ why not?

Do | have a burden for lost people (9:19-23)? \WWilb whatever it takes (“become all things to a&bple”) to
see my family, friends, coworkers, neighbors, acgliaintances saved? If not, why not? Will | cormtmmis
week to pray that God will give me a passion fasthwho have yet to believe in Christ?



Notes

! But in the present discussion of receiving supfmrhis ministry, how could accepting money froi bonverts
hinder the progress of the gospel? There are dgwasaible answers to this question: (1) Some Eeppght not
believe the gospel if they knew it would lead twefiicial obligations. (2) Others might see a comttexh between
Christ’s grace being free but becoming a Christianbeing free. (3) Paul perhaps did not want twbe a “slave”
to a patron donor who supported his ministry and wbuld then control the content of his preachimgohey is
power”). (4) Paul wished to dissociate himself frother religious hucksters in the ancient worldnemf whom
made a good living from flowery rhetorical appdadvid E. Garland] Corinthians. Baker Exegetical Commentary
on the New Testament (Grand Rapids: Baker, 2003, 4

2 This is a long passage so we won’t unpack evetaildbut we will summarize many of the big issuBmmberg
writes, “Verses 1-12a therefore present the caserime detail for Paul’s right to charge for hisvesss. Yet in
keeping with his “yes, but” logic, and in defendénis actual behavior, verses 12b—18 then expldin Raul has in
fact renounced this right. Verses 19-27 generatizee even broader principle that lies behind Baaghavior on
the issues in both 8:1-13 and 9:1-18. But thesgegealso tie in closely with the beginning of cleapine by
completing a chiasm (an ABBA pattern). In verseRal raises two questions: “Am | not free?” (Aflam | not
an apostle?” (B). Verses 1b-18 then defend the answthe second question—of course he is an a&p(®} while
verses 19-27 elaborate on the nature of his freedoresponse to the first question (A). Craig loBberg,1
Corinthians: NIV Application Commentary (Grand Rapids: Zondery1994), 174.

% The absence of the key phrase “now concernipgi @) is the clue that this chapter does not deal witlew
subject. It is a continuation of the discussiorCbfistian freedom that Paul began in 8:1.

* All four of these rhetorical questions begin watliouk, which means that they imply an affirmative answer

® The word “if” (ei) marks a first-class conditional sentence whiahwshthat Paul’s authority was rejected by
several factions in the early church (cf. Acts b &alatians). Cf. 1 Cor 1:1, 12; 4:1-5, 8-13, 1421-2; 2 Cor
11:5-7, 12-13)

® Thomas L. Constabléotes on 1 Corinthians: 2005 edition:
http://www.soniclight.com/constable/notes/pdf/1othians.pdf90-91.

"Verlyn D. Verbrugge, “1 Corinthians” in tHeevised Expositors Bible Commentary (Grand Rapids: Zondervan,
forthcoming).

8 Dr. Bob Utley, “1-2 Corinthians’http://www.freebiblecommentary.org/pdf/VOL06.pd07. Morris writes, “A
seal was important in an age when many could not reathafk stamped on clay or wax, or some similar sutrs,
was first of all a mark of ownership, and then alaf authentication. All could see the mark andwrnwhat it
signified. The Corinthians had been won for CHeisPaul, and they were thus the sign that attdsted
apostleship.” Leon MorrisThe First Epistle of Paul to the Corinthians: Tyndale New Testament Commentaries
(Grand Rapids: Eerdmans, [1958] 1990), 132.

° Fee notes, “Philosophers and wandering missiomarithe Greco-Roman world were ‘supported’ by foeans:
fees, patronage, begging, and working. Each okthesl both proponents and detractors, who viewadlforms as
not worthy of philosophy.” Gordon D. Fe&e First Epistle to the Corinthians: The New International
Commentary on the New Testament (Grand Rapids:niamnd, 1987), 399.

9 The UBS Greek text has 14 questions while otheylisimtranslations vary (e.g., NASB 17; NRSV 16; NK15;
TEV 14; and NJB 12).

1 See NET rendering of 1 Cor 9:4: “Do we not hawerifght to financial support?”

2 Mary did indeed have further children after JgsfisMatt 12:26; 13:55; Mark 6:3; John 2:12; 7:318; Acts
1:14; Gal 1:19).

13 Acts 15:39 shows that there was an occasion whehdhd Barnabas, his one-time mentor, good fréemd
colleague, separated in hot angmar fxysmos). It could be that the reference in 1 Cor 9:6 toriabas suggests that
the two were eventually reconciled. In Christ, siohs can be healed; it is not impossible for dkehfdships to
survive knocks.

14 paul's references to the Lord’s brothers in tleisse and to Barnabas in the next do not necessaeiy that
these men had visited Corinth. Probably the Coidaniknew about their habits of ministering secbadd.
ConstableNotes on 1 Corinthians, 91.

15 These questions begin witllem, which means that they assume a negative ansuebytvirtue of a Greek
double negative, in essence these questions tao expect a positive answer.

8 Doug Goins, “Personal Priorities in LeadershipQdr 9:1-23).




17 Utley remarks, “Paul uses these contrasting peraseeral times (cf. 1 Cor 3:3; 9:8; 15:32; Rom &4l 1:11;
3:15). It was his idiomatic way of contrasting érthuman ways with his new Spirit-led (i.e., Jédaaching or
Spirit’s insight) way of thinking and acting.” Uftlg“1-2 Corinthians,” 110.

18 Thiselton cites the work of Richard Hayes who poiout that Deut 24 and 25 are concerned with lalish
promote dignity and justicer human beings. “The unexpected insertion of one verse aboustiing coheres most
closely with the encouragementhafman sensitivity andhumane compassion toward the suffering or defenceless
(e.g., the immediately preceding context concenasplight of widows, orphans and victims of punigimt). Paul's
question, then, ‘Is it perhaps about oxen that {Sadncerned?’ (i.e., oxeas such) genuinely conveys the thrust of
the context that constrains the force and direatiio?5:4, although in this case it is more likdhatme...theo is the
me used to expresstesitant question (‘is it perhaps ...?’) rather than thesgioa which invites an emphatically
negative answer...To suggest that this is the ancprimary referent’ of Deut 25:4 may perhapspress a point
which is otherwise helpful. No doubt Paul sees Beutomy 25 as being writtanore for humankind than for
animals (but not exclusively so).” Anthony C. THiea, The First Epistle to the Corinthians: A Commentary on the
Greek Text (Grand Rapids: Eerdmans, 2000),

9 paul quotes this same verse in 1 Tim 5:17-18, ehermakes the point that the church ought to tsgyaistors
well.

20 verbrugge, “1 Corinthians.”

21 Utley writes, “In the context of Deut 25:4 thispdipation would have been unknown and unneces3ag.
hermeneutical question is, “Was Paul using theimadgntent of the inspired writer?” The answecisarly, no! But
is he using a valid application of the principleuPs inspired! He sees truth at a level we candotvever, we are
not inspired, but illumined by the Spirit. Modemiérpreters cannot reproduce the hermeneuticaladetbf the NT
authors. Therefore, it is best to let them speakréstrict ourselves to the historical-grammataggbroach, which
seeks the intent of the original author as therdeteint meaning but allowing many applications whéce related
to the original intent!” Utley, “1-2 Corinthians1'12.
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