“It's Harvest Time!” (Matthew 9:35—-38)

Two churches have made national news in the lasé tiveeks.A church in Ohio is enmeshed in a battle
with a strip joint. Every weekend church membesstihe site, block traffic, take photos of theehse
plates of customers, and then post them on thieartiing” site. Apparently there’s a fair amount of
condemnation and verbal insult offered in the psec€onsequently, the owner of the strip club,glon
with a couple of his dancers, set up shop outsidesturch on a Sunday morning, wearing bikinis and
eating hamburgers. The pastor says now the chsrehlly solidified, and will see it through to the end.

A church in Georgia is at war with a high schoatdugse their mascot is a demon. The church has been
collecting signatures of protest saying that ahftick-wielding mascot sends the wrong messagestuste
Yet, the students and the administration maintaéh the mascot doesn’t symbolize evil or Satanikne.
principal says that the origin of the mascot isrfra World War Il fighter squadron out of their lbca
military base. The school adopted the name in v siigatriotic honor to the squadron. The pastgssa
he’s ready to fight for what he believes in. Theas says it's ready to rumble, too.

What are your initial impressions of these chur@hdy personal opinion is that they are fighting the
wrong battles. The desired actions hold little ohiope for any real or substantive change. Furtberm
these kinds of battles bring ridicule to the Climistfaith and alienate the very people we shoulthieg

to reach. Do you think those strippers want togyth&t church, after their livelihood is threateaed

they are called names? Not hardly. One of thepstrin a married mother of six, says she was tifed o
being called a “homewrecker and a whore.” She vighgamembers of the church as hypocrites, and their
offers of salvation are rejected. Do you think thbggh school teens are going to fill the youthistiny

of the church at war with their mascot? One ses@inl she doesn't get it at all—it seems like aackton

her school. It seems to me that these churcheslbstvan opportunity to influence their community.

Now what if these two churches applied the sameuaitnof energy in showing care and concern for the
strip club dancers and the local high school? Vifhihey first elected to build rapport and everffriship
with those that they disagreed with? Perhaps irttlese of time, they wouldn’t need to shame falks
collect signatures on a petition. At the very letistre would be an open door for the gospel.

In Matthew 9:35-38 Jesus teaches us how to positively impact ounlHis example and His words
suggestA world in despair needs churches that carerse 35 says$,Jesus was going throughall the
cities and villages teaching in their synagogues drproclaiming the gospel of the kingdom, and
healing every kind of disease and every kind of diness.” This is an important phrase. Notice, Jesus
took the initiative. He didn’t expect people to ato Him; He went to therhin years gone by, it was
common for medical doctors to make “house callst, Yoday we wouldn’t think of calling our doctor
and asking him to come and visit us at home. Likewin years gone by, it was common to invite peopl
to church and see them respond to Christ. But tadapny people won't darken the door of a church so
we must go to them. But hasn't that always beemémeral rule? In Acts 20:20b, Paul testifies that
method of the early church was teaching in the stgrlace and from house to house. The four gospels
and Acts are replete with five different commissithat emphasize our need to’go.

If Emmanuel is to be a church that cares we mustillieg to go into our community and pursue people
Are you willing to leave the seats and hit theetis@ Will you go into your school, your neighbortipor
your work? Will you meet people where they're all share Christ? Before you answer these questions,
ask yourself this question: What would happenstdehad waited for me to come to Him? Do you think
you would have come? Of course not! You're no ddfe than any other person. Jesus had to go after
you! Now the question is this: Will you go aftehets?A world in despair needs churches that care
What kind of care will we show others? What will de to reach them with Christ’s love?



Jesus showed great care by utilizing a three-pebnggistry. (1) He taught in the synagogbesause

He cared for Israel (Zech 2:8). The synagogue thaplace of worship for the Jewish people (Ps 74:8;
Mark 1:21), so to reach the “the lost sheep otivese of Israel” (Matt 10:6; 15:24), Jesus purghed

in their places of worship(2) He also went into the market place and prowai the “gospel of the
kingdom” (i.e., the good news that salvation cothesugh Jesus Chrithecause He cared for people.
The difference between teaching and proclaimirgpiaparable to the modern distinction between
teaching a Sunday School class and preaching gpegm downtown Olympia. Jesus used both
methods. (3) He healed people wherever He wentinteresting to note the two fold emphasis upon
“every” (pag. Unlike contemporary “faith healers,” Jesus héaleery kind of disease and sickness from
every type of persohHe employed whatever means possible to ministpetple. Following in Jesus’
sandals, the apostle Paul declared, “I have beadintgngs to all men, so that | may by all meaages
some” (1 Cor 9:22b). Similarly, we must be equippedo to any and every length to share Ch#ist.
world in despair needs churches that care

Fortunately, there are many people in our church are finding common ground with unbelievers. Two
weeks ago, Virgil Halstead, our faithful churchtoagan, came in to see me. He informed me that he’s
returning to his unigue mission field. Virgil is antraordinary pool player and he uses this ahiditgo
into bars and share Christ. This past week, LemdMesh, who is a final contestant with Biggest Loser
spoke to our local Kiwanis group about diet anditiah. After he finished speaking, they even asked
him to join their club. John Hoover, one of ourdgtime members, goes to a local sports bar and watch
his favorite team, the Nebraska Cornhuskers, whkerdikeminded fanatics. His goal is to be able to
share Christ with some of the folks there. We Hadées in our church who have health club
memberships and seek to share Christ with thode afym. Others have joined a bicycle or motorcycle
club with the goal of sharing Christ. The goaldsise any interest or ability to build common grbun
with unbelievers. As we build a friendship with eth, God will open doors for His gospel to advance.

In 9:36 Matthew writes;Seeing the peopleHe felt compassion for them, because they were
distressed and dispirited like sheep without a shdyerd.” The disciples and Jesus both looked at the
same sea of humanity but Jesus saw somethinchthaigciples did not. He saw the hurts of peopke. H
saw people harassed by pressures, tormented by#stj exhausted by their present, frightenedbiy t
future. Why didn’t the disciples see this? They sath their natural eyes, not with their spirit@sles.

Matthew states that Jesus “felt compassion” foppedhe verb translated “felt compassion”
(splagchnizomal is a graphic terr? No English term does justice to this verb. It cbbé translated:
“His heart went out* Or as | prefer “His guts went out.” Jesus’ comjmssvas a “gut response!” The
idea is that whenever Jesus saw lost people, Hestivesd deep down insid@He was “moved in his
guts.™ It’s worth noting that the word “compassion” isvalys used of Jesus or by Jesus in His
parables? In the New Testament it is a word unique to JeSosn a biblical sense “compassion” must
be a divine act. We must pray for the compassiaresfis. Compassion is love in action.

Jesus felt such compassion for the people bec#lsg Were distressed and dispirited like sheepaowith
a shepherd” (9:36b). The word “distresseskullo)™ originally meant “to skin, flay” and eventuallyroa
to be used for serious trouble of any kind. Theptewere like sheep that had been ripped and sflinne
alive. The word “dispirited”ipto)'® means “to throw, hurl” and describes the peopl&asn” or
“downcast.*’ These sheep were cast down from a mortal wounely Were wounded and left for dead.
These graphic terms picture the negative impatii@Pharisees, Sadducees, scribes, and elders. By
adding many external conditions to God'’s law, tHeaéers placed the Jews under a yoke of slavery
(23:1-36, esp. 23:4§.As a result, they were “sheep without a sheph&tigep are defenseless animals.
Without a shepherd they are vulnerable to any lati&een without predators they are in trouble éth
have no shepherd, for they are not good at fintbod. They need a shepherd to lead them in green
pastures and beside still waters (Ps 25:Zhey need Christ



If we are to be a church that cares, we must segl@evith the eyes of Jesus and we must seek to act
This means being aware of their hurts and needweTdre a number of times when people are especiall
responsive to spiritually things. (1) When a persorecently divorced. (2) When a person losesrado
one. (3) When a person moves to a new town. (4)n/dhgerson is in the midst of a significant physica
trial. During these traumatic times in peoplesélvthey are most open to the gospel. We must be
sensitive to the Spirit and look for every oppoityishare Christ with those who need Him.

This past Thursday, | was sick so Brad Goodin welsmm up Joshua from guitar lessons. On his way to
Music 60000 Brad heard a terrible screech. He tlikimdw where it came from, and then all of a sudden
“BOOM!” A woman rear-ended him. There are a lotlodughts that could have immediately went
through Brad’s mind, but the first thought that eatm his mind was: “| wonder if God is going to use
this accident as a witnessing opportunity.” It viBaiad’s compassion and sensitivity to the Holy $pirat
allowed him to think like this in the midst of dgis.

[The Bible is clear we must care for unbelieverd go to them. But to stop there is never enougk. Th
thrust of this passage is found in 9:37-38.]

In 9:37, Jesus tells His disciplé$he harvest is plentiful, but the workers are few” Jesus changes
metaphors. Not only are unbelievers like sheep ardn trouble; they are also like wheat that can b
harvested. The phrase “plentiful harvest” speaks lmbuntiful spiritual crop (cf. John 4:35). Jesuakes

it clear that there are many lost people who areeid of His salvatioff. Some are tempted to question
whether the harvest truly is plentiful. To mangéems spiritually dark and depressing. Howeves, thi
means opportunity for us. In Washington Stateyvtst majority of people need to be reached. In 1990
15% of our population claimed no religion. Now fiwire is beyond 25% Now we can be discouraged
or encouraged by this figure. | see this figura getential harvest field. Less people have thevans
than at any time in our county’s history. It's diime to capitalize for Christ!

You perhaps have heard of the old sales manageriEelof holding up a large piece of paper with a
small orange spot down in one corner. He saysstedlesmen, “What do you see?” They all report that
they see that orange spot, and he says, “That'sweakness as a salesman. You see the spot artd don’
see all of the open opportunity before you.” We'taant to focus on our discouragements, because as
one thinks in one’s heart, so one is.

Jesus has promised us that there’s a plentifulelsarihe fruit is ripe for the taking. The only plem is:
“the workers are few” (9:37b). Work is hard and maeople don't like to work. This leads to a shgeta
of workers. Yet, God is looking for some “workershio want to reap His harvest. Notice Jesus doesn't
call for pastors, missionaries, evangelists, leadarexperts; he calls for “workers. The word for
“workers” (ergate$ can denote any workman, but it is used espeaidlagricultural laborers’

You may have a vegetable garden. If so, you uratedsthat a garden requires some wdrkhe first
phase in this series is the preparation of the Waoiless the ground is cleared and plowed, it mdll be
ready to receive the seed. After the soil is haedand furrowed, the second phase, sowing the seed,
takes place. Cultivation, the third phase, is émgthiest part of the agricultural process singaviblves
irrigation, fertilization, and weed control. Onlyhen the crop is mature is it ready to undergo tief b
fourth phase of reaping. Those tomato plants dasttspring up on their own accord, and the ripe
tomatoes don’t jump off the vine and roll to yoarck door. Harvesting a crop requires an effort.
Agricultural work is much like spiritual work . it.takes patience and perseverance. Sadly, theisge
of these qualities can be lacking in many believéet, Jesus is calling you and me to the ultimate
harvest—not plants, but men, women, boys, and ghis need Jesus. We can't let this fruit rot on our
watch. We must pluck the fruit and bring in thevesst. Jesus declares that we must work while We sti
have time (John 9:4). Will you work for the harve#tts the only pursuit worth devoting your life. to



In 9:38, Jesus closes our passage with these pgngtwords, Therefore beseech the Lord of the
harvest to send out workers into His harvest.*Therefore” un) links the exhortation of 9:38 back to
9:37. The conjunction serves to grab our attenfiolight of such a great harvest and so few warker
action is critical. The imperative “beseethtleoma) may be translated “plead” (Acts 8:24). There is a
sense of urgency attached to this word. We areray“earnestly” (ESV) that the Lord of the harussit
send out workers into His harvest.” Although thevieat is already His, it must be gathered in. Tis th
end, we need selfless and sacrificial workers (Ml@il—42). This is a clear command that is to bermyi
even greater priority than praying specifically fost peoplé® We must continually and specifically pray
for God to raise up workersé. world in despair needs churches that care

Jesus calls His Father “the Lord of the harvedt’l(uke 10:2) because the harvest is dependent upon
Him, not us’’ He's the One who sovereignly tills the heartsedgle (John 6:44). He's the Lord; we're
not. We're dependent upon Him to open doors (C8) dnd hearts (Acts 16:14). We're not called to
bring about the harvest. We're not responsiblectmversions or church growth. That's God'’s job! Yeée’
called to pray. Why don’t we see or care? We dpraly! This doesn’t mean that we should do nothing
but pray but it does mean that we should nothirthout praying.

And how are we to pray? Jesus said we are to askdid of the harvest to “send out” workers. Thebve
“send out” ekballg literally means “to throw out® The underlying Greek word conveys a very
powerful image. The word iskballa Theekpart means “out” and tHmallo part means, “to throw” (like
throwing a ball). We need to pray that God willahwrsome people out of the church. Why does Jesus
insist that we pray for God to “send out workerBPayer is the only hope we have of world
evangelization. We will not bring in the harvesyather way. A crop of wheat needs workers to bring
the grain into the barn; without the laborers tft@paannot be reaped. This is also true spiritually
Although God can do whatever He chooses (Luke 19H@ tends to choose men and women to perform
His work. A world in despair needs churches that care

| challenge you to pray for your fellow believeresd at EBF. Pray that God will throw us out of the
church and into His harvest field. Pray that peapleur church would experience divine appointmextts
airports, shopping malls, coffee shops, etc. Fraythey would have spiritual eyes to see the fuirtise
people that they run into. This is what makes thedfian life a daily adventure. When you're on st
you never know what's going to happen.

The response to this message is simple: Pleaseifithe “Seven for Heaven/Seven for Earth” card.
Write down the names of seven unbelievers (“pregfians”) that you want God to reach. Make sure
they are in our county. We'd like to see God rdwirtsouls and plug them into our church or another
Bible-believing church. Additionally, write downdmames of seven believers that you want to sastthr
into the harvest. Pray that God will use these [eetiyis very week to fulfill their calling as wonksein
God's harvest. May we believe God for an unprectteharvest. May He accomplish great kingdom
exploits in and through ub1 a world that is in despair, may we be a chuithticares
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John 4:35-42; 9:1-4
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Study Questions

1.

How did Jesus use ministry as a tool to reach stfidatthew 9:35)? Why was the three pronged apprtzat
Jesus so effective? How can | use ministry to tabeHives of those around me? What are some pedatiays
that | can strive to preach, teach, and heal?

How did Jesus respond when He looked at peopletiiglat9:36)? Do | see people through Jesus’ eyes? Am
moved with compassion that motivates action? Howld/ddescribe my burden for unbelievers? See Baul’
burden for Israel in Romans 9:2. Often lost peaglem to be fairly “together.” How can | make anropg for
the gospel with those who don’t seem to sense ttesid for it?

How would | translate and flesh out the phraseytivere distressed and dispirited like sheep witlzout
shepherd” (Matthew 9:36)? How can | become morsitiea to the needs of others? What can | do towaik
greater sensitivity and compassion? How can | stmnwpassion to needy people without creating analtthe
situation where they become dependent on me? Widelmes apply here?

Do | see the harvest as plentiful (Matthew 9:37)\Wr why not? How can | develop greater spiritual
optimism? Who is within my harvest field? How wikeek to reach these people? Who can | help me
strategically reach out to them? What means/methuogbkt be the most effective?

Am | currently praying for other believers (Matth®88)? If so, who am | praying for? What are mgafic
requests for these individuals? Will | begin toypfar these disciples to be thrust into the harvésdw can |
creatively support and encourage these harvesters?



Notes

! James Emery White, “Strippers Going To War,Ciurch & Culture Blogvol. 6, No. 15; 8/15/2010.

2 This account is without parallel in Mark and Lukiowever, the summary of Jesus’ ministry is repegatrbatim
in Matt 4:23. Hence, 9:35 and 4:23 formiaadlusio, creating a “bookends” effect that sets off thaarial in the
chapters between them. In chapters 57 Jesus &utheritative Messiah in word in the Sermon onMwmint, and
in chapters 8-9 he is the Messiah at work in thacte stories. See Michael J. Wilkildatthew NIV Application
Commentary (Grand Rapids: Zondervan, 2004), 374n Molland The Gospel of Matthew: A Commentary on the
Greek Tex{Grand Rapids: Eerdmans, 2005), 406.

% The verb that is translated “going through&fiegen points to a continuing process (Matt 9:35). laisare word
only found five other times in the NT: Matt 4:23:25; Mark 6:6; Acts 13:11; 1 Cor 9:5. BDAG speriago2
defines it as “to travel about in various direcipgo around, go abouit

* Jesus’ gives His earthly purpose in Luke 19:1@r‘fhe Son of Man came to seek and to save the(lBSV). He
shares a parallel purpose in Mark 10:45: “For éhenSon of Man did not come to be served, but teesend to
give His life a ransom for many.”

®> Matt 28:18-20; Mark 16:14-18; Luke 24:44-49; J@Br19-23; Acts 1:6-11.

® Israel was chosen by God from among all the psagii¢he earth to be His covenant people (Deut7):650d
then promised that a Messiah would come out of IBB#m (Micah 5:2; Matt 2:5-6). In the NT, Matthescords
that this Jewish Messiah (Matt 1:1-17) was namedds, for He will save His people from their si{igatt 1:21).
" Cf. Matt 4:23; 24:14; Luke 16:16.

8 Green writes, “Jesus regularly helped blind petpisee (e.g., Mt 9:27-31; Mk 8:22-26), the dedfdar (e.g., Mt
11:5; Mk 7:32-37) and the lame to walk (e.g., In-%5). He cleansed lepers (e.g., Lk 5:12-16; 17:9)}-eured
fevers (e.g., Mk 1:29-31; Jn 4:43-53), stoppednadiehage (Mk 5:24—-34), restored a withered hand 8\k-6),
replaced a cut—off ear (Lk 22:51) and healed a wateety of unspecified illnesses. He healed withaad (e.g., Mt
8:16), without praying to God or invoking his nagescept in one instance when he specifically desl#hat it is
for the crowd’s benefit—Jn 11:41-42) and sometiates long distance from the one who was sick (8198:5—
13). On two occasions he used indirect means aadtages in the healing (Mk 8:22-26; Jn 9:1-7) nouimally
the cures were instantaneous and unmediated.Grd&n Dictionary of Jesus and the Gospedgctronic ed.
(Downers Grove, IL: InterVarsity, 1997, c1992), 300e word “healing” therapeud means “to render service”
(Acts 17:25; cf. Mark 10:45). In the NT, the paular service is mostly the service of healing tiok.sSSee BDAG
s.v.therapeuol.

° Gk. esplagchnistheMatt 14:14; 15:32; 20:34; Mark 1:41; 6:34; 8:2ike 7:13.

10 Elsewheresplagchnizomailescribes Jesus’ motivation to heal and feed thnerat(14:14; 15:32) and heal the
blind (20:34; cf. 18:27). Nolland;he Gospel of Matthewt07 observes, “Apart from 18:27 in a parable (whe
compassion leads to forgiveness of debt), in Mattbempassion always addresses the physical nequsopfe,
and so it will be in the ministry to which the diges are called.”

" Frederick Dale BruneMatthew: A Commentary. Vol. The Christbook Matthew 1-1fevised & expanded
(Grand Rapids: Eerdmans, [1987] 2004), 447; R.r&n€e,The Gospel of MatthewWwew International Commentary
on the New Testament (Grand Rapids: Eerdmans, 2003)

12 Matt 14:14; 15:32; 20:34; Mark 1:41; 6:34; 8:2;Keui7:13.

13 Michael GreenThe Message of Matthew: The Kingdom of Hegleitester, England; Downers Grove, IL:
InterVarsity, 1988), 134.

4 The only other examples that do not directly réfedesus are found in Matt 18:27; Mark 9:22; LuRe33;
15:20.

15 BDAG s.v.skullo1 defines as:Weary, harass Cf. Mark 5:35; Luke 7:6; 8:49.

'8 The root word gipto) can be found in Matt 15:30; 27:5; Luke 4:35; 1 ARts 22:23; 27:19, 29.

" BDAG s.v.pipto 2: “they were distressed and dejected, like sheep wiithehepherd

18 Jeremiah describes a similar picture in JeremiaB-5: “My people have become lost sheep; theiplsaeis
have led them astray. They have made them ture asidhe mountains; they have gone along from nadud hill
and have forgotten their resting place. All who eampon them have devoured them; and their advesshave
said, ‘We are not guilty, inasmuch as they haveesihnagainst the Lord who is the habitation of igltsness, even
the Lord, the hope of their fathers.” The religideaders had been instrumental in turning the lpesnpay from
God.

19 Leon Morris,The Gospel According to MattheRillar New Testament Commentary (Grand Rapidsdiians,
1992), 239.



2 The phrase “sheep without a shepherd” was us@bdfs people in the OT (Num 27:17; 1 Kgs 22:17;i2dd
18:16; Ezek 34:5; Zech 10:2). Matthew seems to akimg an allusion to Ezekiel 34. In this passagekiel makes
it clear that the Messiah will shepherd the pedphaself (34:11-16) by feeding them (34:2-3; Matt184-20),
healing them (34:4) and bringing the lost sheek§a4:4-6; Matt 18:12-14). Jesus, the “good shepheinforces
these truths in John 10:11-18 (Cf. Matt 10:16; Jhr16-17; Rom 8:36; Heb 13:20; 1 Pet 2:25).

2L Elsewhere, Jesus uses the ténarvest”as a symbol of the final judgment (Matt 13:30, 89jsa 17:11; Joel
3:13). Some commentators have suggested thasttlie imeaning here, however, this does not fictimtext. The
adjective “plentiful” makes it clear that Jesuspeaking of a bumper crop. Donald A. Carson, “Maitfi The
Expositor’s Bible Commentarfdited by Frank E. Gaebelein and J. D. Douglaari@® Rapids: Zondervan, 1984),
Electronic ed.

22 These stats come from the American Religious Ifleation Survey 2008. The research of ARIS conresifThe
Graduate Center of the City University of New YoBeewww.usatoday.com/news/religion/2009-03-09-ARIS-
faith-survey N.htmAccessed 16, August 2010.

% Morris, The Gospel According to Matthe@39.

24 Most people associate evangelism with an eventrom a Scriptural perspective, it is more of aqess. In fact,
the Bible uses agricultural imagery to portray diyeamic process of evangelism (e.g., John 4:35:&%r 3:6-9).
Crops do not simply “happen.” Reaping a harvettésoutcome of a lengthy series of events that @
bypassed or overlooked.

% Forms ofdeomaiare translated “implore” (Luke 5:12), “pray[edRdts 4:31), “request” (Rom 1:10), “urgefing]”
(2 Cor 8:4), “ask” (2 Cor 10:2) and “beg” (Gal 4)12

% Some scholars argue that it is unbiblical to gomythe lost. They point out that there are onlp passages that
seem to teach this (Rom 10:1; 1 Tim 2:1-4) andelpessages should be understood differently. Aghdu
empathize with their desire to prioritize Matt 9:38lon’t agree with their final conclusion.

?"|t's also possible that Jesus is the Lord of thevést. Craig S. KeeneFhe Gospel of Matthew: A Socio-
Rhetorical CommentarfGrand Rapids: Eerdmans [1999] 2009), 309.

28 |n this context, the word means, “to cause to gemove from a position (without force), send awidy, release,
bring out.” See BDAG s.\ekballo?2.




